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Presidential Commission On Devil Worship

Aruivvrcary Towerc,
P.O. hx 62345,

NAIROBI.

Due

His Excellency Hon. Daniel Toroitich arap Moi, C.G.H, M.P.,
President and Commander-in-Chief of the Armed Forces
of the Republic of Kenya,
State House,
NAIROBI.

Your Excellency,

We were appointed as a Committee by your Excellency on 2lst October,

1994., through the Gazette Notice No. 6783, to investigate into the

allegations of the existence of the cult of devil worship in our country and

its reported linkage !o drug abuse and other anti-social activities. To

enhance effectiveness, the Committee's status was later elevated to a

Commission of Inquiry through Gazrlfis Notice, Nos 991 and992 of lst

March, 1995.

In performing our task, we have conducted interviews and held discussions

with members of the public, leaders from religious organisations, political

(v)



and civic leaders, senior government officials, especially Provincial and

District Commissioners, Provincial and District Education officers,

Headteachers of learning institutions, staff and students. we also received

written memoranda from some of them. It has been a great privilege and

honour for us to have been appointed by your Excellency, tro s€rve on the

Commission and we wish to record our deep and sincere gratitude to your

Excellency.

Finally, your Excellency, it is our pleasure and honour to present to you

this report which contains our unanimous findings, views and

r@ommendations. We also take this opportunity to record our

appreciation for your sincere concern towards national issues and

commitment to finding solutions thereof, as manifested in the appointment

of this Commission and many others.

We remain, Sir,

Your Excellency's most obedient servants,

a

tr--:dt

ARCHBISTTO;T.UCODEMUS KIRIMA
Cluimun
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THE KEI{YA GAZETTE NOTICE NO. 991 OF lST MARCH 1995

THE COMMISSIONS OF INQLIIRY ACT (Cap.r02)

Appointment of Commission of Inquiry

In EXERCISE of the powers conferred by section 3 of the Commissions

of Inquiry Act, I, Daniel Toroitich arap Moi, President and Commander-
in-Chief of the Armed Forces of the Republic of Kenya, being of the

opinion that it is in the public interest to do so, do appoint a commission
of inquiry to inquire into allegations of the existence of the cult of devil
worship in Kenya, and i}s reported linkage to drug abuse and other anti-
social activities, tro consist of the following:-

Archbishop Nicodemus Kirima - (Chairman),
Jones IGleli @r.)(Rev.),
Fred Ornondi Oliver N'Cruba Ojiambo,
Crispo Willis Ongoro,
Jude Ongong'a (Prof.),
Bishop Horace Etemesi,
Bernard Muindi (Rev.),
Bonifes Adoyo (Rev.),
to be commissioners, and

Josiatr Obuogi Okumu,
Virginia Wairimu Maina (Mrs.),
to be joint secretaries to the commission, and

Joe Wandago Okwach,
Duncan Mwanyumba,
to be counsels to assist the commission.

Dated the lst March, 1995

D. T. Arap MOI'
President.

(*i)



(a)

THE KEIYYA GAZETTE NOTICE 992 OF lST MARCH T995
THE COMMISSIONS OF INQUIRY ACT (Cap. 102)

coMMrssroN oF rNQr,rrRY

Citation

A COMMISSION to inquire into allegations of the existence of the cult of
devil worship in Kenya and its reported linkage to drug abuse and other
anti-social activities and generally or in particular to matters appertaining
thereto.

Now, therefore, in exercise of the powers conferred upon the president by
section 3 of the commissions of Inquiry Act, I, Daniel roroitich arap
Moi, President and commander-in-chief of the Armed Forces of thi
Republic of Kenya, do direct the commissioners to hold an inquiry at
Anniversary Towers, off University way, rgth Froor, Southern Tower,
Nairobi, with immediate effect.

The terms of reference shall be:-

to inquire into allegations of the existence of the cult of devil
worship in Kenya;

O) to establish the extent to which the cult of devil worship may have
affected'learning institutions in Kenya and ottrer elements of the
Kenyan society;

(c) to establish the reported linkage of the cult of devil worship to
drug abuse and other anti-social activities;

(d) to re,port on measures necessary tro deal with the aforesaid menaoe;

(e) to inquire generally or in particular into any other matter pertaining
to the above; and

in accordance with the provisions of section 7 (l) of the said Act, to report
thereon.
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And I do direct that:-

Archbishop Nicodemus Kirima,
shall be the chairman of the commission, and

Jones Kaleli (Dr.) (Rev.),

Fred Omondi Oliver N'Cruba Ojiambo,

Crispo Willis Ongoro,

Jude Ongong'a (Prof.),

Bishop Horace Etemesi,

Bernard Muindi (Rev.),

Bonifes Adoyo (Rev.),

shall be the commissioners.

And I do appoint:-

Josiah Obuogi Okumu,

Virginia Wairimu Maina (Mrs.),

to be joint secretaries to the said commission, and

Joe Wandago Okwach,
Duncan Mwanyumba,
to be counsels to assist the said commission.

And I do direct that after its commencement, the said inquiry may be held
at such times and in such places as the said commissioners may from time
to time determine and shall be held in public or in private or partly in
public and panly in private as the said commissioners may from time to
time determine.

(xiii)



And I do direct that the said commissioners shdl execute the said inquiry
with all the diligence and s@ and make their report without undue
delay.

And I do command all other persons to whom it may @ncern to take due
notice hereof and give their obedience accordingly.

Dated the lst March, 1995

D. T. Arep MOI,
President.
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Membcn:

Rev. (Dr) Jones Kaleli,

Mr. Fred Omondi Oliver N'Cruba qiambo' F*
Mr. Crispo wiuis ongoro, ghqo 

}t$svo

Prof. Jude J. Ongong'", ffi.
Bishop Horace Etemesi, 1fffuhe*)

Rt. Rev. Bernard Muindi, g'*-*^-

Pastor Bonifes Adoyo.

loint Secretarics:

Mr. Josiatr Obuogi Okumu,

Mrs. Virginia Wairimu Maina.

&J\btp
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THE KEhTYA GAZETTD NOTICE NO. 67&} OF 2rST OCTOBER,,
1994

Appointments

It is notified for public information that His Ercellflcy, President Daniel
Toroitich arap Moi, C.G.H., M.P., on Thursday, 20th October, 1994,
appointod a committee of Social workers, taw Enforcement officers and
Spiritual Leaders to investigate into the allegations of the existence of the
cult of devil worship in our country and its reported linkage to drug abuse
and other anti-social activities.

The Committee will be composed of:-

Archbishop Nicodemus Kirima - Chairman,

Josiatr O. Okumu )
(Ioint Secretaries),

V. W. Maina (Mrs) )

Members:-

Jones Kaleli @r)(Rev),
Fred Ojiambo,
Crispo W. Ongoro,
Philista Onyango @r) (Mrs),
Jude Ongonga (Prof),
Bishop Horrace Etemesi.
The terms of reference for this Committee will be:

(a) To investigate into the allegations of the existence of the cult of
devil worship in Kenya.

O) To establish the extent the cult of devil worship may have affected
our learning institutions and other elements of our society.

(c) To establish the reported linkage to drug abuse and other anti-
social activities.

(viii)



(d)

(e)

Tte
Ihtod thc

Cabinct

P. M.

rcport on measutts n€cessary to dcal firmly with this mcnaoe.

examine any other matters which the Pnobe Committce
relevant.

is to submit its report in thr€e (3) months.

2lst October,19D4.

Secretary, Secrgary to the
Head of Public Service.
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GAZETTE NOTICE NO. 6E00 OF 24TrI OCTOBER, 1994
COMMITTEE ON DEVIL WOR,SHIP

Appointment of Additional Member

It is notified for public information that His Excellency, President Daniel
Toroitich arap Moi, C.G.H., M.P., appoints:-

BERNARD MUTNDT (REV.)

to be additional member to the Committee on Devil Worship.

Dated the 24th October, 1994.

P. M. MBITHI
Peruranent Secretary, Secretary to the
Cabinet and Head of hrblic Service.

GAZETTE NO. 715E OF ltTH NOVEMBER, 1gg4
COMMITTEE ON DEVIL WORSHIP

Appointment of Additional Member

It is notified for public information that His Excellency the president,
Daniel Toroitich arap Moi, C.G.H., M.p., appoints:-

BOMFACE ADOYO (REV.)

to be additional member to the Committee on Devil Worship.

Dated the 7th November, 1994.

P. M. MBITHI
Permanent Secretary, Secretary to the
Cabinet and Head of hrblic Service,

(*)
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1.0

2.O

2.1

EXECUTTVE STJMMARY

We were appointed as a Committee by his Excellency the President

on the 2lst October 1994 through gazette notice No 683, to
investigate into the allegations of the existence of the cult of devil
worship in Kenya; to establish the extent and effects of its
infiltration in our learning institutions and society; to establish its
reported linkage to drug abuse and other anti-social activities; to
examine any other matters ttrat the Commission considers relevant;
and to make appropriate r@ommendations necessary to deal firmly
with the menace. To enhance effectiveness, the Committee status

was later elevated to a Commission of Inquiry through gazntte

notice Nos 991 and 992 of lst March 1995.

The Commission began its work by notifying members of the
public of its intended activities through electronic and print media.
Interviews were conducted both in public and in camera at various
c€ntres in all the provinces. We dso received written memoranda

and made extensive reference to relevant literature. The major
firrdings of our investigations are summarised hereunder.

Ffom a1l the evidence presented, the Commission is of the opinion
that the cult of devil worship exists in Kenya. The target groups

appeared to be the youth and the economically disadvantaged
members of the society. It is also evident that the practice of devil
worship could find its way to individuals, learning institutions and

society in general through the organizations and communication
media as discussed in chapter thrrce under 'doorways' (channels).

It was also clear that the cult is in its formative stage in the
learning institutions but with a very high propensity.of becoming
widespread. However, we were unable to establish the extent of
it$ infiltration because its activities are shrouded in deep secrecy.

The Commission was informed of honifying criminal case.s which
included murders where bodies werc found with severed parts such

a$ tongues, genitals, eyes, ears and limbs missing. Other criminal
activities included kidnapping of people especially children, rape

and child abuse. We were told that the law enforcement agencies

2.2

2.3
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2.4

2.5

tended to treat such cases as normal crimes and did not associate
them with occultic rituals. However, given the unexplained nature
and causes of the crimes, and considering the uniqueness of the
missing parts, we formed the opinion that these crimes were
associated with occultic rituds.

There was evidence of linkage of the cult to drug abuse and other
anti-social activities either as a causal or a resultant faclor. We
were also informed of the increasing use of drugs especidly bhang
in our learning institutions.

Evidence was also given that the role of religious sponsors in
providing spiritual care and Chaplains/Imams to learning
institutions has been on the decline and that Guidance rnd
Counselling services have not been effective. The Commission
also found out that Religious Education (RE) is an elective subject
from Form three and the number of students opting !o do it is
ecreasing steadily every year. Given the adolescent sub-culture
which is characteristic of students at this ste8€, the ineffective
provision of guidance and counselling services and the declining
emphasis on RE would definitely render the students susceptible to
all kinds of influences including devil worship.

3.0 On the basis of the findings of our investigations, we have made
the following mqior necommendations:

3.1 Given the adverse effects satanic cults have on the society in
general and the youth in particular and considering that most
people are recruited unknowingly, the Commission has strongly
r@ommended that programmes be developed to educate and
sensitise the public through several mediums such as public
"barazas', mass media and religious organizations, on the
manifestations and evils associated with the cult of devil worship.

3.2 Considering the detrimental effects of the activities of the
organisations identified as doonvays to satanism, the Commission
has recommended that their activities be monitored closely and
further investigations carried out, with a view to curbing their
hanrriul effects.

(xviii)



3.3

3.4

3.5

3.6

3.7

In view of the complexity of occultic crimes, the Commission has
recommended that the Government sets up a special police unit
charged with the responsibility of investigating ritual and related
oocultic crimes. The officers attached to this unit should be given
specialised training to familiarise them with characteristics,
manifestations and activities which would assist in the identification
of occultic crimes.

The Commission noted the efforts the Government has made
through the Anti-Narcotic Unit to curb drug abuse and trafficking.
However, in view of the continued rising trend in the misuse of
drugs, we have r@ommended that further steps be taken to educate
and sensitizn the public, especially the youth, on the inherent
dangers and evils associated with drug abuse.

Heads of learning institutions should institute, and if in practice
intensify, regular spot check inspections to unearth the presence of
drugs and to curb their infiltration into the institutions.

The headteachers in liaison with local administrators and the
communities around learning institutions should co-operate in
monitoring and carrying out surveillance of the students.

The Commission noted with appreciation that Religious Education

@E) is compulsory in Primary and Secondary Schools in forms
one and two. However, in view of the issues raised in relation to
RE, we have recommended that it should be made compulsory in
the entire Secondary School cycle to provide a firm foundation on
moral values and spiritual nourishment. Besides, the Government
in conjunction with religious sponsors should ensure that every
secondary school, public or private, is provided with a Chaplain'or
Imam.

3.8 The section handling Guidance and Counselling at the Ministry of
Fducation should be strengthened and expanded.

Detailed information on our other findings and recommendations
are contained in the report.

4.0
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I

CHAPTER ONE

TIIE CI]LT OF DEVIL WOR.SHIP

Background Information

It is important for our understanding of this report to briefly
examine the concept of 'cult' logether with its historical
development and how it finally found its way in Kenya.

What is a cult?

The Concise Oxford Dictionary defines cult as: na system of
religious worship especially as expressed in ritual; a devotion or
homage to a person or thing.' Etymologically, the term cult is
derived from a latin noun, 'cultus' meaning care or adoration.
It is a religion regarded as unorthodox or unconventional. It is
often difficult to distinguish between cult and occult because the
two terms are interelated. However, whereas a cult is not
necessarily secretive, an occult always is.

People have been attracted to cultic practices for the following
reasons:

the need to belong,

acquire status,

possess secrets,

understand and control mysteries,

be accepted by peers,

be initiated as a member of the elect.

It has also been said that cults flourish today because the

normative religions have tended to be rcligions for the bourgeois

and have, therefore, removed themselves from the realities of the

society. A normative religion in this sense, is one which in any

2.

3
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o
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given context provides the main norm, the deviation from which
is considered unorthodox. For instance, Shintoism may be
considered unorthodox in Iran wherc Islam is the normative
religion, while the position may be vice versa in Japan where
Shinloism predominates. such normative religions have thus
become incapable to respond to the needs and aspirations of the
society and, therefore, cannot offer love or make individuals feel
needed. when people experience such identity crisis or emotional
problems, they definitely become susceptible to cults. cults then
come as a solution to their immediate needs of being recognised,
loved and offered a chance to serve some supernatural power.

when the society and its members have become passive with no
moral and appealing spiritud warmth and true cornmitment !o their
words and the word of God; they must look out for alternatives.
It is at this level that the deceptive aspect of cults and cultic leaders
take control. Such leaders may prey on the ignorance of the
people and try tro impress the uninformed mind with pseudo -
scholarship. one is often captivated by the way some cultic
leaders try to quote from authoritative souroes even when such
quotations may be irrelevant.

As a result of the existence of cults, therefore, there grew over the
aqes a variety of initiation ceremonies, cosmic riddles, secret ways
of handshakes, oaths of secrecy, tests of courage, rituals of death,
birth and resurrection, purifications, creation of powerful bonds,
experiences of pain-fear and revelation, group values reinforcement
and mechanisms that tap some dee,p springs of human needs and
aspirations. One of these ancient cults which has Jrersisted up to
the present is wirchcraft.

Witchcraft As a Cult

The term wirchcraft means the use of sorcery or magic.
witchcraft, today known as wicca in Europe, is one of the oldest
cults based on ancient pagan fertility rituals. It, however, soems
to be a universal phenomenon mentioned in the world literature
including sacred writing like the Koran, Bible etc. The Greeks and
Roman mythologies equally underscore the existence of wirchcraft.

6
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Witchcraft, however, should not be confused with African
traditional healing systems. Such systems were intended to
safeguard life and not !o destroy it. Unlike the wirches, traditional
healers were not destructive to life or moved by envy or hatred.

This is why both sor@rers and wirche.s were isolated and seen as

enemies of the society. The recent re,ports of killings of witches

from some parts of Kenya confirm that wirchcraft is considered

inimical to human survival. Witchcraft is not the only cult in
Kenya. There are other types of cults which have penetrated the

country mainly as a result of foreign influence.

Reality of Cults in Kenya

We have already pointed out that a cult is any religious group

which differs significantly in one way or another from those

religions which are regarded as authentic or standard by any given

community. We also noted that cults flourish in an unsure world
to provide authoritative answers to man's basic questions. (Cf.

McDowell and Steward 1988:18). Kenya, like any other
cOntemporary secular society, has abandoned traditiond values and

principles which gave meirning and a sense of direction to its
members and has, therefore, become susceptible to cults.

In the past, cults were associated with the poor and

underprivileged. Today, they appeal to the affluent , middle and

upper class people. Those who join cults may exhibit various

,ypiof motivational characteristics, but in common their attitudes

vary from selfish narcissism to abandonment of the ego for
communal welfare. Such tendencies are characterised by the

following:

o a central authority with tight structures, philosophy and

lifestyle (e.g. wearing particular uniform, €PS or hats and

eating special food);

. a "we' versas 'they' complex pitting the supposed superior
insights of the grouP against a hostile outside culture;

9
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a commitment for each member to intensively proselytize
the unconverted;

an entrenched isolationism that divorces the devotee from
the realities of the world at large;

a new interpretation of truth.;

a rejection of monotheistic or orthodox religion;

non-biblical or Quranic teaching on the nature of God;

changing theology;

false prophecy and double talk.

Generally, cults which flourish in Kenya like in other pars of the
world may seem sincere and display a humble @ncern to improve
the life of its members and bring them to God. They may even put
up health clinics, schools or homes for the aged. But soon, the
teachings of the founder are emphasised like divine revelation and
allegiance to his opinions are deemed to have the divine
endorsement. If such a transformation occurs while the leader is
still alive, he normally claims supernatural certification for his
belief. Whatthen develops is a type of institutional dogmatism and
pronounced intolerance for any position but their own. Examples
in Kenya include: Maria Aoko of I-egio Maria, Elijah Masinde
founder of 'Dini ya Musambwa', Reverend Moon of the
Unification Church, Mary Akatsa of Jerusalem Church, etc.

The individual who joins a cult becomes enslaved by its
indoctrination and fits a psychological profile. As we have
indicated above, they look for an affirming community with which
to identify. The cult may seem more appealing if it offers a
single, idealistic principle around which the member's entire life
can revolve. This is why in Kenya, where the majority and
especially the youth are spiritually illiterate, the deception of cults
is enticing particularly when cultic advocates claim to be restoring
certain truths believed to have been lost.

o

o

a

o

O

10.
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12.

13.

14. Here in Kenya the common cults include:

a Hare Krishna,

. The Moonies (Unification Church),

. The Church of God of Prophecy,

. The Church of the Living Word,

. Lrgio Maria,

5

Again in Kenya, where egoistic tendencies seem to be prevalent,
and where the disregard for moral principles is apparent, the
majority, especially the youth and the less advantaged are easily
attracted by an outpouring of attention and affection; the so called
love-bombing technique employed by the cult. It is not, therefore,
the doctrine, which lures the potentid converts but the techniques
shrouded in promises. Cult leaders know that once an initiate has

been reconditioned to accept their particular world-view, and as

soon as he feels a sense of meaningful belonging, his mind will be
ready to accept any teaching, including the belief that the leaders

represent God. When the recruit's mind shifts into neutral, the
period of intensive indoctrination begins. The effectiveness of this
tactic is often enhanced by sensory deprivation, extreme amounts
of physical activity coupled with fatigue,.severance of all ties with
family and friends and the forsaking of all belongings and materid
possessions. In a short time, the recruit becomes emotionally and

spiritually dependent on the cult for decisions, direction and even

the physical necessities of life. Finally, his mind 'snaps' and the
udden, drastic alteration of personality in all its many forms takes
place.

Approval, acceptance, belonging, authority and all those things
which were missing are supplied by the cult. Motivation is
generated by rewards for excessive zeal. Critical thinking is
discouraged and corporate identification with some larger - than
life mission, causes the member to equate what is gmd for the cult
as being gmd for him.



O

a

o

a

o

a

O

o

o

The Jerusalem Homes,

The Maharishi Transcendental Meditation CIIU),

Jehovah's Witnesses,

Theosophy,

The Church of Jesus Christ of latter Day Saints (Mormon
Church),

Freemasonry,

Branhamism,

Christian Science and

Cults represented by the New Age Movement.

some of these cults are discussed in chapter three where attempts
are made to show why some fienyans link them with the cult of
devil worship.

The Meaning of Devil

The devil, known to us by various names as Lucifer, Satan and
Serpent, is portrayed by the authors of the sacred bools as being
an opposer to God. He is described as an enemy, the opponent of
what is good, civil and Godly and a thief. He is given to wanton
destruction of human life and order. He is also described as a
murderer who stands in opposition to God and attempts to alienate
humanity from God. There is hardly any mythological accounts of
any human society that do not attribute anything that goes contrary
!o what is good to the existence of evil power.

The meaning of Worship

The term worship may mean a form of religious practice with its
crced and rituals. 'To worship' then may connote to honour or

15
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reverenoe as a divine being or supernatural power. Taken from
this linguistic limitation, one in his or her worship may honour
God or any supernatural power, the Devil included.

Ihe Cult of Devil Worship

As has been shown in the above par4graphs, it is evident that when
people come together under one undisputed leader, ild in some

hnd of a covenant to give honour and reverance to the Devil or
Satan, instead of God, then, on that basis, they form the Cult Of
Devil Woship. In general, devil worship has been there since

time immemorial. The earliest recordings of Satan worship date

back to 399 BC (cf. Pilgrim, 1995) and is strength increased in
the Dark Ages until the time of the Renaissance, also known as the

Age of Reason when the practice of wirchcraft and magic was

scriously criticised and found to be wanting. During the late lSth
and lgth century, it was revived and highlighted in 1940's by the

founders of the church of Scientology. It has since developed into
what has come to be known as institutionalized devil worship.
This is something pretty different from the biblical traditional
interpretation because it does not simply mean breaking God's
commandments or commiting sin. It is deliberately putting the
devil in place of God and giving him reverence that is due !o God

alone; and living according to the devil's commands.

It has been established that contemPorary Satanism, that is,
institutionalized Satanism, was founded by Aleister Crowley (1875-

1947) and revived more vigorously by Antony Ia Vey in l.os
Angeles, California in 1967. Crowley himself was an

acknowledged murderer and perpetrator of many crimes. James

I-eBar in his book, 'The Catholics and New Age Movement', eYS

of him:

...|rc becanu tlu perconi,ficuion of modcrn-doy Suan
t+orshippen as lu saw himself os tlu beast (of tlu bok of
Reveluion). To demonstate this,lu hod thc rumber 'ffi'
indclibty pfued on his forelwd.

7
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The number '666' is associated with the Book of Revelation,
chapter 12 and 13 which describe in detail satanic symbolism and
action, (cf. Revelation 13:15-18). Normally, each of the letters
of the alphabet in Greek and Hebrew, in which the Bible was
written, has a numerical value. 'Many possible combinations of
letters will add up !o a total of 666, and there have been many
candidates for this infamous honour' (IrBar 134). Hitler is one
of them, and is indeed, exalted by contemporary devil worshippers
because of his outrageous and destructive character. The letters of
hisnameareenumeratedasfollows: H = 107, I: 108,T: ll9,
L- ll1, E: l04andR: ll7. Whentheseareadded, theygive
the mark of the Beast which is '666' as we have pointed out.
However, this should not give the impression that every member
of the cult must have a name that adds to '666', nor does it imply
that anybody whose name adds tro '666' is necessarily a devil
worshipper.

Types of Devil Worship

There are four different groups of Satanist cults which include:

(a) Traditional (Generational) Satanists

O) Organised @eligious) Satanists

(c) Self styled @abblers) Satanists

(d) Occultic Saanists

The above types of devil worship are discussed below:,

Traditional (Generational) Satanists

This group is said to include certain cults whose activities are
known to be very secretive and suspicious. The membership of
this group is acquired through inheritance. Individuals are
normally members because their families or relatives had been
involved in the cult.

8
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Some of these groups claim to believe and worship God while
others attempt t,o accommodate all faiths and teach doctrines which
are opposed to estabtished religions. Membership of traditiond
satanists include very influential people in the society such as

politicians, military leaders, professionals, such as, medical
doctors, educators, and wealthy business people. This explains
why the cult of devil worship is associated with economic gains.

This calibre of people can easily provide the needed expertise and

financial resources.

Aleister Crowley whom we have made reference to, belonged to
this group. Anton Ia Vey who considers himself the successor of
Crowley instituted the Church of Satan in San Fransisco, (U.S.A.)
in 1967 and had it registered as an official religion for the group.

In 1975, Michael Aquino started a splinter group to emphasise the

destruction of the Christian religion, besides worshipping the devil
(cf. IaVey l4l). This group is known as the Temple of Set whose

rituals are based on ancient Egyptian cult of evil.

Organised (Religious) Satanists

This group is not very much different from the traditional one and

indeed, its followers exalt I-a Vey as their pope. They claim to
respect all man made laws, yet when one looks at their doctrines
in detail, they tend to promote activities advocated in the satanic

bible, satanic rituds and the book of Magick written by Aleister
Crowley. These activities include:

witchcraft and the conjuring of demons;

frequent sexual abuse of children and minors;

threat of severe punishment for defaulters who break the
vow of secrecy;

o outrageous immoral practices and rituals.

The cult members are said to act with veracious brutality !o
suspected inquisitive non initiates.

o

o

a
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Self Styled Satanists (Dabbles)

This group appeals morc to the higher level of members of the
society and the youth. The youth form what is known as 'youth
subculture'. Some of their main activities and practices are:

o strong belief in the authority of the satanic Bible and the
Book of Rituals;

tendency to appreciate anything that proves to be different
from what is taken to be normal values;

meeting in secluded places to practise incantations and
ritual dances;

a

o

. sacrificing animals by burning or cutting their throats;

o catching of or buying birds, killing them slowly, and them
burying them,. This is followed by planting inverted
crosses over their graves;

o appreciating of back masking music and language;

o wearing T-shirts with Satanic symbols and messages or
tattooing their bodies.

Occultic Satanists

An example of this group is the Mansonic community which was
founded by charles Manson in the seventies. It is also known for
is deliberate belief to cause harm and commit crimes. The
members feel that they are above the law and as such, have no
respec! for any law. This, in one way or another, distinguishe.s
them from other satanic cults that tend to carry their acdvitie.s in
socret because of fear of the law.

It should be emphasised that any group or institutiol that stand: in
opposition to the good of society may qualify to be called Satanic.
what puts all these various cults together is that they are all

26
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sccretive, destnrctive and deliberate. All go in for anything that
may be contrary to the divine moral command or against human
harmony and expectation.

Common Rituals 0f satanic cults

Generally, Satanic rituals include the following:-

. the presence of snake,

a human sacrifice,

q drinking of human blood,

o eating of human flesh,

a black Mass and Wine,

. nudity of the participants in the ritual,

o incantation in unintelligible language,

o sexual abuse and rape especially of children and minors,

o black magic and some facets of drugs,

a use of symbols, signs and paraphernalia.

Realities of Devil Worship in the Western World

Although humankind has developed technologically, such
materialistic suc@ss has not satisfied the spiritual vacuum in
humanity. The supernatural vacuum left by technological
development has prompted human beings to have interest in cults.
The following examples from the western world underscore this
need:

11
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United States of America

Evidence of the prevalence of Saanic activities is contained in the
'Thirty Days Report Magazine' where it is indicated that as a result
of increasing satanic crimes, police are busy carrying out
investigations. Their findings are as follows:-

there is fear that upper level satanists have
infiltrated the criminal justice system;

there exists an international network of satanists that
may be behind drug dealing and child pornography;

there has been an increase in the theft of chalices
from churches, grave robbing, mutilation of
animals, vurdalism tro obtain items required in
satanic worship;

there exists youth, adults and children satanists;

the youth write messages in runes - a pagan magic
alphabet from early Europe;

recruitment is done through sex and drugs.

Greet Britsin

Hon. Geoffrey Dickens, an M.P., has passionately exposed
satanism in the society. He says that there exists Saanists and
chaotic magicians. l.ondon for him is the centre of wirchcraft in
Europe. These people thrive on a potent, sometimes lethdl cocktail
of sex, ritual and power.

31 Diane Core, a national organiser of Child Warch said:

We luve nw estoblislud wequiwcal$ tltot we lnve a
horrific occult problem in this cowtry. We are luaing
appalling cases of sexwlly abused children everydoy. At

O

o

o

o

o

o
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last people are beginning to realize iust wlut is going on.
It simply cannot be igrnred ony longer.

Germany

Since 1986, there have been reports of satanic deaths. Inzificaner
is one of the outstanding satanic groups there. The existence of
satanic priests, cults, witches, women devils, satanic mass, heavy

metal music, animal sacrifices, profanation of cemeteries, torturing
animals, iue no longer doubted by the Germans. Schools have

been invaded by satanism; at parties, glasses are put into
movement, the pendulum made to oscillate, black magic is

common and bodies are required from followers for the satanic

ritual and worship.

France

There is an immense success of films and television programmes

about diabotic matters; many people report of being possessed by
demons; sects are in proliferation and daily occult practice's have

become widespread. Atheism, materialism, rationalism, ild
religious indifference has suffocated the supernatural and have

inspired an urge to seek the supernatural in a disordered manner.

Thus an inordinate rebirth of the sacred is spreading. Groups
worship Lucifer; there are more than 4000 different new s€cts,

their trips of "the explorations of the interior spa@, tran@s '
which generate depersonalization and interior destruction opening
the door to pathological disintegration. Many grouPs attract a
large membership devoted to the search of the 'Nouvelle Age'.
Other people are turning to exorcist priests to be delivered from
the power of satan.

Italy

The Department of Sociology of the University of Turin did a
survey of 200,000 individuals urd found out that out of 100

Italians, 46 are convinced that devil worship exists. Turin has

been experiencing occultism, Black masses, numerous thefts of
consecrated hosts and satanic murders. The research concluded

33
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that satanism is all over Italy. The spread sf the cult of satanism
is attributed to rock music especially from the 1960s when the
literature left by Aleister Crowley helped popularise satanism.

Satanism is a cosmic reality in the industrialized world. If it is
found in these areas, and bearing in mind that the contemporary
world is a global village that defies boundaries because of effective
mode of communication; can we authentically exclude Kenya?

The Reality of Devil Worship in Kenya

In Kenya today, like other parts of the world, stories about devil
worship are common. Satanism as has been pointed out is indeed,
an international phenomenon that has raised con@rn both
universally and here in Kenya as is attested to by the following
reports from the press.

(a) Media Spotlight 1989 as adopted in the video Tracks
Revival of October/November 1993 says:-

Is your child being recruited into Suanism witlww
your lotowledge?... Many sclwols in Kerrya are
preparing for Halbween or tlwy lruve alreody hod
tlrcirs. It is tlu se(Non. Restaurants are also
recruiting Woplc to Halloween through our local
Dailies. Please be wamed and don't let your
cHWren oryourcelf be inwlveel in Sotan's binhday.

(Halloween is one of satan's high days. The name means
the eve before all hallows. Originally the day was named
after Saman, gd of the dead. The European Druids
worship@ the sun god by name Bel (Ba'd) who was
believed to have died on October 3lst. The purpose of
Halloween was to ensure his return. This was done
through human blood and sacrifice.s especially of infants
who were considered innocent. Human blood was believed
to open the gates of the underworld so that the spirits of the
dead could be free to roam on earth during the night of 3lst
October).

t4



O) Subtle infiltration of devil worship into Kenyan socicty
under the guise of Halloween celebrations is verifiod by thc
Standard Newspaper of 24th October 1993 which carricd
the following advertisement:

,l frigwty god idcal Halbvccn ooshtt u prty.
Tlrc higLlight of the moruh is tlu Halbvtecncostutt,
Wrty in tlu Mauttngo Room, statting u 8.00 p.m.
on tlu 3Ah October. We lupc to seeyou all at tte
Dtnrcr Datrce. Tlu fottrons Seilrction Botd wiV
play and get you in tlu ntd to swtng wtth your
favourite Angel or Devil. Prius wil h twnfor tlu
best costtutues and otlur troditiotul Halbween
activities. The function wan supposed to bc held at
the Nairobi Safari Club, Lillian Towers.

(c) The Daily Nation of 20th July, 1994, in its Wedncsday
Magazine, a major article was publistred written by Abdulla
Iatif. The article starts by asserting that salanism cxists
and satanists are real. Among the leaders who are reported
to have alleged ttre existence of satanism are Archbistrop
Manasses Kuria, Maurice Cardinal Otungas and many
Government of Kenya officials such as the Minister of
Education, Hon. Kamotho, The Provincid Education
Officer (P.E.O.) Western, the Disrict Education Officer
(D.E.O.) Murang'a.

(d) Devil worship continued to draw the atrcntion of the public
and the Standard Newspaper writers were anxious to cover
a function which was attended by over two hundred church
leaders at the All Saints Cathodral. The speaker at that
meeting was invited all the way from the United States of
America to help enlighten pastors on this phenomem
which was regarded as paramount. (cf. Standard Newspry
of lst lrtrovomber 1994)

(e) The Islamic media have not ignored the phenomenon of
devil worship either. The article written by Al Haji Seif Al
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Seif in the 'Message Newspaper', a local Muslim
publication, asserts:

Basically even tluugh some of tltcse evils are slured
by all faitlu, dcvil worchip is rmore associued with
Christianity tlutt with Islotn. However, Mosletns
lwvv geruinc reasorw to be concenud and be

apprelurcive dw to thc prnent tide of secularism
and irueractiorc in sclools, colleges and otlrcr
edrcuional irctitntioru.

Owing to such profound level of concern about the allegations of
devil worship, Kenyans became apprehensive. The issue was

being discussed by people from different social strata. Some

churchmen condemned it in their serrnons, politicians mentioned
it in parliament and even in some political rallies. Parents became
more apprehensive about their children as schmls continued to be
worried about the possibility of being infiltrated by the cult. Such

depth of concern prompted the Head of State, His Excellency the
President, to appoint a Committee, later elevated to a Commission,
to investigate these allegations.

hrblic Reaction to the Appointment of the Commission

Immediately after the appointment, Kenyans reacted differently.
Some people saw the need, others criticised the move and doubted
the sincerity of the government and the competency of the
members of the Commission. Their comments are contained in the
following press reports.

(a) Datly Natlon Newspaper of 2lst October, 1994: The
Editor of this paper had a title, 'Here is a most welcome
probe! He said: 'Cases abound of a drift towards
Freemasonry, exorcism, clairvoyil@, black magic, and a
revival of traditionalism and other ethnic practices such as

the dance of the spiris (ngoma za kupunga pepo) and
monumental affiliation (mizimu). Iately, there have been
reports of cult related deaths instigated by such doomsday
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cult leaders as Luc Jouret of the Solar Temple Fame and

David Koreshn.

He continues to say that those who have been following the

reported growth oi Satanism among Kenyan youth say that

it is a tetigious faith like any other. It has dogma, morals

and demonic rituals. Satan is praised as Christians worship

God. Christianity and other faiths are ridiculed. Satanists

are proud, tell lies, have a penchant for blood - human and

animal - are of wicked imaginations' sow discord among

neighbours and they falsely witness. They sacrifice adults

and children and force followers into cannibalism'

It was reported in one of the issues of The Standard

Newspaper that satanism is taking a tight grip -on the

Kenyan society - schools, colleges - adolescents and youth'

nmong the yoith, it is reportedly associated with anti-social

tendeniies iuch as drug taking and sexual abuse. Satanism

symbolizes glorification of evil, overturning of our value

rytt"*r adjudged to be right. The article continues to note

*itt .ppr."iation the fact that Archbishop Manasses K-uria

of Cpii is the one who triggered off the debate on devil

worship. Even though some people might wish to dismiss

his criticism as a cry in the wilderness or as a passing

rumour, His Excellency the President came in at the nick

of time in appointing a Probe Committee.

The Editor expressed appreciation that the committee drew

membership ito, a wide array of professionall' 
'o"i"l

workers, law enforcement officers and spiritual leaders. with

various perspectives and experiences. The paper suggcsted

that the'Committee refers to the findings of the Presidential

probe on indiscipline in schools which unearthed a lot. The
'r*ronr 

for the youttr being lured into satanism include lack

of guidance and counselling in educational institutions,

parJntal and societal neglect. The Committee was the right

thing to set uP, the Editor affirms.
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Although many people commended the action of the
President there were others who expressed reservations.

(c) Mr. G. K. Waruhiu, criticizes among other aspects of the
Committee the membership, its scope of probing, arEas to
be probed, methods of probing and ability to probe a
pandora's box. He claims that probing itself may do
gr€ater harm than good (cf. Sunday Nation 20ttr November
1994). When he was asked to come and discuss his ideas
with the Commission, he declined.

(d) The Editor of Finance Magazine wrote a long article on
devil worship. He claims that the Committee cannot be
effective because it is established by the wrong people and
because it has been dismissed by Rev. @r.) David Gitad
and Rev. T. Njoya (cf. Finance 3lst Ianuary 1995 pp 13
tr).

(e) Other writers include Bistrop lose,ph Kimani, a Ford Asili
M.P. for Nakuru North, who poses numy questions, in the
same January 31st issue of the Finance Magazine, to be
answered by the Committee. He declare.s the Committee
condemned if it cannot answer the questions or if ,it cannot
see the evils perpetrated to the innocent Kenyans by the
leaders'. For Kimani 'devil worship is in effect a political
activity intended to dishact Kenyans from the real crise.s
affecting their nation..." The Commission expected to have
a discussion with the Honourable M.p. during its sitting in
Nakuru, but he didn't turn up.

(D All Africa Press Service Journal says,

But a cross-section of Keryarc qwstton the
relevatce of such a Conunission in ,ruuters
corcerning an individual's religions beliefs.

The paper quotes other people like Rt. Rev. Ndingi Mwana
'a Nzeki, a Catholic Bistrop, who said, .The probe is an
exercisc in futility and r waste of public funds. The
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members are incompetent and the President should rather
have consulted competent spiritual leaders across rcligious
borders'.

G) The Imam of Jamia Mosque Nairobi, Sheikh Mohammed
Ali Shee said;

It is a trutte of prblic flitds and tinc. Tlu
Gownunew is mere$ plcying abow with people's
psyclnlogy.

As can be seen from the Kenyan press, there were mixed reactions

as to the appointment and the role of the Commission. Following,
therefore, is the Commission's response to some of the criticisms
levelled against it especiatly those that questioned its
constitutionality, membership and operations.

The Lcgal Rationale For The Commission

Synopsis of the Objections.

The constitutionality of the Commission was called into question.

It was argued that the very existence of the Commission was an
.affront to the freedom of worship guaranteed by the Constitution
of Kenya (CAP 1 of the laws of Kenya). It was variously
zuggested that any probe into any form of worship in which an

individud or group of individuals may be involved is either a
threat to or negation of the constitutional right of such an

individual or group of individuals to worship whomsoever they

wish without interference from any other person or the State.

Following from that basic premise of the freedom of worship was

tre further argument that the Commission had no legal existence

Cince the appointing authority, namely the State, had no right and

constitutional mandate to appoint any investigative body to examine

Or inquire into any subject on worship.
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In the words of one contributor to the debate:

Kenyarc are supposed to enjoy freedoms of etpression and
worship undcr tlrc corctitwion. How is tlu proposed
Presideruial Probe Committee on Devtl Worship going to
justtly its validity in arroguing to itself the role of a judge?
As we know, it is only God wlto can differentiate between
dcvil-worshippers ard his own people...Thcrefore, ttu
qucstion of who moy worship wln and in what form should
be lefi to God himself...tlure is rw law thotforbids Kenyans
to have their own gods other than tlrc Christian God or
Islatnic God.

It is to be deduced from the foregoing postulates that there is
constitutional objection to the State either spearheading or being
involved in any research into any faith, belief or religion. One
objector has asserted that'...there is no verse in the Kenya
Constitution allowing religious probe... " and that "It is not State
business to probe devils". And, yet another has stated that a
secular institution, such as the State and the Commission appointed
by it, was not competent to handle a spiritual matter which was the
exclusive province of religion and capable of being investigated
solely by religious leaders. It was averred that the freedom of
worship was given, not by the State, but by God; the Constitution
merely recognizes and guarantees that freedom and both empowers
and obligates the State to insure and protect the freedom.

Further protests have been that the composition of the Commission
is discriminatory and that the requirement for respondents and
witnesses to appear before it was oppressive, amounted to
persecution and was in any event a violation of the freedom of
expression. The charge of discrimination finds its being in the fact
that all members of the commission are of a christian persuasion -
the Chairman is a Roman Catholic prelate, and other
commissioners comprise a Bishop of the church of the province
of Kenya, the Moderator of the Presbyterian Church of East
Africa, a Pastor of a large church in Nairobi, a professor of
Religious Studies at a university, a leading chaplain of a National
School, a prominent [awyer and a Senior police Officer. They all
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profess the Christian faith. None of the commissioners is Muslim,

Hindu, Buddhist or any other faith.

With regard to the power to summon witnesses the complaint was

that it ,""r " violation of both the freedom of expression and

freedom of conscience. It was advanced that the summons amount

tO an unwarranted coercion of the person summoned to submit to

interrogation on his retigious or other beliefs without his consent.

Some proponents of this view went further to suggest that the

summons was an attempt by the State to force compliance of those

summoned with theological views palatable to the state, of which

the Commission is seen purely as an adjunct or extension. Thus,

some of those summoned to appear before the Commission

declined to do so for the reasons that the perceived objective of so

requiring their attendance was:-

> to coerce them to abandon their religious beliefs and their

other thoughts and embrace politically colrect theological

and philosoPhical views;

> to punish them for views they may have expressed publicly

in Lxercise of their freedom of expression which Section 79

of the Constitution protects, or to collect evidence on which

the government may attempt to punish them for the same;

and/or

freedom of worship, conscience and of expression'

In view of the above-mentioned objections, which were stated in

different ways by different people, it is essential to address the

issue of the legal rationale of the Commission.

The Fact of appointment

The first issue then is whether the very appointment of the

Commission was unconstitutional. The Commission was appointed

pursuant to the provisions of Section 3 of the Commissions of
inquiry Act (Cap 102) of the l-aws of Kenya. That section, so far
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as is relevant here, provides that whenever the president considers
it advisable so to do he may issue a commission under the Act
appointing a commissioner or commissioners and authorizing him
or^ them, or any specified quorum of them, to inquire into fulet
$ig -y matter into which an inquiry would, in the opinion or tt"
President,.b" in the public interest.

The commissions of Inquiry Act thus confers upon the person of
the President the sole and absolute discretion to appoint a
com_mission of inquiry. 'The president' is defined in section 3(l)
of the Interpretation and General provisions Act (cAp2l of ni
I-aws of Kenya as 'the person elected as president of the Republic
of Kenya under the Constitution'. The president may exercise
such discretion whenever he considers it advisable so to do
provided that, in his opinion, an inquiry into any particular matter
would be in the public interest.

For the purposes of that Section, the test to be applied to determine
whether an inquiry inlo any matter is in the puutic interest is not
whether a reasonable man, or even the majority of reasonable
people, would agree that the intended inquiry il in ttre public
interest. only the President, and no one erse, neea be satisfied
as to the necessity for the inquiry. obviously, however, the
President's decision ought not to be taken capriciously, impulsively
or without thought. The president must have considereo it
'advisable', which suggests that he would normally have taken into
account all circumstances, including other views and opinions. But
there is no obligation upon the president either to have sought or
obtained such other views, or even to explain or disclose !o any
persol or authority as to whether or not any views or opinioni
were in fact sought or obtained, before taking the decision to issue
a commission. once the President has so acted the issue cannot
be inquired into by any p€rson, court, tribunal, or authority.

In exercise of the powers conferred by Section 3 of commissions
of the Inquiry Act, His Excellency the president, Daniel Toroitich
arap_ Moi did, by Gazette Notice No. 991 dated the lst March,
1995, appoint a commission of Inquiry to inquire into allegations
of the existence of the cult of devil worship in Kenya and its
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report€d linkage to drug abuse and other anti-social activities,
stating that it was his opinion that it was in the public interest so
to do. And, by Garcttc Notice No.992 of lst March 1995 ttre
President further promulgated the terms of rcference of the said
Commission as set out on page (ix).

It was not suggested that the President was acting uncostitutionally
in having relied upon and acted in accordance with the provisions
of the Commissions of Inqurry Act in appointing the Commission
itself. Such a suggestion, if made, would clearly be wrong since
the legislation pursuant to which the President was acting is not
Ultra vires the Constitution. The only issue is whether, if the
edstence of the Commission is a negation of any individual
fteedom guaranteed by the Constitution, such appointment was null
and void. Clearly, if the power the exercise of which resulted in
the formation of the Commission was invalid then any appointment
rnade would have been equally invalid and totally ineffectual.
Consequently, the Commission would not have been legally
capable of coming into being. The objection, thereforc, would not
be simply that the Commission lacks jurisdiction to hear or
pronounce on the subject of devil worship. It would be that there
was and is no legal body to discharge the mandate set out in
Gazstte Notice No. 922 of lst March, 1995. As it is, the
complaint is that the Commission lacks constitutiond jurisdiction
since carrying out its terms of reference would amount to an abuse
of constitutionally recognized rights.

Frrcedom of Conscience

The concept of freedom of worship is a sub-set of the freedom of
conscience for which provision is made under Section 78 of the
Constitution. To the extent that it is relevant Section 78 (l)
provides as follows:-

Except with his own consent, no Wrson slwll be hindcred
in tlu enjoynuu of his freedom of corscience and for tlu
purposes of thts section thu freedom ircludes freedom of
tlnugltt and of religion, freedom to clunge his religion or
belief, and freedom, eitlur alonc or in conunanity with
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others, and both in public and in prtvak, to manifest utd
propagote his religion or belief in worship, teaching,
pr^c tice and obseryarrce.

In order to determine the constitutionality of any act by any person
or of any piece of legislation both purpose and effect of the
legislation are relevant considerations for either an unconstitutional
purpose or an unconstitutional effect can invalidate any act or uy
legislation (see The Queen v Big. M. Drug Mart Lld. (Others
Intervening) U9E6]LRC332.It is noted that a truly free society
is one which can accommodate a wide variety of beliefs, diversity
of tastes and pursuits, customs and codes of conduct. A free
society is one which aims at equality with respect to the enjoyment
of 

'fundamental 
freedoms which freedom must be founded in

respect for the inherent dignity of and the inviolable rights of the
human person. The essence of the concept of freedom of religion
is the right to entertain such religious beliefs as a person chooses,
the right to declare religious beliefs openly and without fear or
hindrance or reprisal, and the right to manifest religious beliefs by
worship and practice or by teaching and dissemination. It is also
to be noted that freedom is primarily characterized by the absence
of coercion or constraint. If a person is coerced by the State or the
will of another to a course of action or inaction which he would
not otherwise have chosen, he is not acting of his own volition and
he cannot be said to be truly free. Coercion includes not only such
blatant forms of compulsion as direct commands to act or refrain
from acting on the pain of sanction, coercion includes indirect
forms of control which determine or limit alternative course of
conduct available to others. Those principles were rehearsed in the
case of The Queen v Big M Drug Mail l-;td. (Otherc
Intervening) quoted above.

But such Freedom is not absolute. As was noted in The Queen v.
Big M (Supra), this freedom is subject to such limitations as are
necessary to protect public safety, order, health, or morals or the
fundamental rights and freedoms of others. This is the burden of
Section 78(5) of the Constitution, which provides that:-
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,,Nothing contained in or done under the authority of any law shall

be held io be inconsistent with or in contravention of this Section

to the extent that the law in question makes provision which is
reasonably required

(a) in the interest of defence, public safety, public order,

public morality or public health; or

O) for the purpose of protecting the rights and freedoms of
other persons, including the right to observe and practice a

religion without the unsolicited intervention of members of
another religion,

and except so far as that provision or' as the case may be, the

thing done under the authority thereof is shown not to be

reasonably justifiabte in a democratic society".

If, as allegations had it, alleged devil worship leads and has led to

drug'abuse and sexual exploits and exploitation of and/or by a

section of the population, particularly young people; if, as

reported, such behaviour leads and has led to chronic indiscipline

in schools, a high dropout rate, truancy and juvenile delinquency;

if devil worship does exact upon its adherents a high price in drug

addiction, human sacrifice, requires them to eat human flesh and

involve them in rituals embracing the mutilation of human beings

if it calls for kidnapping people and holding them captive; if the

practice has the effect of reducing productive citizens into zombies

or automatons carrying out the evil bidding of their devilish

master, then it is a phenomenon which seriously threatens and

corrupts public safety, public order, and public health. And it
would undoubtedly compromise defence in that the social structure

of the society would necessarily be weakened and the very integrity

of the society called into question. The indiscriminate trafficking
of drugs and the permissiveness would be the track along which the

$courge of AIDS could spread faster. The dangers of drug

addiction are too well known to require repetition here. The

fundamental rights and freedoms of others would thereby be

$acrificed at the altar of greater freedom for some. In any such

case it becomes not just the right, but the responsibility, of the
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state to inquire into anything which may cause such disruption.
Indeed, failure to do so would be the most woeful abdication by
the State of its most sacred duty.

Given the .foregoing scenario it is clearly not an abuse of the
constitutional freedom of conscience to do something which is
reasonably justifiable in a democratic society in ordei to protect
public of"ty, order, morality and health as will as the fundamental
freedoms of all. It is, therefore, a justifiable intervention in the
freedom of worship for the state to inquire into any religion, if in
doing so the state seeks to act in comptiance wittr the iroviso to
section 78 (l) contained in Section z8(5) of the constitution. The
argument, therefore, that the appointment of the commission to
inquirc into devil worship amounts to an unjustified interference
with the freedom of conscience and thus robs the commission of
authority to investigate the matter is not well founded in law.

Who should investigate?

The constitutional organ charged with the duty of protecting and
assuring the fundamental rights and freedoms of all in a state is the
Executive. It is the Executive which must investigate any alleged
human or civil rights abuse or any unjustified intrrr"r"nt" in the
enjoyment by any individual by urother and prosecute where such
interference amounts to an indictable offence. The State may do
so through its investigative and law enforcement machinery. But
it may also do so by way of a commission, under the commissions
of Inquiry Act.

As has been seen, this legal capability to investigate is not limited
by the fact that the subject to be investigated is of a .spiritual
nature'. An investigation, such as the commission is not purely
an inquest in the spiritual realm. The terms of reference- show
abundantly that certain overt acts or ommisions would have to be
shown. It would not be simply that some people are worshipping
the devil, for that is their constitutional right to ao. However, iI
in. their worship, they by some means or other coerce others,
without their consent, to adopt the form or content of worship oi
a course of action or inaction, or such conduct which may ue
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harmful to others, those overt acts or omissions become the
conoern of the state.

That answers the objection that a socular body is incompetent to
investigate a spiritual matter. It was felt that the proper
investigative body would be that comprising religious leaders.
Whereas there is little doubt that an inquiry by religious leaders
would be of considerable assistance on a matter whose bigger
component is spiritual, it is quite doubtful that the religious leaders
are the exclusive competent authority.

Nd one person, or group of persons, have a monopoly of wisdom
on any subject. Hence the need to combine efforts to deal with a
common problem. The fact that the Commission wiur appointed
did not preclude religious leaders from carrying out an
investigation of their own. Nor did it stop them from coming to
share their insights with the Commission so as to assist it. ln fact,
it is instructive that despite talking publicly about devil worship for
a considerable period before the formation of the Commission,
none of the rcligious leaders even suggested that an investigation
ought to be undertaken on the matter. In the event, the state was
duty bound !o seize the initiative, as it did.

In doing so the State was not, as was onoe suggested, arrogating
to itself the role of a judge. The terms of reference of the
Cdmmission did not require the Commissioners to assess, or
prqnounce on, the propriety of any religion, either in form or
cohtent. It was not irn investigation into forms of worship
sinpliciter. The Commissioners were empowered to look into,
then either confirm or reject, the allegations of the existence of the
cult of devil worship urd its reportod adverse effect on the Kenyan
soCiety, after which they were t,o make recommendations on the
actions if any, to be taken in the event that the reported menases
were found to be connected with the cult. They were not expectod
to inquire inlo the teachings and practices of other religions and to
pass judgement as to their propriety exce,pt as far as such teachings
or practices had the effect of bringing about conduct likely to be
destnrctive of others, as. stated above. This falls well within the
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purview of State authority to insure the rights and freedoms of all,
and not just a few.

The effect of Summons

The complaint that summoning witnesses to appear before the
Commission was persecution can be answered quite easily.
Pursuant to Section 10 of the Commissions of Inquiry Act, the
Commission had the powers of the High Court to summon any
person to appear before it and to punish non-compliance with the
order. For that purpose, proceedings before the Commission are
judicial proceedings. Clearly, therefore, the Commission had the
authority to require attendance. But did this authority amount to
an intention to punish those summoned for their views or to coerce
them to abandon their religious and other beliefs and thoughts or
interfere with the freedom of conscience and expression?

In the first place, the fact of the summons does not take away the
right to remain silent in judicial proceedings. The Commission
would have had no authority to coerce any person who appeared
before it to share any views or information against his wish. And
at all times any witness retained the right to decline to answer any
question on the grounds that it would tend to incriminate him or
her or for any other justifiable reason. It would be premature,
therefore, for any person to argue that the object behind the
summons was interference with the freedom of worship.

Far from being that, clearly an appearance before the Commission
was the greatest opportunity for any person to fully express and
propagate his or her religion without let or hindrance. After all
any caring patriotic Kenyan should be more than willing to make
his/her contribution to a matter that concerns the welfare of the
society.

Discrimination

The persons to be appointed as Commissioners pursuant to
Commissions of Inquiry Act is solely the prerogative of the
President. The appointment of Christians only is not ipso facto
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discrimination rgainrt rll thc othcr roligionr. Dircriminetim ttndcr

thc Constitution is whcrc I Pcrsm or $ouP of pooplc rrc lfulod
out for diffcrcnt beatmcnt wholly or rneinly on thc brrir of thcir
atrnicity, @lour, religion or thcir distinguistring fca$rcr-. Tt13 frct
that nonc of thc Commisioncrg welto womcn' ohildra, of
Anopcan or Asirn origin, Girirmr or Somdi 91 Kisii ds not

mcan $rt tholc pooplc havc bccn dircriminrtcd r3dnrt.

ftc Scpontlon ol Porcrc.

Tlrc bcdrock on which dl thc objctionr foultdcd on thc

Constitution wcre prcdicatcd was thc oft-mcntionod pitrciplc of
scparation of powcrs. Ttis is whet ccrtain contribuOr hintcd et

w[cn thcy submitt3d that r s*ulrr euthority we! inoompctcnt b
handle a ipiritu{ matrcr rnd thrt it wrs not Statc burincs to probc

dcvils.

Ttc isuc of rcpantion of powcn is e complcx onc. ThG

constitution of Kenyr csteblishcs e reulrr stetc. Howwcr' t np
boing a democrrcy, ttrerc is thc tcncion of thc prc+minarcc of e
maioritarian culturs and thc right of the digscnticnt minority_to bG

pr6tcctcd from thc ttrreet of thc rynnny of thc mdori$. It h.l
lrccn statcd, for instrncc, that Afric1ts, who rrp tttc mdority in
Kcnye, ere rcligiout 11 hcrrt, tnd wcrc to GYan beforC thc coming

of ihc Christirn misionrrics or Mudimc. Acoordingly' I
{6gleretion thet Kcnye is e sulrr stilc worb e 3rcl|l injurticc !o
thc mqiority of t(cnyrnr, sincc thc doclrntion ir st u thc

institutibnafisrtiolt of Wcstcnr gcculrr hurranirtic mindg rnd
*orldview.

On thc other hand, thcre rrp thosc who hold r Contrrry vicw.
They fccl that an attcmpt to bind dl Kenyrns b r re$iou
woridvicw would amount O e ccrcion inimic.l to thc ryirit of e
sCparation of powcrs end would bc r move Owards thc creetiort of
e Theocracy.

Ttcrc is clcerly e divergane of viewr .! to thc limitt, if uty.' 9f
thc rcular staic rnd thc religiop rprlm. ThG dcbrtc dtould bG

u
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encour4ged but there should not be a wholesale adoption of
unexpurgated and unqualified western concepts in this respect.

on the strength of the above considefations and given the
murkintiss that surrounded allegations on the existence of devil
worship in the country and the fear it has generated everywhere
among the generd public, the commission was resolute in carrying
out the assignment. The commission was equally convinced of
the seriousness of the matter becausc what was alleged of devil
worship cleady implied that innocent people are led into activities
and belief systcms that deprive thcm of their freedom of choice and
power to act in a rational manner.

Theftllowing chapters deal in detail with the methods adopted by
the Commission, its findings, views and recommendations.
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CHAPTER TWO

OBJECTIVES, METHODS AI\D PROCEDIJRES OF
INQTIIRY
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This Chapter focuses on the methods and procedures used in the

inquiry. More specificatly, it deals with the objectives, design,

data collection procedures and analysis of the information given.

Objecttves

(a)

The main purpose of this inquiry was tO establish whether or not
' the cult ofdevil worship exists in Kenya; determine its effects in

learning institutions and society in general and; to establish

possibli linkage to drug abuse and other anti-social activities; and

to recommend measures necessaql tO deal firmly with the menaoe

if found to exist.

Methods

The commission adopted the following methods of collecting

information:-

o)

Notice.s to the public in the mass media;

Oral interviewVdiscussions in public or where necessary in

camera. These were conducted mainly at various

Provincial Headquarters and when need arose at District
Headquarters and identified learning institutions;

(c) Written memoranda;

(d) Discreet follow-up visits and surveillance to identified
alleged places of devil worship and

Reference to relevant literature and other recorded

information;
(e)
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Proccdurc

Notlcct to thc hbllc

Ttrc public and dl intcrestcd groups and individuls wcrc informGd
of thc impending intcwicws through notlccl in thc print rnd
elcctrcnic modia as follows:-

(e) Katyr Times Ncwspapcr of 25llll94 rnd 7ll2l94

O) Daily Nation Newsprpcr of 2Sllll94 and7ll2l94
(c) Taifa Lco Ncwspaper of 6112194
(d) Kcnya Broadcastiry Corporation (K.B.C, Redio) of 29th

urd 30th Novcrnber,l994,7th Doccmbcr, l94end 23rd
Ianuary, 1995

Drtr Collcdlon: Onl rnd Wrltten Pncsentetlou

Thc Commisrion conductcd onl intcrviews, hcld discusionc rnd
rcccivod wriucn prqcntltions fiom rcprcsantativcs of vrriour
organisadons, lcerning institutions and individud ncmbcn of thc
public rs follows:-
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n

Thc mrin objctivc of thesc metings was to givc individu,al
mcmbcrr-of thc p.blic, 

-sroy-ps 
or organisetions thjopport.nity to

crprr33 thcir vicwc .nd offcr suggestions on tlrc issuc of devitynnip ua othcr ral.tcd mettcrs, in accordrncc with the
Cotnmision'l Tcrms of Rcfcrcncc.

Wr{fic! Submkslonr

Thc commirsion rcccivod writtcn memorande ftom individuls,
gro.rps end orgrnizations. Thesc were recivpd either u the
intcrview ccntsrs or through thc commission's post officc address.
In all, thc commission roceived 274 ordand wrificn ruurirri*r.
Thcsc were crrefully studied urd anelysod. nri- names of
individ,als, group! and organizations that gare prescrrt F;ilt" th;
Commission rre given in Appendix VII.

Intctrlcrc

Beidas holding public mectings whcre oral intcrvic*,s werr
oondwtod, thc commission also visitod some lcarning institutions
utd intcnicwod hced-tc.chcrs, tcachcrs, non-tcachiig staff ard
shdcnts. In most crsGs, intcraction with sMents wasZone in thc
rbscnce of thc hcrd+crchcrs end staff. In *rt t calres,
individuls nrelp intcrvicwed in camera.

Follor-up Vblts

It ..* ryo1rs1ry, diryret follow-up visits including surveillance
tg idcn9ftd placcs of ellqgod dcvii worship wcrc L*.a out as
rhown below:
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CHAPTER THREE:

DOBS TIIE CI]LT OF DEVIL WOR.SHIP EXIST IN
KENYA?

Introduction

This chapter will examine evidence obtained on allegations

of existence of the cult of devil worship in both learning

institutions and the society in general. It will first discuss

arguments advanced against the allegations that devil wotship
exists in Kenya and then, the evidence supporting existence

of the cult. Observations and appropriate recommendations

will be made where necessary.

79 From the presentations received, it was evident that there

was divided opinion over the issue of the existence of the

cult. There were two major schools of thought; those who

contended that the cult of devil worship does not exist and

the majority who believed that the cult does exist in the

country. A few were uncertain and indeed some of them did
not understand what the concept entails.

Arauments Agairut Enlstence of Devll worship

The people who contended that the cult does not exist argued

that, what was being perceived as devil worship could be

attributcd to a wide range of issues that include, socio-

eonomic, political, psychological and religious factors.

Those who linked it to socio-economic factors said that some of the

manifestations that are labelled as devil worship could be due to
economic strains and frustrations created by lust for money, power

and wealth. They argued that people who failed to achieve their
set goals, tend to behave in strange ways that may be misconstrued

as devil worship. It was further stated that the talk on devil
worship is intended to embarrass certain rich people whose source

of wealth cannot be easily explained, especially if the wealth is

acquired suddenly.

80

8l

39



82

83

84

85

Somc pcople linlrcd dcvil worship with Orc advent of multi-party
politics in thc country. They arguod that the talk about the cult
galncd promincncc during that pcrid whcn thcrc was
unpreccdentod resurgcnce of froodom of cxprcssion. fircrcafrcr,
some politicians opcnly labelled somc of their opponcnE al dcvil
worshippcrs in an attcmpt to damqge their crodibility.

Others contended that dcvil worship is a meaphysical phcnomenon
that cannot be casily comprehendcd orcxplaincd md, as such, they
were not oompetent to discuss thc issuc. They asscrted that the
talk emanatcd from religiouc lcadcn wishing to malign their
colleqgues or discredit leadcn ftom other denominatiotrs. There
was dso a fceling that thc tolk on devil worship was mcrely a
Christian propaguda intcnded to divert attention from the
increasing inabilityof thc cstablished churches to attract and reain
membcrs, cspocially the youth.

To somc peoplc, thosc who allcged thc existcnce of dcvil worship
in the country laclrcd credibility. Thcy argued that, there was no
tangiblc cvidencc to confirm thc allegations as they wcre not awarc
of any authoriative body that had undcrtalcn investigations to
establish its cxistence.

Yct others, while denying tho cxistcncc of the cult, said that it was
being confused with deviant behaviours attributcd to maladjusted
individu,als especially in learning institutions. They argued that the
observed behaviours could bc due to psychological problems
arising from cmotional suains and strcss caused by illnas, misuse
of drugs and inability to copc with thc demands of thc institutions
or the society in generd.

Obccnetlons

It is apparent that some peoplc found thc subjcct of devil worship
rather complex and as such, thcy wcrp not in a position to discuss
it. They were, therpfore, unablc to statc whether the cult existcd
or not.

86

(a)
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o)

"Devil worship talk dismissedl'

(c) Somc of the.rgumcnr tcnded to lack consistency and credibility.

87 Thc Commission, is thercforc, of the oplnlon that thosc who

argued that thc cult of devil worship docs not cxist in the country

do not have sufficient crridencc to suprpbrt their position.

Evldencc on Exls;tencc of the cult

8g From'the prescntrtions, evidcncc on thc cxistcncc of thc cult of
devil worship can bc classified as follows:'

(a) Allcgntionr

O) Secondary

(c) Primary

Allcartlonr rpfcr to rcports that wclp prtscntod by pcoplc who

chimoA tMt thcy htd hcrd' or rced rbout thc cult of dcvil
worship.

Secondery cvidencc refers to rcports which came from individuals
with pcrsond experience in thc cult but whosc cvidence could not

be verified.

Prlmrry cvldcncc consists of rc,ports given by individuals who

confessed to have been members of the cult of devil worship and

their submissions werp confrrmcd to be true by independent

The pooplc who bclio,od that the cult docs not exist wcrc not many

1td somc of thcm wcrc loemingty ignorant of its manifcsations
such as symbols and signs and conscquently dcnied its existenoe.

They wcrc of thc opinion that whcn Kenyans alk of dcvil worship,

it is a way of witch-huntint or discrcditing othen. \ilhcn thc

conccpt camc closc to rcmc rcality, such People simply dismissed

it as deviant bchaviour and the mass media was quick to report:-
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sources such as the heads of learning institutions and pastors who
had been instrumental in their deliverance and rehabilitation.

Allegatioru on the existence of Devil Worship

The commission received presentations from a cross-section of
Kenyans admitting the existence of devil worship in the country.
These people presented their views based on slories they trad heard
or read which covered the following aspects of the cult of devil
worship:

membership,

recruitment,

initiation rites,

modes of prayer,

communication,

use of paraphernalia,

mystic powers,

secret nature of the cult,

fatal road accidents without spilling of blood,

effects,

ritual crimes reflected by bodies with missing severed parts.

From the evidence presented, it is apparent that membership of the
cult is generally composed of wealthy and prominent people of the
society, some of whom are said to own large commercial
enterprises. They drive sleek and expensive cars and possess large
sums of money. In this regard, it is alleged that their involvement
in the cult is to enable them acquire mysterious powers to protect
their positions and wealth. They tend to be generous and wi1fingly
share some of their wealth especially with people they intend to
recruit into the cult. For instance, it was alleged that a certain
church in Nairobi, suspected tro be involved in the cult, paid
merhbers Ksh 1500 - 250f,l= every month, apparently in an
attempt to reCain them and attract new ones.

a

o

o

a

a

a

a

o

o

O

o
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9r It was consistently indicated in nearly all the places visited by the
Commission, that one of the ways through which the initiates were
induced into the cult was through the use of Ksh. 500/= notes.
fitis was either paid dirccily to potcntial members or thrown by the
wayside for unsuspecting people to pick. Such notes, if picked,
sometimes turned into frightening creatures such as snakes. It was
further claimed that at times, those who picked the notes were
vfuited at night by strangers who demanded to know whether they
were willing to join the cult. orr refusal, they were threatened
with death, if they failed to give back the very notes. Evidence
was given of a man from We.stern Province who died mysteriously
under such circumstances. fire public also raised serious ooncern
about some of the symbols found on the national bank notes.
Examples included Ksh. 20l: note which is said to have a

swastika, Ksh. 100/= note with naked people holding on to a
monument and Ksh. 2001: note which is said to have the symbol
of a snake. All these symbols have been associated with devil
worship.

It was also said that the recruitment is done clandestinely and that,
in most cases, the recruits were not aware that they were being
lured into the cult.

The process of initiation into the cult involves the following:

members are taken to some secludod place at night for
initiation;

the initiates start by stripping naked in the presenoe of other
members in pre,paration for the rituals;

prayers are conducted by the 'high priest' in an unfamilig
languagc;

incisions are made on the initiate's body to drain blmd;

the blood is mixed with some substance and then given to
both existing members and the initiate to lick. This is an

92
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o

oathing ceremony meant to bind members to the

organisation and to keep its secrets;

a human being is either killed during thc cctpmony, or a
fresh human body is brought in, then some pieces of flesh

arc cut from it and served to the members. This
seemingly, is intended to instil fear o the initiarcs to
discourage them from withdrawing from the-cult and or
divulging its secrets, and to give them courage to partake

of human fle.sh and blood;

o human blood is also given to members to drink as part of
the ritud.

It was also claimed that the members of the cult ustrally conduct
their prayers at night in dark places while in the nude. They pray

with their hands rais€d and in an unfamiliar langu4ge, which is not

associated with any known local dialect. For instance, a group of
boys in a certain high school who were suspected to be involved
in devit worship, were found at night in a dark corner near a watcr

tank, apparently praying, in some unintelligible language with their
hands raised and in a state of trutce.

The Commission heard that the members of the cult have strange

ways of communicating through the use of symbols, hand signs,

codc names and numbcrs, (sec paragraph 161 (c) for details).

Investigations into the activities of a grouP of high schml studcllts

suspected to bc involved in the cult revcaled stratge litcraturc,
symbols, code-namcs and numbcrs and dcails of ttreir sccrctivc
mectings. Tlre group called itself 'Scorpion Assassins'. In yct

another school, a group of boys suspected to be involved in the

cult were investigated and found with letters containing alarming
messages, and another letter inviting oth'er students to Badlsm.
They werc also found with literaturc having figure 666 at the end

and indicating that God is Saan. (fhe figure 655 is fairly
discussed in chapter one).

94
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It was also reported that the cult members use an assortment of
parapharnelia such as knives, horns, bones etc, to acquire mystic
powers and for their own protection.

It is said that some cult members have the mystic powers to
disappear and reappear, even when doors are closed. In a certain
school, the Commission was informed that a student who had

confessed to be a member of the cult, used to disappear from the
dormitory and reappear while the doors remained closed. They
also have the mystic powers to travel in spirit form i.e. astra-
projection. A boy in a learning institution who had been a member
of the cult informed the Commission that he had visited several

countries including Nigeria, India, South-Africa and places like
Mombasa in spirit form. He added that he was able to go out of
the school through the gate and even attend saff meetings
unnoticed.

The Commission was told that some members of the cult are also
able to transform themselves into certain creatures such as snakes

and cas. An example wiui given of a man, who on his way to
Mombasa offered a white lady a lift at Mtito - Andei. They
arrived in Mombasa late in the evening and the family decided to
accommodate her for the night. The following morning, the visitor
look an unusually long time in the bathrmm and this worried the
hosts. On checking the bathroom, they were horrified !o find that
the visitor had turned into a huge python. The shocked hosts who
were born-again Christians resorted to prayer and the lady
transformed back into a human being. She told them that their
prayers had saved them and left.

Some members of the cult werc said to have powers to cause fatal
road accidents. Some of the accidents which have taken place in
the country .were said to have been caused by the devil
worshippers. Such accidents include the Mtongwe Ferry disaster,
the Ngai-Ndeithya train accident and the Kenya Prisons Officen
accident at Ruaraka. It was also claimed that those who instigated
ethnic violence in some parts of the country, which led to loss of
many lives were, in fact, responding to the wishes of their master
the devil.
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100 Information received was unanimous in confirming that the cult is
mysterious and shrouded in secrecy and that it is mandatory for the
initiate.s to take an oath of secrecy requiring them not to diwlge
any information rcgarding the activities of their organisation to non
members. The Commission was informed that in a certain school,
a group of students who werc suspected to be members of the cult
wert very secretive and none of them would divulge any
information concerning the other members. The secret nature of
the cult made it very difficult for people to volunteer information
to the Commission.

101 The Commission was equaly informed that the cult members are
involved in the aMuction of people, especially children, for the
purpose of draining their blood or for ritual sacrifice.

102 The above practices associated with the members of the cult have
raised fears to both its members and non members. For example,
it was clear !o the Commission that members of the cult live in
constant fear of possible elimination of self or close relatives,
should they withdraw from the cult or divulge its sccrus. orr the
other hand, non-members are scared of the hidden and evil
activities allegedly associated with it.

103 Observations

(a) Arising from the above presentations, the Commission formed the
opinion that devil worship is considered by many Kenyans to exist.

O) The minute details of the stories given had such consistency
wherever we went that if they were not true, a great divergence
could have been noted. For instance, the following activities and
features associated with the cult were consistently mentioned by
thosc prcsenting their views:

drinking of human blood,
eating of human flesh,
astral travel,
practice of clairvoyil@ ,
wealth,

o
O

a
o
o
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(c)

o signs and symbols etc.,
o paraphernalia,
o praying at night in the dark and in the nude.

Some of the above characteristics, tally with what had been

documented by Richard J. Castillo in 'Depersonalization and

Derealization' which states: 'An experience in which perception of
one's environment may take on a two dimensional or unreal

quality, sometimes normally stable, solid, inanimate objecs may

be seen t,o vibrate, or breathe, to be insolid, fluid or alive. Shapes

and sizes of objects may change or objects may disappear

altogether. The observing self and mental activities are observed

as seperate.' The mystic powers to disappear and reappear dready
mentioned, attest !o this.

(d) The people who made the allegations were from all the provinces

of Kenya and, they could not, therefore, have colluded to make the

same allegations. These allegations should be taken seriously

because they came from a cross-section of the society including
experienced pastors, Senior Administration and Education

Officials, senior politicians, civic leaders, Heads of institutions and

students. Moreover, many instances of devil worship continued to
appear in the local press and letters purported to be written by
Lucifer to his agents and worshippers continued to be in
circulation.

(e) The frequency of @curence and the consistency of the stories,

coupled with the geographical and ethnic diversity of the

informants, left the Commission feeling that somettring is 'a fgot',
in accordance with the Swahili Proverb 'Panapo mostri hapakosi

moto" (where therc is smoke there is fire). All the informants
narrated the experiences with such enthusiasm and conviction that

would have convinced any scePtic.

(f) It was noted that the talk on devil worship was widespread enough

to cause fear among the general public. We realized that fear is
dangerous to the people of this country, because it has potential for
disastrous effects.

41



Secondary Evidence

l(X The next souroe of information was classified as secondary and this
included reports from individuals who claimed tro have been
members of the cult but there was no independent confirmation
from any authoritative souroe. What follows below, in both the
secondary and the primary evidence is a corroboration,
enhancement or confirmation of some of the.fore-going allegations.

Ihe trIrst Case

105 This case involves a form II student in Trans Nzoia district. He
claims to have been introduced to devil worship by his step
mother, whom he believed was a devil worshipper. He-was then
in primary school. The stepmother who hails from a neighbouring
country also owns a private hospital in Kisumu. She used to give
him a lot of money, sometimes as much as Ksh.2000/- for his
personal use. She had also given him a watch and at times, he
would feel as if it was sucking his blood. She had a black, red-
eyed cat that could talk.

106 Sometime last year, as the boy was going to school, he met a
beautiful lady who was accompanied by a man in a black Mercedez
Brelnz. The two strangers introduced themselves to him and led him
to a hotel in town, where they persuaded him !o join the cult of
devil worsfiip. They informed him that the death of his father
through a road accident in 1992 was a form of sacrifice, offered to
the devil by his stepmother. This made him to suspect that the
couple had been sent by his stepmother to recruit him.
Subsequently, he agreed to join the cult, after which, he was given
blood and meat tro take.

107 Once he had joined the cult, he acquired mystic powers which
would enable him to transform himself into a cobra and was,
therefore, given the code name "Cobra Osiriba,. He could also
travel in spirit form, urd in ttris respect, he claimed to have visited
several countries including Nigeria, South Africa and India. He
was also capable of going out through the schml gate and to sit in
sAff meetings unnoticed.
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108 The boy was introduced to several Freemason temples where devil
worship was practised. He would enter such places which had

blood and an inverted cross at the door, while naked. Once inside,
he could only hear the preacher's voice but he couldn't see him.

109 He used to visit a dam within the town for devil worstrip activities,
since the devil has a special liking for places with a lot of water.
He was given a black Mercedez Benz which he used to-drive when
going to school but he would leave it at the junction near the
school from where, it would be taken away by someone else. He
was also given eye glasses which had some supernatural powers
and a chain which he could use to cause road accidents just by
squeezing it. He admitM to the Commission of having caused one

such accident near his school, in which some passengers werc
injured. He also said that a road accident that involved the Lugulu
Girls High school bus, in which some students lost their lives, was

caused by a former student of that school who was a devil
worshipper. The girl was acting in rcvenge following her
expulsion from the school.

110 The boy withdrew from the cult of devil worship when he received
a letter written in blood asking him to offer his twin brother and

a sister as a sacrifice and was unable to meet this demand. The
Christian Union of the school Prayed for him, as the Guidance and

Counselling teacher helped him to adjust in his new life.

111 When they prayed for him, the Ksh.2000/= he had in his box
together with the chain disappeared mysteriouslY, and his eye-
glasses got broken. After withdrawing from the cult, the black cat
at his step-mother's house told him that he would continue losing
all the pocket money he had been given. Indeed, the boy lost all
the money he had mysteriously.

He told the Commission that the devil worshippers keep visiting
him at night, urging him with threats, to rejoin the cult.

Second Case

ll2 This case involves a girl in a certain school in Rift Valley
Province. She was introduced into devil worship by her friends in
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form IV. She was then in form I. It all started with her friends
giving her free gifts in form of juices and other beverages, bread,

tomato sauc€ etc. The friends were financially sound, sometimes

having pocket money in excess of Kshs. 5000/:. They would at

times leave their boxes unlocked and nobody would steal the

money.

113 After some time, the friends informed the girl that she was

required !o pay them for their generosity by joining them as a devil
worshipper. She expressed her reluctance t,o become a devil
worshipper on the grounds that, she had been brought up in a
Christian background and she would rather pay back all that she

had received from them, than become a devil worshipper.

ll4 The girls insisted that she should join them or else, she would have
to pay through her blmd. She was frightened and opted to join
her friends in devil worship rather than lose her life. She was
eventudly initiated into devil worship through a @remony in a
house, at a local trading centrc. The ritual involved drinking of
human blood and eating humur flesh. The ceremony wiui
conducted by a man who looked like a Rastafarian and although
she had never met him before, he claimed to know her very well
because her personal data were recorded in the register of devil
worshippers.

115 After initiation, she was given three demons who would frequently

supply her with human blood and human flesh and although she

would feel nauseated and sometimes she would even vomit after

taking the stuff, she did not have the power !o resist. The same

demons would also supply her with anything else that she asked

for.

I 16 In order to effectively resist Christian influence, she was given an
earing and a trouser with the drawing of a rastafarian head and the
inscription of Jah. One day during August holidays, her father
who is a Christian in a CPK church, insisted that she should attend
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a Youth Fellowstrip in the locality. She obeyed, her intcntion
being to go and disnrpt the fellowstrip using the demonic powcrs.

Ll7. When she arrived at the venue, she found that thc fellowdtip was

being led by a spirit filled youth and she could not, thetefore,
disrupt its activities. Demons are always able to identify a spirit
filled Christian and are afraid of being consumcd by fire that
normally surrounds such Christians. She was vcry unoomforablc
in the fellowship and could not carry out her mission as originally
intended. She was, thetefore, instructed by thc demons to lcavc
the fellowship to another yenue where a crusade was to take placc
later in the day and to ensure that she was at the venuc by 6.00
p.m. before the crusade commenced in order to effectively disntpt
it. She was required to confuse the preacher and to make the

congregation inatten tive.

ll8 Somehow, she could not arrive at the venue at the appointed timc
and by the time she arrived, the prayers had already commenced.
As she entered the hdl, the guardian demons, became frightened
of the consuming fire and the angels sorrounding the spirit fillcd
Christians and fled, leaving her powerless and unprotectcd. Soon

thereafter, stre heard the preacher saying ttrat there was a devil
worshipper in the congregation and gave a clear description of thc
person including the mode of dressing. The description fittcd her
entirely and when the preacher invited the devil worshipper to go
in front for prayers, she proceeded without hesitation. When she

reached where the preacher wiul, she was overwhelmed by the
power of God which made her collapse. She started making dl
kinds of utterances as the preacher continued to pray for her.

119 Finally, she accepted Jesus in her life. She gave her ring to bc
burnt and later went for the trousers which werc dso burnt. Shc

said that she was a devil worshipper for only one month and by
that time, she had not been given full powers of the demons. In
order for a follower to be given full powers and receive expensivc
gifts, one is required to sacrifice a close relative such as a mother,
.father, sister or brother.
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120 At the beginning of third term in school, she gave a testimony of
her salvation and disclosed that before she was saved, she was a
devil worshipper. Thereafter, the demons wourd frequently visit
her and cause her a lot of disturbances. Sometimes she would see
snakes which would make her scream. Since the other members
of the school community could see neither the demons nor the
snakes, they could not understand her strange behaviour.
Eventu,ally, the school could not tolerate her any ronger and she
was sent home.

l2l when she returned with her parents, she was taken for a medical
check up to determine whether or not she had a mental problem.
She says that although the diagnosis was not discrosed to her, from
the type of treatment adrninistered to her, she believes she was
treated of amoebic condition and no other problem.

122 At the conclusion of the interview, she urged the committee to
come up with recommendations which would ensure that devil
worship is completely wiped out. She was concerned that if this
does not happen, Kenyan's will continue to lose their roved ones
mysteriously.

Third Case

t23

124

The last case under this c.rtegory involves a young girl aged 20
years. She dropped out ofschool at Form II in 1993 due to poor
health and financial problems.
she hails from Nakuru District and was introduced into the practice
of devil worship by a herbalist from Tanzania who informed her
that he was also a magician and a Freemason. The girl's original
intention in contacting the herbalist was to have her love
relationship, which had gone sour, restored. After explaining her
problem to the herbalist, he took her to I-enana primary field
where he made incisions on her legs, thighs, lower abdomen and
chest and rubbed some herbs therein. This took place in broad
daylight, at 9.00 am, but according to the herbalist nobody could
see what was happening because he had powers to prevent any
passersby from seeing them.
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125 The herbalist told her that she was born a Freemasonist and taught

her how to pray with finger signs. He gave her some roots which

were intended to make her rebellious against Christians and ward

off their influence. She was also given a mirror to use when

praying to queen Rose. Other paraphernalia given to her included

sun-glasses, rings, earrings and clothes. The queen Rose is very

beautiful and shows abundant love to those who worship her

earnestly and serve her faithfully. She stays somewhere in the air
being ministered by demons.

126 whenever the girl needed money, she would direct the mirror to
the sun and queen Rose would appear after intense worship and

affirmation that her secrets would not be revealed. Demons would

start sucking the girl's blood and money would automatically come

to her pockets. Sometimes the amount would be as much as

5000/:. She was however, not permitted to spend the money on

capital investments because she was not a fully fledged member of
the society. She, therefore, used to share some of the money with
her friends and to give generous offerings to the church. As a
result of daily loss of blood to the demons, she became very weak

and was advised to buy a parking boy for sacrifice, to avoid

continued blood loss. She was unable to do that.

127 During the period the girl was a devil worshipper, which lasted

only for three months, she could give testimonies just like born

again Christians but instead of saying 'Bwana Asifiwe' she would

say "bona asifiwe'. She would be sent to various Christian
meetings tJo caus€ disruption by confusing the speaker or causing

the congregation to feel dizzy, sleepy and inattentive. One such

meeting was at Uhuru Park on 3rd July 1994, where Evangelist

Wairimu Nilson was the speaker. She however, did not succeed

in her mission. She explained that this was because when pastors

are preaching, they are surrounded by angels and the anointing
keeps on increasing so that demons cannot succeed in disrupting

them.

The girl told the Commission that reggae and rock music have a

strong demonic influence and that is why the touts and conductors
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of 'matatus' with such music, become disrespectful and rough to
passengers.

According to the gid, the process of being admitted as a
Freemason is a stringent one as it involves a lot of tests
culminating with the sacrifice of a loved close relative to prove
one's commitment to the society. As the girl undenvent this
procesi, her family suffered many ailments, tiministring profits
from the family farm and death of farm animals. she hal iinary
agreed to sacrifice her father but she got saved at a christian
meeting in Nakuru Municipal Hall, before demons went to get her
father. Although she had not been fu[y initiated as a Freemason
at the time she left, she had nevertheless learnt about the
operations of Freemasons as narrated !o her by the herbalist who
was tr;ing to recruit her into the society.

According to what she had learnt, Freemasons enter their temples
backwards and dance to reggae and rock music while naked.
Activitie.s at the temples commenee at 7.00 pm and from that time
till midnight, offerings for sacrifioe are madL. Thereafter, prayers
continue upto 5.00 a.m. They speak in strange tongu"r-poiing
the devil. They are addressed by a head without 

" 
body.

She was dso told by the herbalist, that Rasafarians whose god is
"Jah" are a sect of Freemasons. They like wearing clothes with
red, which signifies murder and blood; green, representing the
Freemarcns flag; and black, which signifies the devil's kingdJm of
darkness. The Freemasons have got factories underground which
manufacture a variety of things including cars, lipsticks, clothes
with five stars etc. some of these are used to lure people into
Freemasonry. only those in 2nd and 3rd grades of Fieemasonry
go underground and most of these are Asians. The herbalist also
used to go underground with Mukendi (the author of a book titled
'Snatched from Satan's claws) and Emmanuel Eni (author of a
book tiued 'Delivered from the powers of Darkness'), before the
latter two became saved. certain hairstyles such as box, punks etc
gd greetings like thumb finger salute, hoi, hei five, two hands
fold and bidding two finger cross, are Freemasons signs.

)
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The girl agreed to talk to the Commission only after a lot of
p"rtuation 

-because 
each time she narrates her experiences in the

cult of devil worship, she is disturbed by demons and she finds it
difficult to sleep.

Primary Evidence

The Commission also interviewed individuals who confessed that

ttrey had been devil worshippers but have since been delivered and

"rinot 
born-again Christians. The reports of these people were

confirmed by independent sources such as Heads of Institutions and

pastors whb *ire instrumental in their deliverance and

iehabilitation. They gave their testimonies willingly because they

wanted to create awareness about the cult and its likely harmful

effects to the society. The following cases fali under this

category:-

First Case

This case involves a former student at Kangubiri Girls High School

in Nyeri, who is now a student at Elim Bible college in

Nyahururu. She confessed to the Commission of having been a

devil worshipper for a period of seven years. She was. recruited

intro the cult while in standard eight when ghosts and spirits invited

her !o accompany them to where they tived. She was taken to a

large hall where she found many people seated and could not

dgnise anybody. She was taken back home after sometime.

She said that from that time, the demons started demanding certain

things or favours from her. The first demand was to offer

so*"UoAy preferably the last born in her family for sacrifice but

she refused-. Following her refusal, the demons told her that the

child would continue being sick and this actudly happened. The

second demand was to have sex with the demons and she

eventually gave in. Many of them had sex with her in turn, an

experience she described as very painful.

Incisions were then made on her body, and some substances rubbed

in 19 enable her acquire mystic powers. (She willingly showed
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members of the commission some of the marks of the incisions on
her body). From the moment she acquired mystic powers, she was
able to transform herself into anything and !o cause accidents. In
this regard, she said that she caused two accidents involving their
school vehicle in which students and members of stafi were
injured, some seriously. She added that she used to transform
herself into a man and while in this form, she was able !o enter
masonic temples and participate in their activities. She could also
communicate with other creatures such as birds, travel to distant
places in spirit form and appear/disappear mysteriously.

As a devil worshipper, she used to eat human flesh and drink
human blood and also possessed paraphernalia, that included blood
in powder form, bangles, rings and a knife. Drugs, especially
b*9, were also taken by members to give them eitra courage.
She had a lot of money and at times bought bread for the whole
school from the school canteen. She would later use her mystic
powers to get the money back from the canteen and as a resuit, it
eventually closed down.

She said that she was delivered from the cult when she accepted
Jesus as a personal saviour in 1994 and eventually joined me gibte
c_ollege. She now leads a normal life as a born-igain christian.
Her testimony was confirmed by a pastor who is involved in her
rehabilitation and is also her close relative.

Second Case

The next case involved a young man who was a Mechanical
Engineering student at Nyeri Technicar Training Institute. ,He was

introduced by a fellow student, to a person who owned a g.rage,
for his practical attachment. one afternoon, the owner of the
garage took him to a house in Gigiri, Nairobi, where he claimed
to have undergone abizzare experience. The house was in a well
kept compound with several expensive cars parked therein. The
boy was surprised to see nobody in sight and he wondered why he
had been taken there. They entered the building through a low
gate, and then downstairs int,o the basement which *as dirnly tit.
He saw many people quietly seated, in rows of about thirty people.
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He noticed that the congregation was made up of Whites, Asians
and a few Africans.

140 The activities that were conducted in the hall, were completely
bewildering to him. They were told !o remove their shoes and
there were orders of sitting and standing up from time to time.
The high priest marked their foreheads with some warm liquid,
that turned out to be human blood. Some people came into the hall
carrying a human body which was roasted at the.altar. While the
roasting was going on, they were given human blood to drink. He
had difficulty in drinking the blood as he found it very unpalatablg.
The roasted meat was then served to the people to eat. As much
as he was uncomfortable with his piece of meat, he observed that
the others ate with relish. He was finally given some powder to
lick, which triggered off his thirst for blood. The other people
seemed to be at ease with whatever was going on.

t4t His friend strongly warned him not to ask any questions or disclose
his experience to anybody lest he suffers some dire consequences.
He informed him that, he would be fully accepted into the group
after undergoing many other rituals and encouraged him to visit the
place once more.

L42 After this experience that lasted all afternmn, the young man wiui
frightened and confused. He couldn't eat nor concentrate on
anything. He was a scary sight and his family members were
afraid of him. He had a terrible thirst for blood, which could not
be quenched by any liquid. He tried to drink all kinds of liquids
in an attempt to quench his thirst, but all was in vain. He greatly
surprised his family, when he attempted tro kill his brother with
whom he shared a room, in the hope of drinking his blood.

143 This experience greafly affected him and he had to discontinue his
studies. However, his church has been praying for him and he has

been undergoing counselling by a seminarian in an effort to
rehabilitate him. The man strongly believes that devil worship is
a reality because of the weird and peculiar experience he had at
Gigiri.
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In an effort to verify the experiences narrated above, a follow up
was made by the commission and surveillance carried out by thi
intelligence personnel. However, there wiui no conclusive
evidence, probably suggesting that the activities had declined or the
venue had been shifted elsewhere during the perid of
investigation.

Third Case

The third case involves a second year teacher trainee at Nyanchwa
Seventh Day Adventist Teachers college in Kisii. He informed the
commission that he was recruited through a group in Kisii town.
The group comprised seven middle aged men and women. Mury
people including the student completed the forms, left them behind
with the group and in turn were given Ksh.2,l00/- each, probably
as an inducement. Many of the members of the group were from
outside the province. The woman, who seemingly was the leader,
comes from central Province. She lives in Buru Buru Estate and
works with the Kenya Power and Lighting Company in Nairobi.
The other woman also lives in Nairobi and works with the same
company. She is a daughter of a local Mp in Kisii. The third
person mentioned is a businessman in Nairobi but also comes from
central Province. A few days later, they started writing to him
and the correspondence continued for a period of four months.
The leader of the group invited him to attend a fellowship at a
cPK church in Jericho, Nairobi and promised !o assist the student
with payment of college fees; he readily accepted the invitation.

He was subsequently sent money including fare to enable him visit
her in Nairobi. on receiving the money, he sneaked out of the
institution and went to Nairobi. while in her house, he was given
supper which included what appeared tro be an unusunl piece of
meat, in that it was soft and tasteless but out of fear, he did not
ask what type of meat it was. It was served with ugali, chapati,
githeri and boiled eggs and the family ate the same meal. After
supper, he was told that they were going to pray before going to
bed; he was accordingly asked to sit down on the flmr while the
rest stood 3round him with hands joined. They prayed in an
unfamiliar language.
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147 At about 3.00 a.m. he was woken up, took a shower and brealf,ast
and they then left for some place in I:ngata. On arrival, they
entered a building divided in o three r@ms. In one of the (x)ms,
there were eighteen women seated in rows together with the group
that recruited him in Kisii. He was introduced to the women who
welcomed him and informed him they were grateful that he had

accepted to join their 'fellowship'. He was then asked by the
other woman, who had recruited him, to take a bath in a room
outside the building and he complied. Before he left the room,
she went and made incisions on his stomach near the umbilicus
with a rurfn blade and drained some blood with a cotton wml, (he

showed the Commission members the scar of the incisions).
Afterwards, he was taken to a different room and given some

strange liquid to drink. It tasted sweet but had the smell of blood.
This was apparently an initiation ritual. Indeed, he claimed that
the woman made him pledge that he would abide and kee,p secret
all that he was told. He was threatened and warned that if he did
not comply, he would not get out of the room alive. He had no
alternative, therefore, but to comply. He was given a new shirt to
wear as the other one was stained with blmd and then his hostess

took him back to her house, gave him Ksh1200/- and told him to
go back to Kisii.

148 After only one day in Kisii, he decided to go back to the same

house in Nairobi where he stayed for sometime. One day, the boy
accompanied by his hostess, her husband and the woman from
Kisii went !o a house in a posh residential area in Nairobi. The
house was well furnished with several T.V. sets and there was a
dam in the compound. When one of the TVs was swirched on, he
was amazed to see a film about his life both at the institution in
Kisii and in the woman's house in Nairobi. After watching the
film, the man brought a large tray covered with a white cloth.
Some prayers were conducted and when the cloth was removed
therc was a human body still fre.sh but without the head, hands and
tegs and facing downwards. Four plates and knives were brought
and he was asked to cut a piece of flesh from the body; he further
cut it into smaller pieces with the assistance of his hoste.ss. They
ate the pieces for lunch and the rest of the body was taken back.
This experience made him confirm that the 'strange' meat he had
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eaten earlier was in fact, human flesh. After this ritual, the owner
of the house (host) told him that they wurted one of his family
members as a sacrifice and mentioned the name of his eldest
brother as the one wanted. He was surprised because he had not
hitherto disclosed the name of his brother. He declined to
sacrifice his brother as demanded but they insisted and even
threatened him with death. He was promised many things
including a Pajero, a house and a good job if he would offer hls
brother for sacrifice and also accept to be their agent in Kisii town.

149 In another incident at I-ang'ata 'church' he identified some
prominent people who took a photograph with him while in the
nude. Some of them were from Kisii and known to him. They
included a local MP who is also the father of the woman
mentioned earlier, an Assistant Minister with his wife and a
business woman in Kisii town.

150 The boy informed the commission that he had witnessed his
hostess' nephew being slaughtered as a sacrifice offered by her,
following his withdrawal from the cult. He had been their
recruiting agent in Kisii town and also a businessman.

l5l He told the commission that as a member of the cult, he possessed
extra-ordinary powers that enabled him to disappear and reappear
and even escape mysteriously when confined to a place.

He eventually withdrew from the cult, on realizing that he could
not meet its demands. He was a member of the cult for a period
of seven months, between September 1993 and March 1994. After
withdrawing from the cult he went back to the college and was
rehabilitated by pastors of the Seventh Day Adventist church and
now lives a normal life. He concluded by asserting that devil
worship is a reality and human sacrifice is one of its major rituals.

The pastors who rehabilitated him confirmed most of the
information given by the student especially, with regard to his
ability to disappear and then reappear mysteriously. They added
that after being delivered and rehabilitated he gave a testimony on

ts2
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his personal experienoes as a devil worshipper in a number of
churches and other places.

154 The Commission summoned the student to Nairobi to locate the
woman's house and identify the place of initiation. He positively
identified the woman's residence and a building within the
premise.s of Jehovas Witnessess Kingdom Hall in Langata, as the
place where he was taken for ritual initiation. On the basis of this
revelation, there was surveillence around the place by intelligence
personnel for three days, but again, they did not get any tangible
evidence thus further confirming the secretive nature of the
activities of the cult. @ersonal testimony of the student transcribed
from a tape is at appendix II).

155 The Commission later summoned and interviewed the two women
said to have been instrumental in his recruitment into the cult. In
the course of the interview, the Commission formed the opinion
that the lady who was the principal irctor, in the recruitment
exercise, was concealing some vital information and hence was
telling lies. Her statements were generally contradictory.

156 However, the following aspects of her evidence were similar to
that of the student:

having been visited by the student from Kisii;

giving him a sum of l20l:;
giving him a white shirt, although she said that it was for

his graduation ceremony. (fhis was found to be false

because at that time, he was still a first year student);

escorting the student to a bus stagoe to board a bus to Kisii'

her rcsidence and her house number at Buru buru Estate;

her place of work at the Kenya Power and Lighting

Company Nairobi;

both her house and company telephone numbers;

o

o

o

o

o

O

o
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o her CPK church in Jericho Estate;

o number of childrcn she had, their ages, sex, schools and

classes;

o the makes of her vehicles.

Recommendation 1

In viant of tlufact tlut tlu wonwtfaiW to etonorote lurcelftrom
tle accusuions nodc agaiwt lur by tlu boy and corsidering ttut
ntost of tlu ir{ontution given by hinwas conoborated by lrcr outn
cviderrce, tlu C.onunission high$ susrycts that sltc is a member of
tltc cult of dcvil rwnhtp and slwuA, tlurefore, be funher
invvsrtgued.

Fourth Case

157 This case involves a girl who narrated her experience to the
Commission in the presence of her pastor who is counselling her
in an effort to rehabilitate her. she informed the commission that
her experience in devil worship started when she visited her sister
in Embu. One day, while her sister and a neighbour were away on
business, the girl and her sister's friend named Catherine were left
to take care of the neighbour's baby. The girl and the baby shared
the same bed while Catherine slept in a different r@m. In the
middle of the night, the girl was woken up by some noise on the
roof, only to find the baby missing from the bed and was nowhere
to be found. She was scared and could not get out of the room to
look for the baby or go back to sleep. At around 3.00 a.m.,
Catherine returned the baby and claimed that she had taken it away
for nursing after falling out of bed without ttre girl's notice. The
girl was not convinced by Catherine's explanation but she did not
understand what was happening.

158 The following Sunday, as other people went to church, she was
requested by Catherine to accompany her for a tour to Kerugoya.
Before reaching their destination, catherine mysteriousry
disappeared from the matatu to the surprise of other travellers. on
reaching Kerugoya bus stop, at around 3.00 p.m., she found
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Catherine waiting for her. She was led by Catherine to a bcautiful
and fully fenced housc where they found one woman and two men.

159 In thc wening, shc was surprised to sec Catherinc strip nalcd as

strc cnterpd anothcr room; thc other occupanb did tho same. Thc
girl was not sure what they used to do in that rmm as they usod
to communicatc in English which she was not ablc to undcrstand.
During her one week's stay in that housc, she also encounterod thc
following strange incidents:-

Shc would bc given tea in thc morning which
appcared to be mixed with blood;

Shc was informcd that blood had bccn rernovod
from her without her knowledge;

She saw a shining snake which later turned ino a
woman;

Shc would slee,p while fully dressed and wa&c up in
the morning to find herself nalcd;

Shc witncsscd e baby bcing hllcd urd thc flcsh was
later served to hcr and thc others to cat. Althongh
she resisted cating thc flcah, slrc cvcntually fomd
hersclf having catrn all thc flesh and licking thc
platc.

160 After these experienoes, she left hcr sistcr's home and rcnrncd to
her parcnts' home. Shc joined Bethel Church and confcssod to thc
pastor about her strange expcrienccs while at Embu/Kerugo),a.
Ttrereafter, a lettcr was rcnt to her by thc pooplc she had met in
Kerugoya warning thosc counsclling hcr to ccasc doing so
forthwith. Thcy claimed that $c bsmc a member of thcir cult
at thc timc blood was rpm(ryod from hcr. The woman whom they
had.found at thc housc in Kerugoya camc looking for hcr .t thc
school but she hid from hcr. Thc girl sat for K.C.P.E. last year
(1994) but has refused to go to scondary school.

o

o

o

o

a
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Generel Observations

Arising from both the secondary and primary sources of
information, we wish to mate the following observitions:-

Thc majority of the people who presented their views to the
commission believe that the cult of devil worship exists in Kenya.
firis observation is supported by a pilot stuiy conducted by
Kenyatta university which stated that, institutionalized devil
worship or satanism, indeed, exists in Kenya though the secrecy
sorrounding it makes conclusive verification difficuit.

All the people who confessed to have been involved in devil
worship, live, work or study in different parts of Kenya and belong
tg vllroys ettrnic groups. Yet, there is a lot of convirgencc in the
details that they gave. The witnesses ha6J unshat'able confidence
p. y$t thgV said despite the mind control techniques applied in
initiating them to devil worhip. Moreover, their storie.s.onr,.meo
what the commissioners read in literature and saw in video apes
about the situation in Europe and America.

The presence of scars, tatoos and other marls on the bodies of the
former members of the cult which they willingly showed to the
commission confirmed that thcy had b€en mem-Grs of the cult.

various forms of paraphernalia found in their possession were a
further evidence.

(a)

o)

(d)

(e)

(c)

use of symbols, signs, codes etc for communication purposes seem

10 
be central to the practice of devil worship especially in learning

institutions. Such symbols and signs include:

. horned hand,

o the Swastilra,

o the upside down pentagram, with goat head sign _

Satan's interntional symbol of pride, horned hunter

of the night.,

a



(f)

o human skull,

o Jah - the Rastafarian god,

o figure ffi,
o posassion of weapons (knives),

. obsessionwithsex(Lesbianism/Homoscxuality),

. back reading, Natas Si Dog (Satan is God),

o use of scaring nicknames such as:- killsl, cobra,

scorpion, python,

o runes which are names of Demons,

o the witchcraft signs of flyrng witches on brmms,

o magic horns of wirchcraft,

. the snake.

(See appendix III)

The Commission obsorved that there wiu a category of people who
were highly suspected to be involved in the cult of devil worship,
although they were not prcpared to admit it. They seemed to use
every trick to convince the Commission that they were not in fact
devil worshippers. TVo of them appeared to have undergone
severe proce$Es of mind control with symptoms similar to people
who have at least been engaged in drugs recently.

G) It was highly suspected by the commission that the activities and
rituals of devil worship in the country became rather dormant
while the Commission was in session. An anonymous circular
leUer purport€d to have originated from Iercifer warning the
worshippers that their activities had been noted by Christians and,
therefore, Lucifer would change his techniques, attests to this.

162 From all the evidence presented, the Commission is of hg opinion
that the cult of Devil Worship cxlsts ln Kenye both ln the
learntng institutlons and thc soclety ln general. The membcrs
still conduct their activities secretly and as such it is not easy to
identify them. The target group appears to be the youth and
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eoonomically disadvantagd members of the society who are
considerpd to bc more wlnerable to new ideas, particularly those
that involve promises of luxury and easy acquisition of wealth.

Iloorwe;a to the Cult of Devtt Worshtp

163 Having established the existencc of the cult of devil worship in
Kenya, it is useful to discuss somc of the doorways (channels) that
could lead to the cult. From our investigations, it became evident
that the practice of devil worship could find its way to individuals,
institutions and society in general through the following:-

o Matatu (mini bus) culture and music,

o Golfing Society,

o Freemasonry,

o Transcendental Meditation,

o The Church of Jesus Christ of Latter Day Saints

(Mormons),

o Theosophical Society,

o Medissage,

o Rudolf Stciner Schools,

o New Agc Movement,

o Communication Media (Literature, films, T.V.,
video).

l& A detailed examination of some of the doorways is discussed
below. Howeyer, it may bc difficult to compretrend how some of
the doorways may lead to devil worstrip, unless one has a clear
understanding of how the brain responds to new information. It is
nooEssary, therefore, to briefly examinc the brain prrcessctr before
we delve into the spocific doorways.
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Braln Processes

165 Studies have shown that the brain dc not havc to ruivc
information in a logical manner. As a recepticle, when it is fillod
with information, knowledge, and motivation, it will not acc€pt a

foreign me.ssage which is contrary to what is dready in storc. Fq
example, without a firm belief in God, the brain that would rqicct

a message such as - 'Satan is Lord' scans fo'r acccptanoe or
rejection and not finding a reas)n for rcjecting (i.c. no orpposition

to this in the memory bank), it stores it in the memory without
necessarily accepting it. Lat€r on when other external stimuli

begin to bring the messrge 'Satan lives' or "Satan is lord' the

brain senses no oppositim to these new messages becausc it recalls

the message already reccived, and now begins to acoept it becausc

of the additional accumulation of similar messagcxl.

With constant messages of a similar content received, as in the

case of continuous listening to the immord lyrics of certain songs'

the brain will object to that which was normal before. The content

of the music, therefore, becomes the norm. This brain mechanism

is reflected in the operations of some of the doorways discussod

below:

Matatu Mintbus) And Muslc

166 The Commission was informed in all the Provinces that the matahl

culture, music Eock and Roll, heavy metal and Pop) indoctrfuutcs

trGnyans, particularly the youth, with negative urd undcsirablc

values some of which are sained with satanic mcssages and

images.

rMatahli Culture

167 This was said to offer a ready psycho-social ratrshction tttrough

music, pornographic writings and imagcs on thc insidc and oilsidc
of the matatus. The information given below of music in general

also applies to music played in the 'matatus'. Instances were givtn
of cases in which yqmgsters remained in the vehicles dl day

playing truancy.
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Music

168

t69

At first sight, one wonders how music could be said to be a
doorway to satanism. Hence, acareful consideration oiilri, matter
is necessary. There is power in music, for r**p1"i-'
o orpheus, a legendary god of music is depicted in a Romansbry, surrounded by all kinds of animals that were

hansfixed by the melodies which he played. (cf. Ancient
wisdom an! 

^secret 
sects, Editors of fime - rir" Books,

Alexandria Virginia U.S.A.)

(ii) In our own times we are told by Theodorerltdorno in his,
'Philosophy of Modern Music",

In music tlrcre is a magic essence, which hunuw
reduce to futtnan rogic. This adnits that fic ruusic
force of ruture can contror trtc rwnarc. Thus music
possesses a bruadt domirution ttut it exercises on
humans.

The kind of essence, magic and force thet can be associated with
Rock and Roll is likely to contain unhealthy etements., it origin
is filthy. It is associated with a 1950s incidlnt in u.s.a. in which
two people had a love affair in the back seat of the car which was
observed to 'rock and roll'. In r960s, this type of music was used
as a vehicle for spreading satanism. one saw in Rock and Roll,
Y*,{ metal and pop music concerts, use of g*t-hr.a slnas and
9T, beas inviting spirits to possess the peoite. limmyirenarilcs
tells us,

you 
9an lrypnotize with rusic and wtun you get

people u ilrcir weokst point, we can preach iruo
tlwir subcorccioruruss wlra we n*t ti,oy.

Backmasking In Music

There are two types of backmasking.170
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A message is hidden in a song that can be discovered only
when the normal sequencing of music listening is reversed
as illustrated in the following record.

"Queen Killers'

Forwards: 'another one bites the dust"
Backwards: 'start to smoke marijuna.'

b) A singer sings a clear message forwards yet when the song
is reversed another message is revealed in the record;

'Cheap Tricla

Fowards: 'Gonrf ilise hell, Gonna raise hell'
Backwards: 'You know SaAn holds the key to the
lock"

l7l These procedures were based on the studies done on the nature and
workings of the human mind. It was found that one could
introduce messages into the mind of another penxln without ttre
receiver of the message knowing it. When the prevalene of
incidents of satanic activity and ritual vandalism occurred in the
U.S.A., rock and roll concerts and music listening were also being
practised.

172 Some of the studies on the working of the human brain were done
in advertising. The market researchers found out that, one could
inEoduce messages into music records and movies electronically in
such a way that such message.s could not be perceived by the active
mind but only subliminally by the subconscious. (cf: See report of
Dr. Lloyd Silverman on Subliminal Psychodynamic Activation in
Psychology Today, May 1982, 24 ff).

173 Silvermann showed that subliminal presentation of emotionally
charged messages can trigger off unconscious thoughts and thus
alter behaviour in ways that are predictable from psychoanalytic
theory.

r)
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174 Jacob Aranza underscoring the importance of backmasking says;

The Beatles *aned using Uctonas@ on tluir
'Wite Ahwn' with tlu song, ,Rewlw{on ,umher
nine'. ru ryrtc repcuedty scys - .Number niru,
ttttnber ninc, rutmfur nine, ntnber nhu, ruanber
\ru:.' Plcyed fucLv,ards it says - ,TLn me on
ded man, turn nu on dcd mai, run nu on dcad
tton....' - wrty? ,At this tirrE ttu kuhs vnre
trying b nok tlu public bclieve ttut paul
Mc&rney was ded, mcrcty as a pfilbtty stunt.

* Huntington
House, Shreereport, It. (19g4)l13

175 Another early refercnce to the idea of bachvard sequencing is of
Aleister Crowley who wrote in his Book of Magick,

Izt tlu ?renpt odcpt
Fint train himself n thi* bactctwrds
by exenul nuails as set fonh as folbuts:Itt him learn corctant$ n listen o
pornogrophic rvcords and m wtcttfilns
rcwncd brclcwerds, '

Itt him lcarn to wak bdcwards,
Itt him lcarn n spe& fuctcwards
Itt him lcarn to wite baclo+vrds.

176 firis is the tradition that musicians of 1960s brought into their
lusic to spread Indian religious thought and practicc clothed in
westcrn ncw countcr*ultural phitosophies espousod by the
Hip'pies, Beatles and Beatrriks who sought new ways of
experiencing mysticism.

Gomry Soclety

ln The Golfing society, by proudly adopting the term lercifer
popularizes what perhaps ordinary peogte consider to bc satanism.
Somewhere in its besinnings and-is pres"rrt oveneas connctions,it sems to cherish a connection urith Lucifer. Gcorge K.
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rilanrhiu, a promincnt Kenyan rvriting to the Commission an opcn

letter said:

'Is tlu golfing srcicsy tlrot calls itsclf Lttcifer's olso go@ to bc

prubed? Why not, @er all, nay bc tltcy rwnhtp Luifcr on tlu
golf counel' (Daity Nation, October 25, 1994).

This point was strengthened latcr by rumoutl that thc said socicty

has things sgch as strields entifled, 'Donated by Lgciferians.

Moreovcr an inviAtion leficr that rccntly invitod golfcrs of to a

tournament in Gr€at Britain calls a dinner evcnt on that omsion,
'The fifty Ninth Iercifer Commonwealth meeting and dinncr'. ThG

seal of tire Iogo on the letter head is a picturc of a devil (half

human body with a horned goat-hcad), thc name is TEE
LUCIFER COUnfC SOCIEIY OF IONDON' Thc trophy to

be won is called Lucifer rophy. (se copy of the leser in apputdix

uD

The use of the term Lucifer is what requires understanding (sec

appendir v - Glossary of occultic t8rms). As indicated in chaptcr

I, 'Lucifer', 'Satan' and the 'devil' arc synonymous. It was

explained earlier in this chapter, that thc brain is a reccpticlc which

is filled with information, knowledgc and motivation. When e

foreign message @mes in and there is no contradictory information

already in storc, the message will initially be stored without

necessarity being acce,pted but later when other extenral stimuli

offers other related meseges, they will be readily acccptod.

tt9 Thus the frequent use of the word 'Lucifer' by the golfing s@iety

can be a doorway to satanism for those who do not lsnw thc

ConneCtiOn between the'devil','Satan' and'Lucifer' partiCuhrly

if they do not have a frrm belief in God. They are likely to rccePt

a laner proposal that 'Lpcifer' is 'God' since the tetrm 'Ltrcifetr'
is already firmly stored in the brain, and there att no contradictory

messagets to make the brain reject thc later message.

Fl.eemasons

180 In all the provinces visited, the Commission rcceivcd.edverse

allegations concerning the activities of Freemasons. Those who
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made these allegations included top Government officials,
religious l?r{ers, politicians, headteacirers, staff, ,tua"nt -amemters of the public. They were all categorical il their assertion
that Freemasons are involved in devil wors-t ip. rhe students were
particularly vocal and disturbed about their suspected activities.
The allegations include the following:-

l8l

The commission noted that the society has is temples (lodge.s) indl major towns in the country i.e., Nairobi, Nalruru, rcirru,
Eldoret, Kitale, Nyeri and Mombasa.

It was further claimed 
$at.many of the members of the society are

the rich, successful businessmen and top leaders including
members from all rcligions who go to the temples apparently ti
seek powers from their master Satan for the p-t .tion of their
positions and ill-gotten wealth. It is said ttrat, in every country,
members of the Freemason are people who wield grea; influence
in society and Governments and also hold responsiile positions in
international organisations.

on the. strength o{ .t. widespread and serious allegations
concerning the activitie.s of Freemasons, the commission

o conducting prayers at night in the dark while in the

nude,

o drinking human blood,

o eating human flesh,

o worshipping Jah (a short form fer Jahbulon),

o stripping naked during rituals,

o walking bachyards whcn cntcring the rcmflc and

after rituals,

o scouting for members through a rigorous scrccning

prmqss to avoid potcntial defaultcrs,

t82
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summoned top leaders of the society to appear before it for
interview and they obliged. During the dircussion the leaden
vehemently denied the accusations levelled against them by the
public. They gave a brief hisorical account of their organization,
their activities, and membership. They impressed upon the
Commission that most of their members are people holding
rcsponsible positions in both public and private sectors and are men
of high integrity and could not, thercforc, b involved in such
criminal activities which they have been accused of. With regard
to the accusation that they are a s@ret society, they conceded that,
like any other society they have their own socrets. They said that
Freemasonry is not a religion but it has a religious basis in that the
prime qualification for entry is a belief in a Supreme Being and
members are expected to practice their rcligions. They also
informed the Commission that they are involved in many charitable
activities and that, this signifies their concern for other people's
welfare.

183 On reque.st by the Commission, a visit was made to their lodge
dong Nyerere road in Nairobi. The Commission was taken on a
guided tour by senior officials led by the Grud Secretary, in full
view of members of the press and was also strown a video tape on
a Freemarcns function in England prcsided over by the Duke of
Kent.

184 During the visit, the Commission noted the following symbols and
signs, among other items, displayed in the lodge.

o working tools of a mason,

. a compass,

o pentagram with a letter'G' in the middle,

o star of David,

o underground room with twelve pillars said to rcpresent
the twelve trib€s of Israel,

o Holy books of other religions such as the Bible, Koran
and Gita,
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o Masonic museum conaining regalia medals also known
as jewels, photographs of past grand masters, names of

thc members, books and literaturr on Frpemasons.

In view of thc serious allegations madc against thc Fremasons and
their denial thereof, the commission found it nccessary to make
rcferencc to'relcvant litcraturc, some of which tcnds to tir* tt.i,
activities, symbols and signs with thc cult of devil worship.
Freemasonry may, therefore, fall on the same category as the
promulgators of satanic cult. For instance:-

(a) firirty Days Report lr{agazine, states:-

'The masons deny any link with satanism. But the Grand
Master of ltalian masonry, Giorsue Canducci, is known to
have written a 'hymn to Saan. When in l9l7 the
bicentenary of the birth of miulonry was celebratod, a
procassion of adepts marched through St. peter,s Square in
Rome holding up saanic banners and standards upon which
was written. 'Satan must reign in the Vatican, the pope
will be his slave".

o) Albert Pike, Sovereign Pontiff of Universal Freemasonry
says:-

'That which we must say to the crowd is, we worship a
God, but it is the God which onc adores with-out
supentition. To you Sovereign Grand Inqpecton General,
we say this, and you rnay repeat it O the brethren of the
32nd,3lst and 30th degrees, the masonic religion should bc
by dl of us initiates maintained in the purity of the
Luciferian doctrines. If Lucifcr were noi God, would
Adonay (God of the Christians) bother to sprcad falsc and
harmful statcments about him. yES, LUCIFER IS GOD.
Unfortunatcly Adonay is also God. For thc cternal law is
that there is no light without shade, no beauty without
ugliness, no white without black, for the absolutc can only
exist as two; darkness bccoming neccssary to light to serre
as its foil, and as the pedestal is nece.ssary to tha statue and
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the brake to the locomotive... The docrine of Saanism is
a heresy and the true and pure philosophic religlon is the

belief in t ucifer, the equd of Adonay, but Lucifer, God of
light and God of Good, is struggling for humanity against
Adonay. He, God of Darkness and Evil' (cf. A.C. De Ia
Rive ta Femme et L'enfant dans la Franc - Maconnerie
Universelle P. 588 and Queenborough Occult Theocracy
pp.220,221).

When the Commission asked the officials what position

Albert Pike holds as an authority on Fremasonry, they
replied that Albert Pike was a l9th Century Prolific Writer
who is considered a lunatic by many Frpernasons. What
the Commission found ironical is that, what the 'Lunatic'
wrote, 'Light and darkness white and black ctc" is all
diqplayed on the floors of their Temples, badges aprons etc.
and yet the so called Lunatic is described by the Frecmason
as:-

'The Paradigm of nineteenth century American
Freemasonry. The self made son of a Boston Collar, he

became a lawyer, Journalist, Poet, Confederate General,
and prominent Akansas jurist. Credited with moulding
scottish rite masonry in America ino its modern form, Pike
was so devoted to the order, he took up residencc in a
masonic Temple in his final years'. (cf. Ancient wisdom
and secret s€cts by Editors of Time-Life Boots pagc 105.

Time Life books, Alexandria, Virginia)'.

(c) Albert Mackey's in Encyclopedia of Freemasonry appcars

to associate Freemasonry with satanism when he says,

'The cabbalah may be defined as a system of philosophy
which embraces certain mystical interpreations of
scripture, and meaphysical and spiritud beings... much use

is made of it in the advanced degrees, and cntire ritcs have
been constructed on its principles. Hence discussion of it
demands a place in any general work on Freemasonry.
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(d)

(e)

Hermeticism, rosicrucianism, and Freemasonry in dude
cabbalism in their systems, But cabbalism compri-ses magic,
conjuring of spirits, divination and developing of psyJtric
Powers.

on the ottrer hand it is not difficult to show, at least in the
available literaturc, existence of elements of astrology,
rbsicrucianism, Hermeticism in Freemasonry. All tft
heavily engage in occultism part of which is Satanism
mor@ver spiritism is one of the esoteric practices.

Manly Hall, in his book, "The lost Keys of Freemasonry",
writes:

" For him the heavens have opened and the Great
Light has bathed him in its radiance...The voice
speaks from Heavens, its power thrilling the master
until his own being seems filled with its divinity,
saying, 'This is my beloved son in whom I am witt
pleased'. The Master Mason is truly a sun, a great
reflector of light... He in truth has becomJ me
spokesman of the Most High... Through him passes
hydra, the great snake, and from itr moutlr- there
pours to man the light of God'.

According to a re,port by Mwananchi magazine of August,
l992,.some people argue that because ofstrange actiiitie.s
associated with the Freemasonry, which to others are linked
to the cult of devil worship, very few individ,als in public
positions in this country would readily admit to being
members of the organisation. Indeed, it is said that so far
those who have come out in the open to decrare theii
association with the society are mainly whites and Asians.
The magazine further points out thai the catholic church
has been unequivocal in is condemnation of the socret
soliety when it says, ,There is little doubt that inspite of
vehement denials that Freemasonry is pseudo-religious, the
society is a poor imitation of christiurity, and one ttrat is
certainly not compatible with the Christian faith,. It
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(a)

further states that, Catholic church is suspicious about the
activities of Freemason. In fact, according to the
Declaration by the Vatican (November 1983), 'The faithful
who enrol in Masonic associations are in a state of grave
sin and may not receive the Holy Communion'.

186 The position held by the Catholic church was equally echoed by a
former head of a leading Protestant church when he presented his
views to the Commission. He expressed concern about the secret
nature of Freemasons and was categorical that as a church leader
he never involved members of Freemason in his church activities.

187 Observations

It should be noted that some of the symbols and items the
Commission observed in the lodge are similar to those indicated
earlier, as being associated with the cult of devil worship.

O) Some of the literature examined by the Commission tends to
confirm the allegations levelled against the society, despite the
denial by the officials.

(c) The Commission was however, unable to conclusively confirm the
allegation that Freemasons are devil worshippers. The inability
was due to the fact that the society's activities are shrouded in a
dark mystery or secrecy and, therefore, it is difficult to penetrate
its inner realities.

Recommendation 2

In iew of the co4flicting i4fontwtion regarding the acrtvities of tlu
Freernosonry, ond given tlu secret tuture of the soctety both to its
mcrnbers and to tlu gencral prblic, tlu Conunission strongty
reconnunds tltu tlu Govenuuru irctitwes appropriue machircry
to fur'tlrcr investtgue its activities.
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Recommendation 3

In the light of thc public concern and suspicion obow tlu activities

of Freemasons, thc Commission recommcnds ilw tlu organisuion
should come out openly and explain clear$ to thc public its
activities and role in thc sociery.

f,ecommendation 4

Tlu Conunission rntes with appreciUion that tlu Freemosons are

involved in many clwitable activities. However, rnembers of tlu
public appear not to be aware of srch involvemeru. Tlu
Commission, therefore, recommends tha srch octivities be made

public so that people may luve positive utitude towards tltc
sociery.

Thought Reform Programmes and the Production of kychiatric
Casualties.

188 Whether by the cult of devil worship, one refers to a person or to
an organised group worshipping the devil, the process of changing

the human mind so that it prefers the worship of the devil to that

of God is involved. It is, therefore, legitimate to speak of mind or
thought reform program and to refer this action to the activity that

convinces people to do the worship. A thought reform program is,

therefore, a behavioural change technology applied in order to
cause the learning and adoption of an ideology of set behaviours

under certain conditions.

189 Groups that have such programmes include those that use

meditation, trance states and dissociative techniques. In these, one

finds elements of intense emotional arousal devices. They involve
manipulation of effective psychological and social influence
programmes, aimed at changing people's beliefs and practices.

This system was initiated by the Chinese Communists, adopted by

the Russians and was later improved by Euro-Americans. These

Euro-American methods include the following:-

attacking the person's evaluation of the self to destabilize

the subject's most central aspects of self-experience;
a)
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b) undermining a person's basic consciousness, reality
awareness, beliefs and world-view, emotional control and

defence mechanisms;

c) attacking the stability and quality evaluations of self

concepts as a principle technique of conducting through

coercive reform and behaviour control;

manipulating psychological and social influence variables,

a format that generally follows a symbolic death and rebirth
theme by group pressure; modelling, accusations and

confessions;

e) using technical advances tJo influence production (eg,

hypnosis) to intensify recalled or imagined experiences,

emotional flooding as in love-bombing sleep deprivation,
doing away with a person's defence mechanisms and

induction of cognitive confusion.

190 These Euro-American programmes are used by some cults,

therapeutic communities gone shy, and large group awareness

programmes such as:-

d)

o Transcendental Meditation

o The church of lesus Christ of Iater Day Saints

(Mormons)

o Theosophical Society of KenYa

. Medissage

. Rudolf Steiner Schools

o New Age Movement

Att these organisations are in Kenya.

Studies done on people who have participated in such kind of
programmes revealed that they had traces ofi- Anomie, psychotic

episodes, depersonalization and derealization.

191
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192 Groups that use prolonged motra and empty mind meditation,
hyperventilation and chanting, appear to have participants who
develop relaxation induced anxiety, panic disordei, marked
dissociative problems and cognitive inefficiencies.

193 Some hypnotic exercises blur the boundary between the self and
the other. In cults-involvement, it is relational disorders that are
predominant. The participant finds it difficult to function
independently of the group. Independent functioning is severely
compromised or damaged.

194 Richard J. castillo studying the phenomenon of depersonalization
in meditation found out that meditation, can cause
depersonalization and derealization as welr as panic anxiety.
Meditation techniques designed !o alter states of consciousness arl,
therefore, harmful.

195 Deikmann and Kennedy studied six cases that were doing
Transcendental Meditation. According to their studies,
depersonalization refers to: -

a) An experience of being as if detached from and an outside
observer of ones mental processes or body.

b) An expeyience of feeling like an automation or as if in a
dream. The participant is in a state in which s(he)
experiences a 'split' in consciousness between a
participating self and an observing self.

196 Further studies by l-evy and watchel (1978) revealed these other
characteristics: feeling of dizziness, floating, feeling as if one was
dead, calm detachment.

197 It is, therefore, evident from the foregoing that any type of cult or,
thought reform scheme is dangerous. neside.s, meditation
techniques that alter ones @nsciousness become good paths to the
worship of the devil. It dso explains, the possibility of some of
the strange activities and behaviours attributed to devii worshippers

80



such iui mysterious disappearance and appearances, astral travel
and transformation !o various creatures.

Transcendental Meditation GnO

198 The Commission learnt that the mythic world of TM is completely
consistent with that of traditional Yoga. The presence of an
observing self in one's consciousness is thought to be an
experience of a spiritud self or soul which the T.M. mediators
call the 'witnessing' self. In this view, one is split into an
observing self and a participating self.

199 T. M. meditators interpret these experiences as 'higher states of
consciousness" or 'enlightenment". 'Witnessing' is presented as
highly desirable. These types of meditation techniques that are
designed to alter people's states of consciousness were fouhd !o
lead people to long term loss of the ability to feel strong emotions;
a subjective experience of constant mild plesantness or
contentment; and mild episodes of derealization.

The Church of Jesus Christ of Latter Day Saints Mormons)

2N Joseph Smith Jr. the founder of the Mormon Church wiui a
Freemason, ild this explains why the masonic rituals are also
practised by the Mormons. In fact, any person going through the
temple rites in the Mormon church will observe the masonic
symbols of the square and compass on their veil. He claimed that
in 1823, an angel directed him to gold plates containing additional
scriptures from God. From these scriptures, Jose,ph translated the
book of Mormons and taught that lercifer is the brother of Jesus.

20t In order to understand the spirit of Freemasonry in Mormonism,
it is important to note that their penalties derived from masonic
rituals involve drawing the hand across the throat, the breast and
the abdomen. This signifies the initiate's commitment !o allow his
throat to be cut, his heart to be cut out and himself to be
disembowelled should he reveal to anyone the nature of these
secret ceremonies.
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Theosophical Society of Kenya

202 The word "Theo-Sophia' is derived from two Greek words
meaning Divine Wisdom. The Theosophists iue very intolerant of
organized religion. They claim that it has degenerated into a
mechanical acceptance of dogma which is for the unquestioning
and the ignorant. They propose that man must seek truth for
himself and follow his highest capabilities. Although they claim
to have no creed, they hold to the philosophy of Monism.

2O3 In the seal of the Theosophical society the symbol used to represenr
Theosophy is that of the Serpent with its tail in its mouth, the
hexagram with a circle, hexagram, tan or the emblem of the Ankh,
serpent, swastika and sanskrit; together they are supposed to
represent eternal truth. (See appendix VIII)

2U Theosophy states that 'The human mind, being finite, cannot fully
comprehend abstract hft, which is infinite. Theosophy being all
truth, no final theosophical statement is ever possible. No
theosophical teacher can legiti mately make authori utive statements,
except perhaps, concerning the Brotherhood of man which is
regarded as a fact in nature to be recognized rather than a dogma
to be enforced.

205 The primary source of Theosophical information in modern
literature consists of the writings of Madamme H. P. Blavatsky.
Two main methods of information gathering were employed. One
consisted of Clairvoyance and mental telepathy in which she was
highly skilled. Madamme Blavatsky produced her two great
works nlsis Unveiled" and the "Secret Doctrine' both inexhaustible
mines of esoteric wisdom and knowledge'.

2M Madamme Blavatsky (3ll7ll83l) went to U.S.A. in search of
spiritism after getting involved in various aspects of occultism and
together with Henry Olcott and other earnest spiritudists,
Cabbalists, Freemasons and Rosicrucians established what later
became the Theosophical Society in 1875. Among other things,
the society would study the 'unexplained laws of nature and
psychical powers latent in man". This is what would be later
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207

208

called New Age Movement. The aim included all religions,

philosophies and sciences. To this goal, they hope to 'Form a

ructeui of the universal brotherhood of humanity without

diStinCtiOn Of race, Creed, sex, caste or colourn and uSher a New

WorldOrder.

The society was responsible for discovering and reviving interest

in the ,yiti.at arts and beliefs that later were taken up by New

Age - .r[r{ travel lo 7*n encompassing astrology, reincarnation,

kar.a, gurus and swamies, transcendental meditation,

vegetarianlsm, and a general acceptance of the supernatural. They

t ".t 
Transcendental Meditation, Yoga, Astrology, Eastern

mysticism and Clairvoyance in their quest to djscoyer the inner

co'nsciousness. It is noi by accident, therefore, that the seal of the

Theosophical society embodies occultic symbols to which they give

superficial meaning to the public. These are:

o

o

o

o

The Hexagram,

The Tan or the Emblem of the Ankh,

The Swastika,

Sankrit.

(See Appendix III - signs and symbols).

Medissage

The Commission learnt of a therapeutic process that purports to

offer massage, relaxation, pain relief and healing. It is said to

offer medit"tion techniques which include pyramid sebsions, inner

awareness training anO fai chi classes. However, a closer

investigation of these reveals that they are mind control practices,

yoga ina lt".ing of consciousness. These are amenable to the

r""ioit rc into satanism and are akin to New Age Movement.

Their vision is "A new man is needed on earth who is totally

discontinuous from the rotten past of mankind''
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Rudolf Steiner Schools

2@ Rudolf Steiner is a German educationist, who gathered his
educational principles from a variety of sources such as christian
and Fastern religions. Those who participate in his schools,
degenerate spiritudly although they perform well academically.
The concept of awakening is central in teaching methods, hence the
religious dimension of the students is interfered with irrespective
of the parents' creed. The system could become a doorway to
satanism by a remote pre - disposition.

210 From reports received about the Steiner schml in Nairobi, the
Commission learnt that it aims at developing the inner man and one
wonders what 'this inner man' that Steiner hopes to develop in a
student is. In one of the Parents Teachers Association meetings
(PTA) of 1994, the issue of devil worship was discussed.. The
school authorities explained that what was-misconstrued as devil
worship was, in fact, 'the festival of the lanterns', that involved a
nature trail at night. Despite this explanation, some parents
withdrew their children from that school.

2ll A common prayer said before meals at the school emphasizes the
Gaia Hypothesis that the planet earth is alive and is god operational
in reality. It reads as follows:

Ea(h, who gave us food
Sun, who made it ripe and good
Dear Eafth, dear sun, by you we live
Our loving thanks to you we give.

212 It was reported that prayers in the schml are held in a dark room
with the doors locked, and the students are strongly warned not to
discuss what goes on during prayers. The school also teachqs
eurythmics, which is an art of body movements to music and
speech develo@ from Rudolf Steiner. It requires great mental
and physical concentration.

New Age Movement

213 This is a commitment !o an experiential monism leading tro the
milleniarism of the age of Aquarius. Those who are convinced of
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it say that one experiences a monism through hallucinogent drugs,

breathing techniques, Yoga, Hypnosis and so on. It involves

astrology, wicca etc.

214 The claim of the New Age Movement is that the methods expand

your consciousness in such a way that you get into trulce states in
which one experiences all kinds of mysticism and becomes one

with God. In that state, you have a cult in the sense of a group of
people who propose !o be a movement. However, this is a cult in
so far as it is a self-worship, for example; Marilyn Ferguson

claims to be a goddess. Whoever holds seriously that the universe

is a monolithic oneness made up of a net work of a force that

includes God, is pantheistic and must worship the many gods that

include everything from stones, tr@s, water and even Satan.

Consequently, New Age Movement must include satanism.

215 The satanism of New Agers include reincarnation, parapsychology,

channeling, spiritism, crystals, astral travel, native American

religious practices, Western occultism, Asian mysticism and search

for altered states of consciousness. Some of these elements were

in fact, part of the evidence presented to the Commission during
its investigations.

2t6 Theosophists afe not ignorant of the goals and aims of the New -
Age, in fact they are part and parcel of them, as attested by the

following:-

The editor of "The Theosophical Society Nairobi lodge wrote in

the November Newsletter 1992:-

'The remaining seven years of 20th century should herald many

changes in the World Order'.

In the Theosophical Society World Congress hosted in Nairobi in
December. 7th - l lth 1982, one of the subjects of discussion then

was "Towards a World Government".

217 Of those who ascribe to the New Age Philosophy, the Freema$)ns

are believed to be the best internationally organized group to
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handle the 'New World Order under the world Government".
Like the Theosophical society, they seek 'to establish universal
brotherhood of humanity without distinction of race, cr@d, sex,
caste or colourn.

Influence of Communication Media

218 The Commission was informed that some of the TV programmes
such as wrestling; video and film shows especially those on sex,
violence and horror; literature including pornographic publications,
are largely foreign. fr"y, therefore, tend to cause undesirable
influence that is detrimental to the country's cultural and moral
values.

219 Observations on Doorways to Devil Worship

It is the opinion of the Commission that the seemingly harmless
activities or features such as Halloween parties, foreign music such
as that played in matatus, videos and books, otherwise bona fide
missionary agents of cults, meditation groups that seek to do
something with people's minds, educational institutions such as the
Steiner system, the Matrarishi sponsored training institutions,
Theosophical society lectures, the medissage health centre for
tmnsformation of peoples minds etc are potential promoters of
what is Similar to activities of the cult of devil worship. These
organisations come inlo the country disguised in various forms
such as religious, educational, herlth care, NGOs and group
awareness organisations.

Recommendation 5

Given tlrc adverse effects of tlrc activities of thcse orgitnisuioru
both in learning irctitwiorc and sociery in general, tlrc Conunission
recommcnds tltu tluir activities be monitored closety and funher
invesfigaiorc carried out, with a view to curbing tlrcir lwmful
effects.
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Recommendation 6

Tltc Conunission rutes with appreciUton that tlu Govenvunt hos

alreody irutitWed mc(Nures to corurol playing of lottd music in

ptblic sentice vehicles, especialty motatus. However, cotsidcring'ttc 
possible twrmful effects of lrcavy mctal pop music,

porisraphic drawings, pictures atd literuure on the sociery,
'especlal$ tlu yoWh, tltc Conunissioz strong$ recorunends tlU
tluir usi and exposure by motuus slwuld be banned'

Recommendation 7

Coruidcring tlut some of tlu TV progratnrnes, video and rth
sltows, paiicular$ tltose on set and horror, are bosicalty foreign
ond, as srrch, expose Kenyans especially tlu yowh, to foreign
inJttunce which is dctrim,erual to our natiotul and soctetal valucs;

thc Corunission syong$ recoruncnds tlwt Such literature,
progruwncs ottd slnws be stictty censored before being releosed

to tlrc pnblic.

Categories of Satanism in KenYa

220 We have already established that Devil Worship exists in Kenya.

We have also discussed various channels through which it may

have found its way to individuals groups' institutions and society

in general. It is, therefore, appropriate at this stage to discuss

various categories of satanism which have been found to exist in

Kenya. These are:-

(a) Satanism as an Occultism

O) Cultic Satanism

(c) Dabblers Satanism

Satanism 8s an Occulthm

This exists in the form of a generational satanism which one

acquires through family inheritance. Therefore, individuals

practise it because their immediate or extended families had it as

221
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222

223

224

225

an occultism. These are the occult practitioners who have evil
purposes in mind using the rituals of satan for their own benefit.

Several cases of students who were believed to be occultic satanists
were reported tro the commission during its investigations. The
members of the occultism operate eitheias individr.[ts, a loosely
knit group or just a mob.

Cultic Satanism

This is the type of satanism that exists in cults or covens and is
also referred to as non traditional satanism. The members consider
themselves above the law, and are organised into cults. There was
evidence of such type of satanism in a schoor which the
commission visited, where the group seemed to have a
communication network.

Dabblers Satanism

Tir it the type of satanism that is practised by youth amateurs
who "experiment a bit' with sataniim as rouno- in the satanic
bools of crowley and others. It is practised in secluded fu"*r, inthe form of incantations, satanic rituals, dabbling in uniritettigiule
sounds, animal mutilation, sacrifices, human utooa, suicide and
vandalism.

The victims of satanism could be bored teenagers looking for
something different !o play around with. They ,6rr from curious
dabbling to serious occult related behaviour from which there is no
returning. The person may be either an under-achiever or an
over-achiever, and he may be going through a stage of rebellion
TSTI family, school, church anA society in gJneral. Some
children have become involved in occultit ritrits and satanic
worship because of .the disappointment with their parents and
therefore, do not wish to identify with anything tr,"i. parents
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represent. The most vulnerable age group appears to be that
between eleven and eighteen years.

Recommendation t

Given tlw adverse effects satanic cults lwve on thc society in
gercral ond the youth in panicular and corsidcing tlut nnst of
tlum are recruited wl<trowingly, tlu Conunission strongly
reconnunds tlwt progratrunes be dcveloped to educate ondsercitise
the public through mediuttu srrch os public 'barazts', moss media
and religions organizaiorc on tlu mantfestaiorc aild evils
associued with the cult of Devil Worship.

226 In this chapter we have determined the position of the cult of devil
worship in the country and made observitions and appropriate
recommendations. In the next chapter, therefore, we shall discuss
the impact of the cult and the extent of its infrltration in our
learning institutions and the society in general.

89



CHAPTER IV

TIIE IMPACT OF DEVIL WOR.SHIP IN LBARNING
INSTITUTIONS AT.ID SOCIETY IN GEI{ERAL

Introduction

227 Having established the existence of devil worship/Satanism in
Kenya, we shall in this chapter examine the impact of the cult in
our learning institutions and society in general. In doing so, we
shall identify is manifestations, agents of recruitment, the extent
of infiltration, the causal factors and the effects it has had in our
learning institutions and society.

228 Appolloniates (412 - 323 BC), the Greek Philosopher once said
"The Foundation of every State is the Education of its youth'. The
way the youth of any nation are brought up and educated at the
family level, school and society, determines the future of that
nation. The Kenya Government Development Plans have, over the
years, consistently stated the major educational objective as that of
producing properly trained, disciplined and patriotic youth who can
in turn make a positive contribution to the development of the
nation. However, in the recent past, there has been hue and cry
in the country that some evil practices, such as those associated
with devil worship, have infiltrated the learning institutions with
adverse effects on our youths and which if not checked, will derail
us from accomplishing our educational and national objectives.
Since the youth constitute the most important human resource in
any nation's development process, they must, therefore, be
protected from any inherent dangers which are likely to affect their
educational, cultural and social well- being. It is with this
understanding that we need to assess the impact of devil worship
in our learning institutions and society in general and then suggest
appropriate measures to control its spread.

Manifestetions

229 As'has been pointed out in chapter III, it is evident that the cult of
devil worship has infiltrated our learning institutions and the rest
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230

23r

(a) Writings,

O) Symbols, signs and numbers,

(c) ParaPhernalia,

(d) Code names and slangs,

(e) PornograPhic literature.

(See Appendix III and IV)

The most common feature was the inscription of the word 'Jah' or
,Jah Worship' by the students on their e1ercise books, clothes and

even school Uuildings. In one of the schools that the Commission

visited, the headteicher reported that one of the students had

openty'declared that he worships 'Jah.' The teacher did not

,r.p*t. that this was satanic until the commission members

interpreted the meaning tro him. nJah' is a short name of

Jahbulon which is an important term in the third grade of English

,*nry. It is a composite name of Yahweh (The Hebrew

,onoth"irtic Bd), Baaf @abylonian god) and Osiris (Egyptian-

pagan god). In another school, students had nicknamed one of

it 
"-ir 

rJt *l buildings as the 'Jah Temple' where they used to

carry out several *[ - social practices like beating some of t6eir

colleagues. Other writings included letters with scaring messages

whictitended to glorify death and the devil. Some of the messages

were written in the ,ir"rr", for instance, 'Nema' for Amen and

'Dog si Natas' for 'Satan is God'.

Some of the satanic symbols, signs and numbers used by students

included:-

o the inverted cross, sometimes intertwined with the snake,

of the society. The cult was found to manifest itsetf through the

following:-

the crescent,

the horned star (Pentagram),

o

o
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o the horned hand salute,

o the number 666,

. eighteen zeros and sometimes tatooes inscribed on the
students bodies especially the arms and thighs.

232 The cult was also found to manifest itself through the preeence of
some paraphernalia which included pieces of bones, horns, knives
and pieces of cloth and paper.

233 other notable features included the use of code names and slangs
in verbal and written communication by students associated with
the cult of devil worship. Evidence was given of a student who
had the code name 'cobra osiriba" while another group of
students had adopted 'scorpion Assassins' as their code naml.

234 It was also reported that members of the cult have special
preference for pornographic literature, horror movies and 

-heavy

metal rock music.

Agents

235 The agents of recruitment were found to be:-

(a) senior students in Forms III and IV, especially those from
rich families;

O) beautiful girls and handsome young men who lure the
students into the practice when they are out of school;

(c) 'matatu' touts, especially those from Nairobi who were
reported to be luring the youth through the use of money,
drugs and heavy metal rock music;

(d) some wealthy members of the society who lurc the youth
and other people through promises of material gifts and
wealth. @vidence was given of a poor young boy in a
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236 (a)

private Teachers' College who was lured into the practice
through promises of assistance in payment of his college
tuition fees and other material benefits);

(e) some unscrupulous freelance preachers, especially those

involved in miracle crusades were also found to be luring
people into the cult of devil worship, particularly when they
tended to associate the source of their mystic powers to the
devil.

Obserrations

The Commission noticed that most headteachers and

teachers did not understand the significance of some of the
features associated with devil worship such as the code
numbers and names, symbols, signs and the paraphernalia

used by some of their students. Hence they were unable to
link these features with the cult of devil worship. They
regarded such features to be manifestations of indiscipline.

O) Some headteachers and teachers werc however, awate of
the existence of the cult, nevertheless, they refused to
divulge this information Eo the Commission lest they tarnish
the reputation of their institutions.

(c) While the Commission commends the work being done in
our schools by the Kenya Students Christian Fellowship
(KSCF), it also notqs with ooncern that there is a big
loophole with the Associate members of KSCF in the way
they recruit their members whom they send out on missions

to schools and colleges. Some satanists have been found to
take advantage of this loophole whereby they sneak into
schools in the pretext that they are rcprescntatives of KSCF
or other Christian organisations, but their mission is to
recruit students into satanism. Once they identify their
targets, they put them aside for prayers purportedly
intended !o bring a healing or the filling of the victim by
the 'Holy' Spirit. In the pr@ess, the victims become
initiated into satanism without their knowledge and by the

93



time they realise what has happened, they are so deeply
involvcd that, it takes God o dcliver them.

(d) It nas found that some headtcachers werc lax in contnol of
visiton to the schools, srme of whom were suspected to be
supplying students with drugs and other substances used as
inducement into thc cult of dcvil worship.

Rccmmodetlon 9

Arbing frorn tlu tssues raiscd in paragrqh 236 (a),(c) and (d)
ohvv, tlu bnmission rcconnends tlufolbwtng:-

tlut ttu Ministry of Ethtcuion in colldoruion wtth
sporuols slnuW sercitizt ludtedun and teblun on
wrious monifestatiorc of tE cult of devil wonhip,
cspccial$ tlu nuaning of t E satanic writings, sigru,
symbols, paraplunulia, cdc tonus utd slangs contttottty
uJed by sonu studcnts ln tlu scltorlls, so as to anest ilu
situation and prewru its sprcd. ({ pragraph 236(a).

(ii) Schml autlnities sltouWmonitor tlu acttvities of snspccted
students andwlurc tacessart, ilrry ow rcgular spt clucks
to utuarth thc preserce of possiblc satantc items anong tlu
studews.

(iii) Tlure is rced for scltool autlnritics m e*ablish pruWr
nacffiruryfor vetting visiton n iluir schools witluw ,.t due
iruerfererce wtth tlu roh of sporson.

Extent Of Inflltretlon

237 As already indicated, therc is widespread awarcne$ of the
existcncc of the cult of devil worship in both learning institutions
and society. The Commission however, found it difficult to
establish the extent of its infiltration due to its secret natutr,
coupled witil the fact that most of thosc interviewed, including
administration officials, policc officers, oducation officers,
headteachers and teachers, appearcd to be ignorant of its

(i)
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manifesations. otr investigations howcvcr, rerrealod that rs frr rs
0re learning institutions arp concerned, thc orlt b ltr fts formrtlve
strye and 

-there 
is e very high pro,pensity of its spr€ad. Indoed,

according to the findings of e study conducod by a renownod

research consultant, thc propensity towards devil worship is vcry
high, espocial$ among the youth in Kenya. Young pcople in thcir
formativc years are full of cncrgy and arc curious to oxperiment on
new idcas. firese predispositions make thc youth most vulnerrblc
to the sophisticated cult recruiten. [cf. lccommendation 9 (i)].

Recommendetlon 10

$uderus fuleuified or tlnsc wln cot{ess n luw ben nenbcn of
tlu cult of devil twrship shotW bc rchabilitatcd inm nornal life
through itttcrstttc guidttnce, cowselling and pstoral carc tlnt
slronW inwlw tlu nenbcre of tlu scltool conru.nity, rclcwnt
rcligions irrl;titwiors and ilre Wrents.

Crusrl Fectons

238 We were infom€d thet shdents who were idcntificd to be involvod
in the cult of devil worchip werc quickly removed from school by
thcir perents and transfcrrcd to othcr schmls. In mst cascs, thc
rmeiving headtcachen wclt not informod of thc actual

circumstances prompting ttrc transfcn. The Commissiolt was alrc
informed that there was some laxity in enforcing thc laid down
proccdures governing the admission and transfcn of studcnts.

Such transfers have, therefore, tended to increasc the ryread of
devil worship to other learning iirstiurtions.

239 fhe Commission notod that some studcnts wcre in posscssion of
cxoess pocket mmey which at timcs was uscd for luring othcr
students into deyil worstrip or engaging in other anti-socid
tctivities. CIher causal factors are discusecd elscwhcre in this
rc,port.
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Rccommendation 1l

Aising from tlu issrus raised in paragraptu 23E and 239 abow,
tlu Conwtission reconytutrds ttu foltowiig:-

(i) Tlu Ministry of Hrcuion should er'ure that rcgulatioru
gowrning odtnission aad transfer o{ studcrus aie stictly
adlured to.

(ii) Tlu fuard of Govenorc, pareus Teochcrc Associatioru,
and scltool authorities slnuld establish a ceiling on tlu
atnourrt of poclet money a studcru may tww i, *y given
term. scltool uthorities sltould ensure thot snclt poclcct
nonsy is dcpsited with ttum u ttu beginning o|itu term.

Effects Of Infiltration

The cult of devil worship was reported !o cause tremendous fear,
suspicion and insecurity within the society and learning institutions.
This was particularly so where students made open confessions.

ft was further argued that whether people get inv-olved in the cult
individually or as part of an organized group, where they are
subject to the whims and manipurations of power-crazd leaders,
the bottom line is all too often the same - tragedy, death,
incantation,,severe mental illness and ruin.

The commission was informed that students suspected to be
involved in dwil worship tended to exhibit tire following
undesirable forms of behaviour:-

a

O

o

o

tnrancy,

amogance and pride,

refusal to attend church services and to read the Bible,
poor study habis that lead to decline in academic

performance,
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over-anxiety, day-dreaming and related psychological

behaviours,

being restless in class and in the dormitory,

being unruly and unmanageable,

being withdrawn and a loner as other students try to avoid

them,

being secretive, for instance praying alone in the bush or

other isolated places.

However, most education officers, headteachers and teachers

interviewed attributed these types of behaviour simply to
indiscipline.

242 Although forms of behaviour itemised above are associated with
devil worship, they could also be signs of indiscipline. The
headteacher has a crucial role to play in instilling discipline in
schools. The stability of any school, therefore, depends on the
quality, competence, commitment and dedication of the

headteacher. Infact, it is the headt€acher who sets the tone of the

School and has the responsibility to create a healthy environment
conducive to effective teaching and learning. An effective head is,

therefore, one who sets high standards and develops good and clear
channels of communication in order to keep all partie's (students

included) working as a unit. However, the Commission observed

that some of the headteachers have not measured up to the above

expectations due to poor management and administrative
techniques. As a rcsult, cases of indiscipline in schools have been

on the increase.

Recommendation 12

Tlu Conunission recognizes tlu rolc tlu Ministry of Ethtcuion is
plcyiny in ofertng marugerial ond adtninistruivv courscs to
ludterclwn through Kerya tulucuion St$ Itutitwe (KFSI).
However, in view of tlu ircreasing cases of tndiscipltru in scltools,
tlu Conunission reconnunds tlru appintnunts to positiors of

o

o

a

a

a
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ludship slwuW corufuuc to bc based onmcrit and limited to tltosc
wtth tlu tucessary matugenun and adninistuivc s&I&.
Additiorulty, tlrcy sluttW equolty bc aposed to wgular bu,crytce
councs to enobk tlum update tluir matwgemeru skills.

243 Most people tended to associate the prevalent comrption and greed
in society to satanism. The cult was dso associatcd with profound
immoral practices such as homosexuality and lesbianism. (cf.
Recommendation 19)

2U The Commission was informed of honifying cases including ritual
murders where bodies were found with severpd parts missing.
Other criminal activitie.s associated with satanism included
kidnapping of human beings, and child abusc. It appears that the
law enforcement agencies tendod to heat such cases as normal
crime.s and did not associate them with occultic rituals.

Recommendation 13

In view of tlrc compleilty of occultic crimes, tlu @nunission
recomnunds tlut tlu Goverrutunt sets up a special policc utrit
clnrged with tlu resporcibility of invustiguing ritual and relaed
occultic crima. Tlu oficen utoched to this unit sltotW bc given
specialised training to faniliarizt tlum wth charrcuristics,
nwrdfestuions and activffies whichtwuW arsisr inilu idcntificuion
of occultic crirrues,

245 Having shown the infiltration and impact of thc cult of devil
worship in learning institutions and society, we shall, in the next
chapter, discuss its reported linkage to drug abusc and other anti-
socid activitie.s.
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CHAPTER V

LINKAGE OF DEVIL WOR.SHIP TO DRUG ABUSE
AT{D OTHER AhITISOCHL ACTTVTUES

26

247

Intrtductlon

In this chapter, we examine the linkage of devil worship to drug

abusc and other anti-social activities, both in learning institutions

and the society in general. In doing so, we focus in particular on

the causes and effects of drug abuse and other anti-socid activities,

citing 51)me examples where necessary, as well as suggesting

various possible ways through which the menaoe could be

conholled or curbed.

Whereas activities and betraviour that are recognized as a departure

from the norms and beliefs of a society constitute anti-social

activities, drug abuse is the use of medicinal (formal) drugs in

higher doses than those prescribed by a medical practitioner and

thi use of narcotics and other psychotropic substances to induce

sleep, invigorate the body or to stimulate ltome other forms of
hyfi activity in the body systems. The drugs cited in this respect

include:

O

a

O

a

O

o

o

o

o

cocaine,

heroine,

miraa,

bhang (cannabis sativa),

marijuana,

hashish,

Chang'aa,

mandrax and

'Rochc 5'
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248 From the presentations given to the Commission, the issue of drug
abuse and other anti-social activities has been of grave concern to
Kenyans for a long time. This concern gained prominence in the
1980s when the Head of State directed the Provincial
Administration to intensify efforts to curb the production and
consumption of drugs, like bhang and chang'aa. The Commission
noted that, consequent upon that directive, there has been
considerable reduction in the growing of bhang in most parts of the
country. This notwithstanding, the Commission observed that the
consumption of drugs is on the increase. Comparative figures
from the Anti-Narcotic Unit for the years 1992, 1993 nd 1994
show that the consumption of bhang, heroine and cocaine increased
by 55 %,77.6% and 116% respectively. However, the fight is still
on, not only on hard drugs, but also on the misuse of medicinal
drugs such as 'Roche 5' which is essentially used for sedative
purposes; but when taken continuously for a long perid and in
higher doses, it may lead to excessive excitement which is harmful
to the individual.

249 It was evident from the presentations given that many Kenyans, the
young and the old, rich and poor, the educated and the uneducated
alike do concede the existence and the rising trend of the drug
abuse phenomenon together with the increasing incidences of anti-
social tendgncies including the cult of devil worship and, are very
explicit that something be done about it. The anti-social activitie.s
mentioned include:-

homosexuality,

lesbianism,

BPE,

child abuse,

use of violent and vulgar language,

a

o

O

o

O
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o defiancc to authoritY

. mass indiscipline.

. Obsession for heavy metal music especially rock utd roll,

a sex orgies,

o comrption,

o human sacrifices,

o partaking of human flesh and blood'

o violence and

. praying in the nude and in the dark.

Whereas some people, knowingly or unknowingly, do not associatc

these manifestations with devil worship, there are many othcrs who

believe that devil worship is either a causal faclor or a rcsultant

phenomenon of these vices.

Rccommcndatbn 74

25t

Tlu conunission rwtes wtth gratwuion ilE etofis clu gouvmnunt

lros made through tlu Arui-Narcotic llnit to curb drug frwc and

trfficking. However, in vtew of ttte contirued rtsing trend in tlu

^i^, 
i1 d*gt, we recomncnd tlut fur'tlwr sleps be- tokcn to

educue 
-and 

ieraitiu tlu prblic, especially tlu yOwh, on tlre

inhereru dangers and evils associued with dmg abusc'

Causes and Effects of Drug Abusc end Other Anti-soclel

Activities

causes of drug abuse and drug trafficking and other-anti-social

activities amorlg Kenyans, as well as their effects to the society'

are many and variid. From the submissions made to the
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Commission, it became evident that they revolve around economic,
educational, sociecultural and neligious matters.

252 we were told that children from affluent homes are easily
influenced into drug abuse due to excess pocket money at their
disposal. In fact, it was claimed that such students are the main
targets of the drug @dlers since they provide a steady market.
On the other hand, those from poor backgrounds turn to drug
abuse because of the many economic hardships they encounter and
for which a vent must be found. To them, drug abuse is an easy
vent since it tends tro provide temporary emotional and
psychological satisfaction. This, however, is just a misconception
in view of the numerous disastrous effects of drug abuse which
were brought to the attention of the commission. These included
inter-alia, lack of concentxation, frequent absjnteeism and ill
health, which generally lead to poor performance in one's
undertaking. It was also said that the students who take drugs are
likely to terminate their education prematurely due to the influence
of other addicts or being discontinued by schml authorities for
unethical behaviour.

253 The commission was informed that unemployment continues to
rise as the labour market, both'in the public and private sectors,
has continued tro shrink and hence, cannot accommodate most of
the schml and college graduates. Many Kenyans including
university graduates roam the streets without a promise of any sort
of employment. This sAte makes them anxious, desperate,
frustrated and rebellious. Those in learning institutions also get
wary and more hopeless when they see their former colleagues lead
miserable lives. Some of them, especially, those who are we:k
psychologically, turn to drug abuse initially for consolation but,
eventually, it becomes a habit which leads to anti-social tendencies.

254 According to some presentations, drugs open people's minds to
experiences that demonstrate a lack of restraint and so induce them
either to commit crime or to engage in other acts of lawlessness.
In learning institutions, these may be manifested in form of
rebellious attitudes and defiance to authorities, occasionally
culminating in ugly strikes and other destructive acts. This is
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evident mainly in secondary schools and public universities. In

fact, it has been observed that cases of drug abuse and alcoholism

are on the increase in our learning institutions. In this regard, the

Commission notes with appreciation that our public universities are

aonoerned about the prevalence of dnrg abuse and other anti-social

activities among their students. As a result, some of them have

already instituted colrective measures in an attempt to curb thase

undesirabte tendencies. For instance, Kenyatta University has

established a University Senate Sub-Committee on Alcohol and

Drug Abuse. And, in Nairobi University, a grouP of students have

formed an Anti-Narcotics Club.

Recommenfutbn 75

While thc Corunission comncnds tlu Goverwrcnt.for tlu eforts
already madc in trying to gerurate nore employment, wv d'o

recotruncnd ttu, ttu efforts be enlwrcel to create nore iob
opportunities in both ttu fonnal and ir{ornwl yclors of tlu
icb*rny especially through funhcr exparcion of tlu Jua Kali
sector. Besidcs, naasures nced to bc pW in placefor tlw creation

of nnre income gerurUing projects and lobour intensive vnall
icale industries, especialty in tlrc rural areos in ordcr to curb thc

rural-urban migruion.

Recontmenfutbn 76

Ttu Conunissionfurttur recofiirtuttds tlut all learning trctituiotts
slotrtd pw in Pllrce stong naosures to curb drug duse and

alcolnlism omongst learners in ordcr to nuiruain good discipliru.

For exonple, scttool and college utlorities slton@ irctitge and,

if tn practice iruercify, regular spot-cluck ircpectioru to curb tltc

drug fruse rnerurce.

255 From the discussions and interviews conducted in learning

institutions, besides the views of the general public, there is a
strong feeling that the 8.4.4. curriculum is still overloaded and,

therefore, over-burdening both teachers and learners. Most

teachers interviewed impressed upon the Commission that they

have difficulties in covering the syllabuses adequately within the
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specified time. It is because of this, that very little time is devoted
to co-curricular activitie.s as most of the time in schools is spent on
t€aching the examinable academic subjects. over-concentration in
th-ese subjects often pushes students to saturation point and this
affects their concentration and reduces their capacity to grasp
ideas. This was said to be particulady so with the slow learners
who often turn to drugs and other anti-social activitie.s as a means
of escape. It was also said that in a rush to cover the syllabuses,

!€achers tend to 'spoon-feed' students, which in effect, rtin"s tt 
"i,initiative and independent thinking. As a result of this, those who

proceed to university level often find it difficult to cope with the
demands of academic work. consequently, they become anxious,
confused and strained thus falling victims of easy alternatives such
as truancy, prostitution, stealing, drug abuse etcetera..

Rccommcndation 17

In view of tlu issrzs raised in paragroph zss obove, the
Conunission recomttunds that :

(i) since currtcdum review is an ongoing process, tlu cuneru
educuion system should be revisited for ttw purposes of
restnrctuing and improving it u all levvk. Tltc cunicutum
slwuld pw emplnsis on tru inutudiue otd fitture nceds of
tlv learrurs and society.

(ii) lreofu of learning irctitwiots stnnrd ensure thot tlu daity
routiru provides for a prowr Mance of octivities -
ocdcmic, co-cunicular and leisure; thw ercuring tlw ttu
leanun are usefulty and fulty occupied duing eacn aay.

(iii) tlu Ministry of Hncuion should aho reit{orce nuasures
tltot will attroct low ochiewrs so trwt tlrcir interest is not
divened n dcviant beluviour. In this reswct, class sizt
shouW nil exceed 40 studcws to foster closer
t e aclu r / leanu r re lu ioruhip.

The commission was informed that sometimes communitie.s around
learning institutions and the employees therein, contribute to drug

256
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abuse and other anti-social activities. Some'people are said to
peddle the drugs into the institutions for monetary gain while
others do it with sinister motives as wiur evident in the case of one

f!*^l in Eastern province where students went on rampage after
drinking tea which was drugged by the cooks. Another school was
rcported to have large tracts of land where students or outsiders
may cultivate bhang without being detected. This particular
school, though one of the oldest in the province, has n-o fence.
some students with sinister motives such as smoking bhang or
playing truancy, take advantage of this.

Submissions made to the commission, especially in coast
province, indicated that the tourist influence is also a catalyst in
drug abuse and other anti-social activities. some Education
officers and headteachers revealed that the reported recent strikes
in two schmls from the province could be linked to drug abusc.
7he students are said to engage in drug abuse either in an Lffort to
ape the tourists, or iN a medium through which the drugs reach the
tourists.

on the whole, the tourist influence ends up presenting two major
prcblems to both learning institutions and society in general:

(a) In learning institutions, there is general decline in academic
performance due to frequent absenteeism, general laxity and
lack of concentration among the students. Some of them
end up dropping out of school to become .beach boys'
where they render miscellaneous services to the tourists in
return for a hand$me pay.

O) Whereas tourism is one of the leading foreign exchange
earners in Kenya, it also tends to promote certain vices
such as prostitution, drug abuse and trafficking. It also
stimulates the growth of sex industry thus contributing to
the spread of the sexually transmitted diseases among othet
anti-social behaviour. A recent article in the Nation
Newspaper of 2lst April, 1995 (Weekender Magazine)
attests to the loose life caused by the tourist industry along
the coasal towns. The commission was further informed
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that some forcigners lure some youths from Nairobi to
Mombasa where they book them in posh hotels for the sole

purpose of initiating them into devil worship.

Reconmenfutbn 7E

In ordcr to shield studcrusfrom odverse external iryflrcnces such as

tlwse associated with dnrg duse and drug pcddling, tlu
Cortmisston recon nunds tlut;

all learaing trctitwiorc be property fercet wtth ttvll
dcsigruted gates;

(ii) trndesiroble bwlus within tlu iruititwioru slwuld be cleared
and idle land pw undcr sonu productive economic ventures

capable of generuing dditiorwl ittconu;

(iii) tttc ltcodteachers in liaisonwith local administruors and tlu
conmwities aruund learntng irctitwioru shouW co-oryrate
in monitortng and carrying ow surveillarce of tlu studcnts.

259 It was also reported that peer group pressurc coupled with the urge

for discovery of new things and ideas among the adolescents, are

other causes of drug abuse and other anti-social activities. For
example, Rastafarianism, which in its tenets, Promotes drug taking

and anti-social activities, is said to excessively excite the youth.

Consequenily, as was evident from a number of institutions, the
youth tend to join the group. The Rastafarians are anti-God; they

reject and despisc the established religions and their followers.
They are formidable drug abusers and traffickers. They claim that

drugs enable people to attain the state of mind required to perform
whatever they want without restraint. To a certain extent, mass

indiscipline in the learning institutions, especially secondary

schools, which sometimes culminates in strikes or mob fighting
during games, may be attributed to peer group pressure and the

Rastafarian influence. As a result of ttris, some of the students are

also said to wear chains, multi-coloured clothes and hats (caps)

from which they claim to derive special powers that enable them

(i)
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to perform mystic and extraordinary things. They hre dso said to
w'orship Jah, the Rastafarian god.

zffi We were told that the Kenyan Society appears to be drifting away
from God, has lost a sense of sin and rarely glorifies good values.
The adult community, especially, those in positions of leadership,
have failed to meet the expectations of the society. Most anti-
social activities such as drug abuse and trafficking, colTuption, lies,
tribdism and nepotism emanate from them. Some opinion leaders
have developed a habit of making irresponsible statements with
impunity and the youth are inclined to copy them. It was further
argued that the modern parent has hardly any time for the children
and parental control is on the decline. This scenario has left the
youth open and susceptible to new and undesirable values and

ideas.

Recommenfotbn 79

In ligltt of tlu issues raised in paragraph 260 ilove, w
recorwnend tlut.tlu govefiuneru se$ up a rutiorwl conunittee
corcisrtng of professionals,lawyerc, soctal scieruists and tlu clergy
to prepare a comprelurciw natiotwl moral cde of condrct which
will regulue and govern tlu condnct of Keryarc, especial$ tluse
in leodcrship. A leodcr wlwfails to adlure to the cde of conduct
sltould resign.

261 From the foregoing views, it would appear that drug abuse is one
of the causes of most of the anti-social activitie,s. The converse is
equally true that people who are prone to anti-social tendencies
take drugs and alcohol to cultivate peace with themselves and the
society at large. It, therefore, soems that most problems within the
society today, devil worship included, f,&y be associated with drug
abuse. This assertion is given credence by a prass report on the
findings of researchers which states 'It is the opinion of
researchers everywherc that drug abuse and saanism go hand in
hand'. The re,port continuqs to quote former vice detective David
Toma who onoe lamented that he has 'never met a satan

worshipper who didn't do drugs', (cf: Awake! September 22,
194,9). Kenyans all over the country were explicit that, both the
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students and other members of the Kenyan society, are likely to get
involvcd in anti-social activities such as prostitution, comrption,
violence, wanton destruction of property, homosexuality and devil
worship while under the influence of drugs. Indeed, evidence was
given to the Commission indicating that at initiation st4ges, new
members are first drugged t,o enable them cope with grisly rituals
involved in devil worship. From ttre.se revelations, the
Commission formed the opinion that: devll woship ls to some
cxtent linked to dnrg abuse and other entl-soclal ectivlties.
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CHAPTER VI

OTHER BMERGING ISSI]ES

262 This chapter deals with issues which emerged during the

Commission's investigations into devil worship which were not

specifically stat€d in the terms of reference. These include:

o Religious Education (RE) cuniculum in the secondary

schools

. The Role of Religious sPonsors

o Guidance and Counselling in schools

o Registration of societies

Religious Education (RE) Curriculum

Religious Education is one of the subjec6 in the secondary school

curriiulum. As a subject, it plays a uniquc role in that, it make.s

students have a vivid awareness of the knowledge of God and how

He reveals Himself in their lives through their personal

experiences. The subject also helps the individu,al student to

develop spiritualty and morally. By using the spiri-tual and moral

insights g"in.a, the students are helpcd to ,+" appropriate

decisions-or arrive at reasonable conclusions as they try to cope

with challenging situations in life.

Religion, therefore, haq a unique contribution to make in the

devjopment of thc student and in the stability of the society in

g"n"oi. Through the teaching of the subject, certain values and

ittitudes are imparted such as honesty, love, justice, unity, self

control, chastity-, kindness, rEverense, service etc. These vdues

inherent in t"iigion are thc same vduqs that every society

cherishe.s. The teaching of the subject equips the student to

prcpare for life and in the development of gmd characrcr. The

individual is helped to grow up as a whole perl111n, i.e., morally,

263
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spiritually, socially, emotionally and physically and hence become
a gmd citizen.

Although the teaching of the subject is very important, the
commission learnt that it was becoming less -o t"r, "rphasisedil tt g majority of secondary schools. The reasons advanced were
that the 844 curriculum was putting more emphasis on sciences
and Technical subjects to the extent that spiritual and mord issues
do not receive the attention they deserve. The commission was
also informed that the number of students opting to do RE as an
examination subject at form four Ievel was direasing steadily
every year.

This situation was created when the g*4-4 curriculum was rcvised
and restructured in lggz. From 19g6 to l9Fi2, RE was a
compulsory subject and every student had to take it. irowever, the
restructured curriculum made it an elective subject at Form three
level and grouped it with other humanities, nainery, Geography,
History and social Education and Ethics (sEE). 

-uost 
students

now choose to do Geography for KCSE because of the emphasis
the subject is given for various university courses. At the same
time, RE is being less emphasizpd even ior Art based @urses at
the University.

The commission was also informed that the introduction of social
Education and Ethics (sEE) as an examination subject has not
hel@ the situation either, as it has widened the choices in the
humanities group. prior to l9f/z, SEE was only taught in Forms
one and Two as a compulsory subject. After tbgz,ft became an
g1311n1tion subject and the number of students opting to do it for
KscE is increasing as many schools find it - ."tiIr subject topass. From the views gathered from teachers, it was clear that
SEE might eventually phase out RE.

It was clear from the views expressed by members of the public,
religious leaders, Erlucation officers and school authorities thai
Kenyans are worried about what is happening to the subject at this
level of the education system. rhey wlie of lhe opinion'that if this
trend was allowed to continue, RE will eventually be phased out in
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the school curriculum. Kenyans are known to glorify examinations

*d ,ur.ything that goes with it. As such, if fewer and fewer

students .6*r" it at Form three level, even in lower Forms where

iil, *,,prl*ry, it will not be taken seriously and time allocated

to teach it *iti be used to teach other subjects which- might be

considered more important. Such an eventuality would be very

dangerous for Kenya as a nation because the education system

"",ifJ 
produce citizens who are intellectually sound-but spiritually

anO moratty empty. It would then mean that such citizens will

hur. " 
.rpiritui vacuum' and will be vulnerable to alt kinds of

new ideai and practices including the cult of devil worship. It

must be remem-bered that a person who lacks a strong religious

U""tgrornOisleftopenandhasno'yardstick'-tousein
Oeteimining what is right or wrong' gd 9r !af, ..eodlV 

or

unjoOfy. Ii must Ue poiiteO out also that the cult of devil worship

is irviru to undermine religious systems and socio- customs.

Recommendation 20

TheCommissiontwteswithappreciuiontlwtREiscompulsoryin
ii^"ry Scttools in Kenya. iowevey, in view of the iss-ues raised.

inreluionbReligiolls.Htlcuion(RE),werecolraneydtltotilbe
modecompukory"inttuentiresecondaryScloolcyclg.toprovid,e
o jr yoirAnttin on moral valucs and spiritual rcurislment.

The Role of Religious SPonsors

Religious sponsors have a constitutional right to prwide spiritual

."rJ-a organised worship in learning institutions.- The Education

a,.t tf gOgl-Revised in t9til, recognizes the role of sponsors in the

,-"g"*int of learning institutions._ some are members of Boards

of GJvernors @oG) ina sd,*t committees. They are often

consulted in the appointments and transfers of headteachers'

However, the Commission learnt that, although this constitutional

lgt t ir rriU in force, some religious sponsors have not taken their

re"sponsibilities seriously and have teft some of the institutions

.unattended on spiritual and moral matters. This has left such

institutions open to freelance preachers who have made schools
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worshipping grounds to a level that they are creating confusion inthe minds of students and conflicts within schoor communities.
The commission was told that many freelance pro"i.r, lacked
sound theological- training and tended to ,irintirpr"i the Bibre,
hence-confusing the youth-. The commission atso tlnit that some
yhmJs, especialry those built recentry oo noit"rl ,po.-nsors and,thereforc, rery on christian union icu) paron, -a freelance
preachers.

The commission was informed of the inadequrate provision ofspiritual care in most learning institutions. ffris was'attributed tothe absence of chaplainvlmams in these institutions. It was theopinion of Education officers, headteachers anJ teachers thatChaplainVlmams gllf a key role in providing the ,r.f, needed
spirit,al care and Guidance and counselling on-daitilir. It wasalso learnt that some had been usefut In rehaditiating some
students who had confessed to be devil *orrr,ipp"r" 

---

In view of the impoTmt role. played by religious sponsors,
chaplains and Imams in the spiritua and- morai *ett ueing orlearners, the Comission recommends that:_

Reconncnfution 2I

Tlu gover,tunt stnurd coruinrc recognizing tru rore of rerigious
sponson in learning institwiors. TrE sponsors stnuld be enabMto naintain tlu religious troditiors of itufou*;. - --

Rcconmcnfution 22

Tlu govenurcru in conjnttctionwith rerigiotts orgoaizttioru stpurd
en.sltre t\u every sec3ndary scttool, puitt, o, piiui,--i-provild
with a Chaplain or Iman.

Rccommenfutbn 23

ryhor* of Govenwrs (BoG) and parerus Teoclurs,lssociuion(nil, sloua ensure tlut provisors are mode for sprritual care inthose irctitwioru tlut do not tuve religious ,ii^oi.*
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Guldrnce end Counselllng

272 The Commission learnt that the Ministry of Education has a section
responsible for handling guidance and counselling in lcarning
institutions. This section has been in existence for many yean but
the services it has offered so far, have not been effective bocause
it is under-saffed and those manning it do not have relevant skills
to handle the subject effetively. We were dso made to undcrstand
that every secondary school has a teacher counsellor and that some
of the large schools have designated heads of department (hod)
appointed by the Teachers Service Commission C[SC). Most of
the teacher counsellors, are trained RE teachers but lack proper
training in Guidance and Counselling. Mury rely on their
experiences and initiative so as to provide the much needed
services in guidance and counselling. Resource materials that
would be used by the teacher counsellors as guidelines are also
lacking in most schools.

273 School authorities and Education officers were emphatic that
guidance and counselling services be expanded and strengthened at
all levels. Guidance and counselling services deal with many
aspects of the lives of students, namely, educational, vocationd,
health, socio-ethics, and personal matt€rs. The progamme is
especially useful to those students with psychological and emotiond
prroblems as it helps them to oome to terms with reality and hence
grow as well adjusted individuals.

274 It is evident that guidance and counselling for the youth that was
properly organised in our traditional societie.s is no longer
applicable today as the traditional norms and institutions of
srcialising the youths have broken down. Family values have
changed and the modern parent seems to have very little time for
the children. Parental control is on the decline and the burden of
guiding the youth s€ems to have been shifted to schools. At the
home front, children are mainly left to 'house-helps' and this
means that they cannot be properly guided in moral matters. The
srciety also seems to be short of role models for the youth as there
is spiritual and moral decadence among the elder members of the
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society. This has also contributed to lack of effective guidance and
counselling for the youth.

The Commission notes with appreciation that the Ministry of
Education through the Teachers Service Commission (tSC) has

appointed teacher counsellors in learning institutions. However,
we wish to recommend that:

Recommendation 24

Tlu section lwndling Guidarce and Contuelling u tlu Ministry of
Mncuton slnuld be strengtluncd and espailcd.

Recommenfutbn 25

Tlw Ministry of Hucaion shouW organise ircervice courses at
regular iruen'akfor oficials and teoclur courcellont so os to equip
tlum with tlu relevant skilb.

Recommenfotton 26

Resource rrutertals sltould be produced by tlu Ministry of
Hncgtion in conjuction with professionals tn Guidarce and
Couwelling.

Reconmendotbn 27

Guidarce and Courcelling slwuW be made a compuhory
compotunt of teaclwr fiatning progrurutt'es so tlut every teaclur is
equipped with tlu tucessary l<ruwkdge and skills.

Registration of Societies

275 It was reported that the mushrooming and infiltration of splinter
religious groups and sects is threatening the existence of
established churches and is providing doorways to satanism. This
trend was attributed to laxity in the registration of societie.s. For
example, a respectod Judge of the Court of Ap,peal and a former
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Attorney General, was particularly disturbed to note that the
'Church of Jesus Christ of Latter Day Saints (the Mormons)' had
been registered and was operating in Kenya, yet it is dleged that
its activitie.s are highly suspicious. (see chapter 3)

Rccommendatbn 28

Tlu govurntrcnt slnuW set up a rutiorwl body comprising of
professionah and etperts on reltgious matters to lulp in tlu
scnttiny of all religions organisuiorc seeking registuion,leeptng
in mind tltc corstitwiorwl provisiorc regarding the fundamcual
ights and freedons of otlurs.

Recommendation 29

Tltc rwtiotwl body sltould lwve a mochircry to rnonitor tlrc
rctivities of tltc societies and slwuU any fu fouttd to pnomote
satanic practices, it sltould be deregistered.

Rccommendation 30

Itrdividuak seeking licences for open air preaching shouW ako be
scratinized before licences are issncd.

276 In this chapter, we have identified that the provision of Guidance
and Counselling services in learning institutions is ineffective, therc
is less emphasis of RE at secondary level from Form Three and
that the role of religious sponsors is declining. These issues need
to be addressed seriously because of their importance in the moral
ud spiritual development of the youth.
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CHAPTER VII

STJMMARY OF RECOMMEIYDATIONS

Page Chapter III: Does the Cult of Devll Worshlp Exist ln Kenye?

fi Recommendatlon I

In vtew of tlufrct tlut tlu Wfukn b exonrate lurcelffrom tlu
occusatiors ntade agairct lur by tlo boy and corsidcring thot most
of tlu irfontution given by hin wos conoborued by lur own
evidence, tlu Conunission highty susrycts tlw slu is a number of
tlre cult of devil twrchip and slwuld, tlurefore, be funlur
inwstigued.

51 Recommendation 2

In view of tltc corflicting ir{onrution regarding tlu activities of tlu
Freemosonry, and given tlu secret tuture of the society both to its
rnembers and to tlu gencral public, the Conunission strong$
reconnunds tlut ttu Goverruturu institwes appropriue machircry
to funlur investigue its activities.

5l Recommendation 3

In the light of tlu ptblic corrcern and suspicion obow the activities
of Freemosons, thc Conunission recomttunds tlut tlu organisuion
slwuW comc out orynty and e4lain clearty to the public its
activities and role in tlu srciety.

51 Recornmendetion 4

Tlu Conunission notes with appreciuion that tlu Freernasoru are
inwlved in many cluritable octivities, However, numbers of tlu
pnblic qpear not to be aware of snch inwlvenunt. fru
Cottuttission, tlurefore, recommends tlwt such activities be nodc
pnblic so tlnt people moy luve posititu attitude towards tltc
society.
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57 Rccommendetlon 5

Giwn tlu dwnc effecs of tlu rctivities of tlusc organlsuiors
bth in lcaning irctitwiors and socicty in getural, tlu bnntsston
recomnunds that tluir activities bc nonitored closety and furtlur
inwstiguions canied out, with a vtcttt to curbing tlutr lufrul
effects.

S7 Recommendetlon 6

Tlu hnanission rctes with appreciuion ttut tlu @vernnunt hos
already irrlititwed nuosures n corurul plcyiny of bud rurliic in
pttblic seryice whicles, especial$ matott s, HovnEr, corsidering
tlu possiblc lurnfil cffects of luavy nutal pp rrusic,
ponngraphic drmttngs, plctures and literuurc on tlu society,
espectalty tlu yowl4 tlu Conmission strong$ rucmtncnds tlut
tluir use and etposure in matatus sltonld b futuun.

gl Recommendetlon 7

Corsidcing tlwt sonu of tlu TV progruwus, vidco and fihn
sllpvtts, pamcubrty tlpse on set and lwrror, arc basicalty fotign
and as strch exposc Keryarc especialty tlu yowh, o forcign
ir{huncc which is dartnuntal to our rutiorul ard societal vahtes,
tlu @nunission stong$ recontnunds tlwt srch litcronue,
pnogrorwrr,es and sluws h strict$ cercorcd beforc bc@ ruleasel
m ilu pnblic.

5t Rccommendetlon t
Giwn tlu dvene efecs suotic cults how on tlc srchty ln
gerural and tlu yowh in particnbr atd corsidering tlut nost aru
rccntited whnwingty, tlu Conmisslon strungty ruconnwds tlut
prugrururus bc devvbped to educuc and sercltisc tlu ptblic
through nwdiums such as pfilic 'furaus', nass media ard
rcllgions organizttiors on tlre nanife*aiorc and evtls assrcioted
wtth tlu cult of Dcvil Wonhip.
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Cbrtrcr IV: Imped of lhvll rtorshlp ln l*qfolry In$ltutlons
rnd Soctcty ln Gonerrl

Cl Rccommcndrtton 9

Aisingfion ttu issues raised in paragraph 236 (a),(c) and (d), tlu
@nmission rrtottnrunds tlu folbwingr

(i) tlut tlu Ministry of Httcuion in colliloruion with
spouori slrouW scrsitizt ludtedurc ond tedurs on
vaiousnanifcstuions of tlo cult of dciltwrship especialty

ilu nuaning of tlu sotanic writtngs, sigru, symbob'
paraplurnalia, cde nonus ottd slangs^cotttttwnty used by

sonu studcrus in tlu schools, so 6 fi eriest tlusituation
and prevunt its spreod. (cf. 236(a)

Gi) Scttml auilnfiics sttonldmonitor ttu rctiities of suspected

stttdcnts and,wluru necessary, carry ow regular spot clucks
to uruarth tlu presarce of possibh satanic items anong tlu
students.

Aiil Tlurc is rced for scltool autlnrities to cstoblish PruWr
nrchiluryforvvtting vtsiton to tluir schmls witltow t tdue
buerferancc wtth tlu rolc of sponsorc.

dt Recommendetion 10

Stttdcns ideillfren or those wlu cotfess m luvu been nwnberc of
tlu cult of dcvil twnhip slonW bc rchfrilitued ito normal life
thmugh interciw guidtncc, cowselling and pastoral carc tlut
stpttb inwlw tlv nanhrr of tlu scltul annnwity, wlewnt
rcligiotts irstitwiow and tlu Wrents.

A Recommcndetlon 11

Aris@ fiont tlv issat raben in pragraphs 23E ortd 239, tlu
@nunisslon rcammds tlu folbwingr
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Tlu Ministry of Etlucaion slonW ctutune tlru rcguhtiors
govertiry dntUoe and tran$cr of stndonts an strtoty
dhcred to.

Gi) Tru W Of Gowrnon, Porents Te6un Assoclotlo,l$,

and sclrool auttorities stottld cstablisL a uiling on tlu
onuount of Wkt moncy a studcnt nay luve ln uy givvn

tetm. scltml autbrtdcs sltonld etawe tlut sirclr px*et
t roncy is fupsitcd with iltct t at the bgiming $ tlu tcm'

65 Recommendation 12

Tlu @nunission recognius ttu tolc tlu Ministry ol HttcUion is

plcyins in ofering natugeial ud dninistruivc couryes to tad
't itno tiiougi tlu Kerya Hucuion Stqff lrctitwe (KFSI).

Hottgwr, in vict+t of increasing coscs of indiscipliru ln sc,hmls, tlu
Corvnis ston recorrutueils that appotnnurus n positiors of ludship
sttould contintu to be basel on nurit ottd linilen n ttosc with tlu
necessary matugenunt and abninistrUive skills. Besidcs, tlvy
stpuld iq*tty Oe exWel to rcgular irceruicc countes o cndh
tlum npdate tlutr narugenunt s&ilb.

65 Recommendetlon 13

In viatt of ttu conplexity of xculttc crincs' tlu @nntssion
,ccornmeid" ttut tlu Ctowmnunt s1;ts ttp a special polbe wit
cturged wtth tlu rcsporsibility of lnvestiguing ry ud rclucd
occrltic crilna. |hc oficerc ut@ud to this utrit slnuu b gtwn

specialised training to fomiliariu tlum with elurrcteristics,
iuniyestuiors ond rctivities wtrich twuW asslst in tlu tfutttlficulon
of occultic crilrus.

chaptcr Y: Llnkage of Devtl $rorshtp to Dnrg Abusc end othen
Antl+ociel Acttvltles

67 Recontmenfutbn 74

Tlu Comnission notes with grutificuion tlu efroru tlu govcmnut
tus madc through ttu Anti-Narcotic llnit o curb dntg a},ttsc ord

(i)
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t@rcking. Hovnrnr, in victtt of tlu contirued rising trend in ttu
mhuse of dntgs, we recomund thu rtnfur steps h takcn to
edrcoa and scr'sitiz;, tlu public, cspecialty tlu yowh, on tlu
inlureru dangers oil evils associued with dtug abuse.

69 Rcconncndatbn lS

whib tlu @traaission corutwds tlu Govemmeru for tlu efforu
alrcody ,rode in trying to geturate mone employmeru, ", a"
reconnund that tlu ctorts b cnharced b cneote more job
opporn'nitics in bth tlu fontul and i$onrul scctorr of-ttu
ecorunu espccialty tltrough fitnlur etprcion of tlu tua xatt
scctor. ksides, ,ruosunes rced to be pw in placc for tlu creation
of nore irconu gercruing projects and lctbour iruensivv mall
scalc industries, especially in tlw ntral areas in order to curb tlu
rural-urban migruion.

69 Rccommcnfotbn 16

Tlu brunissionlunlur reconurunds that all karning irctitwiors
sluuu pw in placc stnong ,nc(Nures to curb dntg abusc and
alcololism ornongst lcarturs in ordcr to maintain goid discipliru.
For example, schml otd coilcge autrwrities sltould irstinuc aad,
if in practicc iruercify, regular spot-clrcck ircpectiors to curb tlu
drug duse nunace.

69 Reconmenfotion 17

In view of tlo issnes raised in paragraph 2ss, tlu hnunission
rcconnwds tlut:

(i) sirce cuniculum review is an ongoing process, tlu current
edrcuion system slnuld be revisited for ttu purpses of
rcstrrcturing and improving it u all levels. Thc cuniculun
slnuu pw cmphasis on tru inunediue andfitture rceds of
tlu lcanurc and society.

Gi) ,uods of barning irctitwiors stnuld ensune ttut ttu dai$
rowiru provides for a prowr batance of rctivities 

--
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acdemic, ctcunicular and leisure; tluts ctsuring thot tlu
learnert are usefulty andlulty occupied dtring ?nch dsy.

(iii) tlu Ministry of Fthtcuion slunW also ruirfonae naosuncs
il@ wiA afiroct bw rchiewnt so tlut tlrcir intcrcst ls not
ilivakd to dcviant beluvtoru. In this naJryct, cbss sizts
ittouU not excccd & studera b funr cbyr
te oclu r / leanur rchtioruhip.

70 Remnmcndatbn 78

In ordcr to shieA ilu studerus from dvvnc extermal irfltunccs
such as tlnse associued with drug duse and drug peddling, tlu
Commission reconutunds tlut;

(i) all learning irctitwiors be pruperty ferced with vnll
desigrutel gates;

(ii) nndcsirable buslrcs within tlu iru,tttwiorrs slpnW bc chared
and idle land pw nndcr sonu prductive econonic wntunes
capdle of gercruing dditiorul incotru;

(iii) the ludterclun in liaisonwth bcal dministruorc ond tlu
cottunnnities aruwd leaning irctitwiors slnuW c(nperate
in moninring ud canying ow surwillorce of tlo studcnts.

71 Reconmcnfutbn 79

In liglrt of tlu issnes roised in pragraph 2&, we rccorurcrd tlwt
tlu govvrrnuent sets up a rutiorul conunittee corcisting of
prufessionab, lawyen, social scicntists ond tlre clcrgt to ptcryC
a comprelwrciw rutional noral cde of conduct wrtich wiV
regulate and gowra tlu conduet of Keryaw, especiolty ilusc in
lederxWp. A leder wlo fails to dlure to the cde of condnct
sltonU resign.
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Chepter YI: Other Emerying Issues

74 Rccommcnfotbn 20

Tlu bwaission notes with appreciuion tlut RE is compubory in
Prbury and Scconfury, kltoolsforms I and II. Hounver, inviettt
of tlv issnas mised in relotion to Rcligions Blucation (RE), rw
reconnund tlut it b ntodc cmtpulsory in tlu euirc Secondary
Sclr@l cyclc n pruvide a firm fowdatton on noral wlrcs and
spiittul ttourislnunt.

75 Rcconmcnfutbn 27

Tlu govvmnunt slwuW contintu recognizing tlu rule of religions
sponsorr in barning bstttwiors. Tlu sponsont slunld be enablcd
to mairuain tlu religious toditiots of tlu foruder.

75 Rcconmcnfutbn 22

Tlu govurntrcnt in co4jurction with rcligioru orgoizttiors slpttW
ewune tlut every seconfury schul, prblic or private, is provided
wtth a Clupbin or lruun.

75 Rcconncnfutba 23

TrE furds of Ctovernorr (BOG) ard Parerus Teaclvn,lssrciuion
(n4, slpttW ensune tlut provisors are ntdcfor spirinul care in
tltosc trrsfuwiorls tlut do not lute religions sponso6.

76 Rcconmcnfun 24

Tlu scction Mling guiforcc and couselling u tlu Ministry of
Hncuion slpnU bc stengtlruwd ond cryoild.
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76

76

76

77

77

77

Rcconuncnfutbn 25

Tlu Ministry of Fittcuion shonld organise hscrticc aourues ot

*Sri"; iirilsfor oficials and terctur courscllor:t so 4s to cqltp

ttum wtth tlu rebwnt s&itls.

Rcconmcnfotbn 26

Resowce nutertals slwntd bc prdtcen by tlu Ministry o{

Hncuioninconirctionwithprofessionalsing'ndatcca'd
courcelling.

Rcanncafutbn 27

G'uidarce and C,ourcelling sttould b nud' a conpulsory

;"rrw:i* il teactur training Prugro!"us so tlut ewry tedur is

iqipprl wtin lu tucessary totowklgc ord skillt'

RcconmctMon 2E

Tlu govzmnunt sluutd sct tlp a rutional bdy conp.rising of

ifudiiir* and erycrts on'rcligiors nuatter, to lulp in tlu
iiirry of all religions organisuiors se*ing regis/ruion kecpw

in mind, ttu coidtwtond provisiors regarding tlu funfuttutal
rigltts and freedona of otlun.

Rcconuncnfotion 29

Tlu nuiotul brrly slnuld luw a nrchirury to 1ortnr tlu

rctivities of tlu srciecict and stnuld a//,y bc fotttd to ptotttotc

satanic practtces, it sttonld be dcregisterel'

Rcconncnfotbn 30

Indivuuals sceking liccrces for oPcn air prerching slnuu 4/lso bc

scnttinized before licences arc isstud'
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APPENDIX II

TIIE PER,SONAL TESTIMOI{Y OF A SELF COMESSED FIORMER.
DEVrL WORSHIPPER - PETERSON MOSERA, A STLJDEIYT AT
NYAIYCHWA ADVENTIST T.T.C., KlSn, TRANSCRTBED FROM
AN ATJDIO TAPE.

Thank you Pastor for giving me this opportunity. I will say all I know -
I can't add or leave out anything but say what has happened to me only.

About this religion on devil worship, it is true, it is there.

I will explain to you how I came to join it and how I have been
able to leave it.
It was in January, 1994 when I got a letter from a woman in
Nairobi catld JANE MWANGI.

According to the information in the letter this woman works with
K.P. & L. Co.. Ltd., Transport Department.

In this letter she gave me her house Telephone No. 791201 and
House No. 687 Buruburu Estate.

She told me she is married with four sons only.

Three are learning at Nyahururu and one is in the house - in
Nursery School.

She explained to me that she goes to the CPK Church, St. Phillips
in Jericho, Nairobi.

She told me that she would be very pleased if I went to her church
as one of the followers.

She told me that she lives a very good life - a life of riches and
wealth which I cannot explain.
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When I heard this, I don't know what happened to me and I
decided to reply to her.

I told her that I had qgreed to join her church and I qgreed that she
helps me as she had explained to me.

When I replied, she also wrote back saying she was yery happy
that I had acce,pted what she had told me.

We kept on corresponding to each other explaining one another
how we were getting on until May 1994.

During the month of May she invited me to her home in Nairobi.

She told me how to go there and how to reach her house.

Now on this day when I wantod to go to Nairobi I took Gusii
Deluxe bus.

I arrived in Nairobi, at 6.00 pm in the evening.

When I arrived in Nairobi, I had her house telephone number, I
phoned and found a house girl - I asked her whether thc owners
were there.

She told me they werc not therc but they could return home at 8.00
pm in the night.

I requested her to come and collect me from the Gusii Deluxe Bus
Station.

She told me it was not possible becausc she was alone and could
not leave the house alone and above all he didn't know me since
we hadn't met before.

Now it became very hard for me. Then I called (phone) him again
but he told me he could not help me since it was at night and could
not leave the house unattended.
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Iaskedherwherctheynormallyalightattheirbusstop.Hetold
me he didn't know.

I asked her the number of the bus that goes there - He told me the

bus number to Buruburu is no. 58'

AtaboutT.30pmatGusiiDeluxeBusSation,Ihcardmatatu
conductors calling for passengers to Buruburu'

I boarded the bus, paid bus fare and told the conductor to drop mc

at Buruburu Estate Phase 5.

The conductor wlul kind and told me to be nearer him so tlnt he

coutd drop me wherc I had told him'

It was along journey. The conductor told me that sincc I had thc

il; nurn-U"r, it was going to be easy to locate the house I
wanted.

I started searching for the housc. It was now about 9.fi) pm. I
searched for it tif 10.00 pm at night. At last I found it.

I knocked and found that house girl I had phoned earlier.

I asked her whether this was Jane Mwangi's housc - strc said,

iYESn.

I explained to her that I was the onc who had tclephoned.

She welcomed me in and gave me some tea'

While taking tea, I was watching T'V'

Shortly aftenvards about 30 minutes later I heard a car stop outsidc

and soon qrme in a ladY with a child'

This lady's appearance resembted the pictures t-tot Y"* in the

house and those of her hu$and and I thought shc might be thc

owner of the house.
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when she was rcmoving her shoes before she entered the house,
she told me KARIBU.

I *-* very surprised as to how she came to know me because we
had never met before and even this house girl had noi !on" to tell
her that there was a visitor in the house - tI" one you h"ave always
written letters to.

pven if she phoned to inquire whether there was any visitor in the
house, it was possible for me to hear it because tht;ho;; was next
to me. This surprised me a lot!

when she entered the housc we chatted generally about life - how
the school was.

soon after, food was brought to the tabre. The food was
comprised o{Chapati-, cooked maize, beans, boiled eggs, anO

cooked chicken.

After we prayed, praying that I had never heard beforc.

she.started peeling the eggs for me and then we started to eat but
on the table there was soup that was too dark tike Hrck so61.

There was other food; very little food for the size of a thumb.

This little food tasted like 1 watermelol - ldumt and even its
colour resembled a watermelon.

since I didn't want to appear a r.mote person, I did not ask whatkind of food this was and it was not sausages because I know
them.

After finishing eating, her husband, myself and that woman we
started to pray.
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We prayed in a language I didn't understand and they placed me

in their midst - the language was not Kikuyu, Engllsh or
Kiswehili.

They prayed without ever closing their eyes.

After prayinB, this woman told me ttrat I should wake up at 3.00
a.m. in the morning, take a shower, take tca and then we go to
CHURCH.

I thought it was the CPK CHURCH stre had told me of before.

She showed me where to sleep and I went to sleep.

Where I slept and because I didn't have a watch, I woke up at
about 2.00 a.m. in the morning. I took a shower, got ready and

waited for them to call me so that we may go.

I waited for a bout one hour, went back to bed and stretched
myself. I.atrr on they came and called me for BREAKFAST.

On the table there was that td MOF'SEL) that looked like a
trInger.

There were eggs and chapatis and tea.

After breakfast, she called her hu$and from the bodrmm; we
prayed the same way we had done the previous night.

We went out; entered into a Volvo car and went to 'CHURCH'.

We arrived at the 'CHLIRCH' but it was not the CPK CHLIRCH
she had told me of.

We went into a house that lmked like a church but it wasn't!
It had 2 rooms before we arrived where people sit (LOLJNGE).

There I met only women seated - they were eighteen (18) seated,

in 2 rows.
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This woman I was with introduced me to them - telling them; this
is that visitor who is from KISII that I have always told you about.

Jane left me with another woman who was speaking (Kisii)
Ekegusil though I never knew whether she was a Kisii or another
tribe.

This woman told me that I had first to take a shower beforc I
proceed with anything else.

She took me to the Mabati bathrmms that were outside. These
lathrmms didn't even have locks from inside.

She gave me water and I started to bathe.

Just before I had finished washing, this woman came with a ruror
blade.

she made incisions on my stomach. After making these incisions,
she used something like a handkerrchief and took my blood. (I
was not able to see clearly whether it was a handkerchief because
it was at night).

It was painful but I persevered because I had no alternative.

She came and collected me; took me to the other woman told me
to go to another rmm.

There she gave me something that looked like porrldge.

when I took this drink it asted like blood but it was sweet as it
was pomidge with suglr.

This woman told me that I should pledge that all they told me I
strould abide, and that I should not 

-tell 
-ybody.

she warned me that if I did not accept, I could not get out of that
room.
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Iacccptedbgcauselwasaloneandldidnotknowwhetplcould
have gone.

Thenwegotout-whenlspatouttheleftoverporridge,thatwas
in my moutt, I discovered it was blood'

Icouldn'ttellwhattypeofbtoodthiswasQguesshewentoutof
the room).

I came back tP these women.

house.

My hoste.ss took rne back to her

She gave me Ksh.l,2CI|ll' and told me to go to Kisii'

whe.n I reached Kisii I saw that the life I had in Nairobi for those

O"y;'f 'stayed there was b"tt": than the life in Kisii'

I stayed in Kisii for a day and returned to Nairobi'

WhenlarrivedinNairobi,Itelephonedher-shecameand
collected me and took me to her house'

That same food that looks like a Finger was still there.

After eating we prayed the same way we did previously - we slept

L.iirti*F.rre going !o bed, stre toid me that we had to go for a

*udaiog at Murang's the following morning'

I remember it was on FridaY.'

Inthemorningafterbreakfast,we(myself,thiswomanandher
husband) set out for Murang'a'

we went in one vehicle - we travelled a long distance like from

Kisii !o Kisumu.

when we reached Murang'a, we parked the vehicle near a'dam'

and we got out.
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we held hands togettrer - they put me in the middre and they
started to sing in a lurgu4ge I couldn't understand.

It wasn't Khyu, Kiswahili or English.

After singing; I don't know what happened and I found myself in
a certain house.

when we left the vehicle and where that river was, I can't explain.

In this house, we found one person who welcomed us. He made
us seat.

He asked my name in English and I told him.

He told me that they knew me since the time we started
corresponding with this woman - we know you but it is you who
doesn't know us.

This house had very many wonderful things that I had never seen
before including 4 T.V.s.

After this he switched on one T.v. and I started seeing the life I
had in College.

The life I had was mainly of lying and being in need of money.

llE showing me for nearly 2 hours, lunch_time approached
1.00 p.m.

This woman I was with - Jane - went into an inner rmm and came
out with a very big tray covered with a white sheet (cloth).

She brought 4 plates and a knife - she told me I was the one who
was going to prepare that lunch for them.
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Whrq she removed the cloth/sheet, I discovered that it was a dead

persm - whose Head, Lcgs and Hands had been cut.

They showed me wherc I was to cut the meat into smdl pieces so

that we could have lunch.

The woman helped me to cut the meat; placed it into 4 plates and

startCd to eat lunch.

After lunch, I didn't see anything wrong in eating a person; I was

not surprised or shocked - I saw it as a notmal thing.

After we finished lunch, this man we met in the house told me that

befofe we leave, they wanted me to give either my brother or
sister as a sacrifice.

I told him I didn't have anybody whom I could give as a sacrifice.

ge dren told me that they knew how many of us are at our home.

The only thing I had to do was to give them just a name and they

could let me go.

We argued for a while and then they asked me to give them

sonlething to standby for 7 days when I could bring them the

results.

I pondered over the issue and saw that I had nothing but, at home

there were 2 radim - I told them of one radio.

After this we prayed as before and then suddenly found ourselves

outside that vehicle we had left near the river.

We boarded - came to Nairobi and arrived at about 7.00 p.m.

We took supper, slept and in the morning Prayed as usual. They
gave me Ksh.l,500/- and I came to Kisii. When I reached Kisii,
I went to the College to find out what was going on because I left
wi*rout asking for permission.
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I found that my father was looking for me becausc they thought I
had gone home and talrcn away that redio so that I could sell.

When I found out that they were looking for mc, I returned to
Nairobi but I never told them that, that ndlo I had told them about
disappcared.

After 3 days, I returned to Ktsti.

When I reached Kormbu, I was arrested by the police who had
been looking for me. (Kcumbu is my home area).

I slcpt in Keumbu Policc Cells til morning with 3 others.

In the morning, (outside the cells) I was handcuffed - I managed

!g frec myself from 5 Policemen urd other people without any
hindrancc.

I don't know what happened as I found myself at lGgatt coming
to town (Khlt) on foot.

I came to Kisii town, slqt in my friends house.

The following morning I started to go to college but before I
reached I met a College Pastor - Prstor Joel Nyrnngl who told
me I was being sought by the college authorities who wanted to
sort out my casc because thc Principat believes I did not make any
mistakc though I ran away from college voluntarily - I should
return so that I could do exams.

I told Pastor that I was to return to college in thc afternoon - (wc
met in the morning).

when I returned, hc locked mc in his office and went to can thc
Deputy Principat frrom his office.

while I was waiting, I hcard my younger brother who follows me,
talking outside.

ry



I doncluded then that I had now been caught - I didn't know what
to do but I remembered what they had told me in Murang'a that
wherever you go, whatever difficulties you encounter, we shall
help you.

All over a sudden, I felt as if I had great strength; and shong wind
out of the office - where I passed, I don't know but found myself
at IVIWANYANGEf,INGE shops - for those who know Kisii town.

This was at 6.00 p.m. - I went to a friend of mine and slept there.

The following day I found myself at Itiero trying to tell lies so that
I could return to Nairobl.

I cheated people at Itiero that we were expelled from College
because we went to watch a fmtball march without getting
pormission.

I was told to wait ouside the office at Itiero while they lmked at
my problem.

They telephoned the College and they were informed that I was
being sought for - they had either to derain me there or take me to
College.

The European at Itiero took me to the Pastors office at College.

The Pastor wanted to know what had happened to me since I left
Schml (College).

That's when I trold him what had happened to me since I joined the

"Religionn until I had gone to his office on that day.

They prayed for me with Pastor Kiage, Nyamwende' Ondlekl'
Moronye and the Deputy htncipal Mr. Okero.
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TIIE PASTOR INTERVENES HERE

THE PASTORS PRAYED FOR ME.

HE WAS TREMBLING

HE FELL DOWN.

THEY TOOK HIM FOR LUNCH.

THEY CAME BACK AGAIN AND PRAYED FOR HIM.

HE WAS ABLE TO PRONOUNCE TI{E NAME OF JESUS
WEAKLY FIRST BI.II LATER HE REGAINED
STRENGTH.

TESTIMONY

PETERSON HAS TESTIFIED AT THE FOLLOWING
CHURCHES:-

KISII CENTRAL SDA CHURCH

NYAGUTE SDA CHURCH

KERINA CAMP

TO PASTORS AND OTHER PEOPLE

PETERSON'S WARNING TO OTHERS:

I want to say that this RELIGION Is ALIVE AND SATAN Is
ALIVE.

I yglt"_y.n you that this RELIGION is of MONEy, a religion
of WEALTH, a religion of MANY THINGS; a nri}I rclilion
BUT one that gives HUMAN BEINGS as a SACRIFICE.
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Because when you go there, every month, you can give your own

brother/sister as a SACRIFICE.

As you give them, the more WEALTHIER you become until they

are dl finished.

Another thing - this religion is frequenM but not particular people

you can find SDA's, CATHOLICS, PENTECOSTAIJ etc.

They come from various religions and meet there.

The retigion comes mainly to SCHOOL CHILDREN.

- And SATAN wants to know what thoughts you have. If you have

thoughts about MONEY, he will conre to you through MONEY,
if you have thoughts about ALCOHOL, he will come to you

through ALCOHOL and many other things.

NOTE: Those who want to know more about the RELIGION, they are

welcome tro come and see me at NYANCHWA SDA T.T.C.
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APPENDIX III

SATANIC SIGNS AND SYMBOIS

Thc Inverted Pentagram is
symbolic in that thc five
pointod star seems to show the
goathead, i.e. satan. Because it
is similar to the Star of David,
it is also used to mock the
Icwish faith

The Upsidedown Cross is also
known as the southern Cross
and intends ridicule of the
christian Cross and religion.
Uscd in some jewcllery, tock
albums soven and tattoos. The
breeking of the cross is one of
thc first tasls new members of
a Saanic cult are asked to
perform.
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The Cross of Confusion was
fint used by those Romans who
questioned the truth of
Christianity, and to whom
'Caesar is [.ord' (as against
Romans lGgl.

.I

The Penmgram is used by
wirche.s dnd is a magic symbol.
It represcnts the four elements
surmounfed by the Spirit.
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Thc Swestika is r very old
rcligious symbol. Also known
er thc sun Whccl, it
rcpresantcd tlrc gun's sounc
ttrrcugh thc hcevens. [.atcr its
invcrtod form wrr uscd by
Adolf Hitlcr rnd thc Nazis to
show movcmcnt twty frrom thc
Godhcad. Today it rpmains e
symbol of wil.

Thc Nazir dso uscd thc satanic
S or lightning tsolt. This was
worn on thcir uniforms.
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Black Mass Indicators are as

shown herc. The Satanic Black

Mass is a parodY of the

catholic Mass. In it holY items

are def,rled and forbidden things

are dqne, like saYinq the Lord's
Praycr backrrards. It is
ctaimcd that unbaPtised babies

are saprificed to satan.

The Cross of Nero became

known in the 1960s as the

"Peace symbol'. It has

become the emblem of occult

teachers and 'heavY metal'
grcups to represent the defeat

of ChristianitY through a

brohvn cross.

I
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Church of Saan in San
Francisco uses this symbol. It
is also found in the Satanic
'Bible'. The Black Mass,
Balck Magic, aspects of the
drug culture ana blood sacrifice
art oonnoctod with the worship
of Satan. In fact, satanism is
built on what Christiurity
rejech, thus the saAnistk god
is the Christian's devil.
SaAnisS fight on the side of
darkenss against thc Light.

The 665 Symbol is we[ known
as the numbcr of the Great
Beast of the Book of
Revelation. See chapter 13
verse 18. Six is the human
number as 7 is the number for
God, mcaning perfcction. so
satan is the numbcr 6
reurring. No mattcr what, he
can nsvcr bc 7 and so will
dways fail in his ambition to
bc God. Sometimes the lettcrs
FTF are usod, being the 6th
lcttcr of thc alphabet.

666

FFF
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Thc'swastika' or'btokcn
crosst is of ancient origin.
originally, it represantod the

four winds, four scasons, and

four points of thc compass. At
thc timc, its arms were at 90
anglcs Frncd the oPPositc waY

as depiCtcd here. It turncd in a
clockrrisc direction, showing
harmony with nature. The
swastika depiaed here shows the

elmenti or forces turning
against naturE and out of
harmony. Tlrc Nazi's, SWP
grcups, and occult groups usc

it in this ftmncr.

Thc symbol or 'anarchY'
r€prcsatts th abolition of all
law. Initially, thosc inO
'puntr music uscd this sYmbol,

but it is now widclY uscd bY

HcaW Metal followers.
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Hcre is thc moon goddcss
'Diana' and thc morning sAr
of '[,ncifcr' are rtpresantcd.
This symbol mry bc found in
both WhiA $ritchcrrft end
satanism. When the moon is
urncd to facc thc oppositc
dirution, it is primarily
Satanic.

*

Lightning Bolt
Heaven to Hell
Strength
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Swastrkn

Anti Christ. Cross of Confusion

I a--
--- J
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firc 'pentagnm,' or without
the circlc, thc 'purtaclc,' may
bc nscd in both Black and
Whib It{agic. Gcncrally, the
top point represents the spirit,
and thc other porpts rcprcsent
wind, firc, carth and watcr.

The upsidc down pmtrgram,
oftcn callod thc 'baphomet,' is
sfictly Setanic in nature and
Eprcsmts thc gmt's hcad.
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The 'hexagrarn,' also referred
to as the 'Seal of Solomon' is
said to be one of the most
powerful symbols in the
Occult.

Horned Hand
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TtrG point wittrin thc circlc thc
s[n of Lrrcifcr, having
origilr.tod in Bgypt (the sign of
the sun-god Ra) urd Babylon.
fircrc rrc many variations of
this circle. And it is also
urod by New Agcrs rs 'thc god
of dl gods't Christianr will
tnow thet this nrcrns Satan.

firis is thc Scrnb, thc danign
of thc dung betle, thc
Eg!"tirn symbol of
reincarnation. Also associateo
with Bcclzrbub, lord of the
Flics (lce Matthew 10:25 &
l2:2;4l.
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Allffi, Bypdm tymbol of
ferdlity, urod in sx oryicr.

Thrum+turtic Trilrylc (in tho
shape of a pyramid), used in
cdling up dcmou utd for
tnrsicrt rpollr.

t49



IJDHT the 'dl-sccing eye'

Anti Christ
Devil Child

Ac/Dc
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Three Headed Dog
Guards Gate to Hell

zoffi

Satan/Stbner

S
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Abrrcrdrbn

MARKOP

"THE MARK OF THE BEAST" (Rev. 13:1G18)

Four different ways which refer to the "mark of the beast" or Satan
Note that the letter "F" is the sixth letter of the alphabet.

1. Anti Christ

FFF
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2. Anti Christ

666
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3. Anti Christ

Org
6

w
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4. Anti Christ
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Horns and Tail added To Any
I-etter
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APPENDTX IV

of Paraphernalia retrieved from some

associated with the cult of devil worshiP

f**#

Student,s meal card bearing satanic symbols such as the swastika and the

Horned hand. Note also theiwo crosscd llags one of which is lhe Kenya-fl?g

iG'i;ftffii;i ii-rt 
"p"o 

t" symbotize the satanic symbol of lightning bolt.

ii i"r not 
"t""r 

what ihe flag on the right represents' The five noinlea-1in
."p""*"t the mornlng sur 6f Lucifer. The writing NATAS NI AYNEK 94

' reads in reverse Satan in Kenya 94'

lr;r
vr.at s rato

bAonqr U. ..J

,^..8&tn

xruab-. aa0
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Knives, spfl)ns and combs.

J
3"{

\\r
t:

.;:i'

.- ...."S''ir7,

-€
-ei? - .i.&.

'\;^

l'r.,]; \

\a
I

E
A student's shirt with the code name Killer

-v-
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meal card depicting a black cat with inscription Jini and code

Eame Killer cat which was written rsing Jah colours. Other shapes drawn
on the card reflected the same Jah colours.

i

i

Chain with portrait of late emperor Haille Selassie which was also in Jah
colours.
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Student's meal card wlth code name Death row also wrlttcn ln Jah colours.
.Noie: Jah oorourr are: rcdr. yelbw and gneen.
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Horns and strange earings with inscriptions of the word Jah. Some horns
were painted with Jah colours* while others were palnted black and

appeared to bc smearcd with dry blood.
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APPENDTX V

A GLossARy oF occrrLTrc tnnnas

Catoptromancy.

Goetts Head.

Ifexagram.

Key of Solomon.

Ilcifer.

Lerciferans.

Agrippa.

Alchemist.

Alter

Divination by means of mirrors.

Sixteenth century symbol for Satan.

Six pointed figure (the shield of David which
controlled Demons.

Probably the most famous grimoire ever written;
some legends hold that it was written by demons
and hidden under Solomon's throne. various
versions in different languages survive today.

The archangel cast from heaven for leading revolt
of the Angels. The planet Venus in its appearance
as the morning star.

A medieval Satanic sect prevalent in the thirteenth
century. They sacriflrced to demons. They
worship@ Lucifer and believed him to be the
brother of God wrongly cast out of heaven.

A grimoire written in black or purple pages, and
sha@ like a man.

Practitioner of Alchemy. Middle ages primary goal
was to transform base metal into gold.

Any seemingly magical power or process of
transmuting.

A table used for the practice of m4gic or for
worship.

Ruler of the spirits or the Fast.
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Amulet.

Anacithidus. A stone used for calting up demons.

Antichrist. Enemy of Christ.

An ornament or charm used to ward off spells,
disease, etc.

Worship of the spirit that presumably animates all
things.

A charm that protects som@ne against evil spirits or
the Evil Eye.

A secret process or formula; in Tarot, twenty-two
pictoral cards comprise the Major Arcana and fifty-
six (or fifty-two cards divided inlo four suits are ttre
Minor Arcana.

A chief or foremost fiend (Satan).

A knife with a black hilt used by wirches.

Ritud coven fire.

Lord of the flies.

Without a master.

Technique or inscribing the name of the enemy on
an arrow and shaking up the iurows in a quiver.
The arrow was directed at the enemy whose name
was inscribed thereon.

A wirches holiday on May Eve.

A popular grimoire attributed to Honorius, an
occultist of the l5th century.

Animism

Arcana:

Apotropaion

Archiend

Athame:

Balefire:

Beelzebub

Belial

Belomanay:

Beltane

Black Dragon:
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Blsck }{egic: Negative, harmful, or destructive magic, as opposed
to white magic.

BlrcL Mass: A ritual by which Satanists or wirches blaspheme
God and ridicule Christianity, usually by observing
a perverted Cattrolic mass.

Black Pullet; A grimoire that probably dates from the late 1700's.

Book of the Dead: An Egyptiur handbook for guiding the souls of the
dead through the underworld.

Soul:

Cannibal:

Cantrip:

Cathari:

Cephalomancy

Cereberus:

Ceroscopy

Chaldeans:

Chalice:

Charm:

Ruler of the West.

A person who eats the flesh of human beings.

A spell cast by a witch.

From the term cat whose posterior they kiss, in
whose form Satan appears to them.

Divination by using the head or skull of a donkey or
goat.

Three headed dog that guarded the entrance of Hell.

Melted wax is poured into cold watcr, and the
resulting shapes are interpreted as a means of
divination.

Generic name for adepts in the Black Arts.

A cup or goblet. a cup for consecrated wine.

Chaned or spoken words used to invoke a spell, or
a physical item said to possess supernatural power.

Drawn on the ground to enforce demons to appear.Cincle:
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Consecratihg: To make, declare or set apart as sacred.

Coven: A group of Saanists or witches, not cxcooding
thirteen that come togaher for worship purposct.

Curse: A spell or charm invokod against lomo(rc or
something.

I)emon: A non-human spirit; according to thc Bible, thcy erc
angels who rebelled against God.

Devil:

Diablerle:

Diabolus:

Elaeomuicy:

Elements:

Eltzen

Equinox

Evil Eye:

Exorcism

Synonymous with demon; thg devil refers to Satan.

Dealing with Demons or thc DwiI, sorccry of
witchcraft.

Two morsels, kill body and soul.

Divination by observation of a liquid surfacc.

The early Greeks considered Earth, Air' FirG rrd
Water to be the four elements.

Ruler of the Spirits of the North

Either of nvo times a year whcn thc sun crosrcr thc
celestial equator and when thc lcngth of thc dey md
night are approximately cqual.

A superstition which credis certain poople with thc
ability to dispensc bad luck with a gazD; pcqle
hope to countemct it by wearing charms or emulcts.

The act of rcmoving demonic control from somonc
who is demonisod; in witchcmft, purifyng
somettring from alien influenccs.

A demonic spirit who lrcrves a which or mcdium, u
an animal that it may inhabit.

Familiar:
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Freya:

Full Moon:

Grimoire:

Halloween:

Hecate:

Hydromancy:

Hodoo:

Incentation:

Incubus

Ibbbetistlc:

Irmmas

Irthe

Lilith

Scandinavian Goddess of Love, eueen of Lower
Regions. Freya's sacred day was Friday. Wirches
held weekly assemblies on Friday.

Greate.st magical power.

A book of spell that belongs to a witch or coven.

A November Eve witches holiday; considered to be
the day of the year most suitablee for m4gic or
demonic activity.

Goddess of l.ower Regions and patroness of
wirchcraft.

A method of divination by Euing into water
surfaces. , l,

Practices in Voodoo, Black Magic. One that brings
bad luck.

Ritud recitation of verbd charms or spells to
produce a m4gical effect.

Demon that copulates with human females.

Medieval magic of theJewish Community, and later
a Christian version.

August wirch celebration.

Steam of forgetfulness in Hell.

In Talmudic tradition, Adam's first wife who bore
him demons.

Used by Aleister Crowley and others to distinguish
between what was often practised by 'weaklings
seeking an escape from r€ality' (magic) and
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Magus:

Mandrake:

Maskim:

May Eve:

Midsummer:

Necromancy

Numerology:

Object Link:

Occult:

Otlin

Oriens.

Pagan.

Crowley's motp systematic occult lifcttylc rnd
endeavours (magick).

A mde wirch.

An eurasian plant, Mandragcra officinanrm; thotsht
to rescmblc the human body. This plent wrr onoc

believed to havc magical t wcrs.

Seven subterranena demons.

Fe.stival of Rmdman.

Festivd of Beltane.

communication with the suprposcd ryirits of thc
dead, usually with the use of bones or somc part of
a corpse.

Use of numbers assrciated with a pcrson's nrmc
and birthdarc as a means of divination.

An object that supposedly impregnatcd with thc
m4gnetism of a proposed victim or srbjcct of e

spell.

Beyond the realm of human compreharsiot,
mysterious, inscrutable secret.

Norse Mythology. Supreme diety and cscatffiof thc
gosmos and man.

Ruler of the Spirits of the East.

A person who is not a Christian. Onc who has no
religion.

To make a pagan.Paganlze
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Pentacle.

Pentalpha.

Pentegrem.

Rituel.

Sabbat, Sabbath.

Sacral

Sacramental

Sacramcntarian.

Sacrilege.

Sacrosanct.

Sadism

Sadistic.

Satan.

Five pointed figure conAining mystic symbols used
especially in divination and conjuration of spirits..

Design formed by interlacing five A's (similar in
use as the pentacle).

Five pointed geometric figure used to summon
demonic help.

The prcscribed form or order of conducting a
religious or solemn ceremony.

A quarterly or semiauarterly meeting of wirches for
celebration or for observance of Black Mass.

Pertaining to sacred rites or observances.

Consecrated.

Person who regards the Sacraments as merely
visible symbols.

Misuse, theft, desecration or profanation of anything
consecrated.

Sacred and inviolable.

Sexud satisfaction with the infliction of pain on
others.

Deliberately cruel.

'The Adversary'; Satan was the chief of the angels
that rebelled against God and werc cast out.

Principal Infernal spiris:
Lucifer - Emperor
Beelzebub - prime Minister
Astorath - Grand duke.
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Setanic

Satanis.

Seal.

Seance

Sharman.

Spell.

St. John's Eve

Succubi,succubus

Pertaining to or suggestive of Satan of Evil:
profoundly cruel.

fire religion devoted to the worship of the devil.

A demon's summoning diagram or signature.

A ritual by which a medium calls upon thc supposed

spirits of the dead.

A witch or'medicine man'.

An incantation designed to bring about magic.

The midsummer wirch celebration.

A demon or wraith in female form sent for sexud
purposes.

Solstice.

Talisman.

Tarot Cards.

Tephramancy

Vampire

Vauderie.
Vaulderie.

Either of two times of the year when the sun has no
apparent northward or southward motion. Summer-
approximately lune 22 and Winter-approximately
Der;ember 22.

A power object, an amulet.

Cards used as a means of divination.

Divination by looking for messages in ashes, often
burned tree bark.

According to legend, one who rises from the grave
by night to consume the blood of persons.

The wirches' Sabbath.

A religious cult of African origin; believed in
sorcery and fetishes in rituals in which participants

Voodoo

169



Vow

lVdpurgis-night.

Warlock.

Wrxing Mon.

Wlccr.

Wtrch.

Wltchcnft.

Wlzerd.

Xylomancy

7^i.

NI,MBER,S OF SIGhIIFICANCE

ONE

communicate by trancc with ancestors, saints or
animalistic dieties.

An earnest promise or pledge that binds one to
perform a specific act or behave in a certain
manner.

The eve of May Day, believed in Medieval Europe
to be the occasion of a witch's Sabbath. An episode
or situation having the quality of nightmaristr
wildness associated with this Sabbath (April 30).

Originally meaning 'one who breaks faith,' it is
more often used by non-witches to refer to a mde
wirch.

Changing moon.

An Old English word from which we get thc word
'witch'. r

On who practice.s magic.

The practice of sorcery or magic.

'Wise done'; a male wirch.

Divination using pieces of wood, either by
interpreting their shape or noting the order in which
they burn in a fire.

A corpse that moves and acts as if it were alive; or
a person completely controlled by a magician.

Equate with primal chaos.

Triple repetitions, effective in incantations.THREE
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FIVE

SEVEN

TIIIRTEE}.I

FOTJR TIMES
FOI]R

7+9

IMFORTAIYT DATES

September 22 -
June 21

March 20
December 2l -
February 2
April 30
October 31

November 1 -

ffi

Symbolizes Justice

In occult ritcs, possesses mystic implicetions.

Number of members in a coven, mcmbers being
associated with thirteen lunar moons.

In Talmudic computations the Devil's own number

Multiples of these possessed thaomaturgic potency;
odd numbers lucky triple repetitions is characteristic
of magical rituals.

Sign of the beast, Devil's calling numbers.

Autumn equinox'
Summer Solstice
Spring Equinox
Winter Solstice
Candlemas
Walpurgisnacht
Samhian (Hallows Eve)
Festival of Hecate
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APPENDIX W

clucs unique to the Black occults in Generat (useful for
crlne soene investigations)

l. Mockcry of christian symbols. (invertod cross, vurdalized
Christian artifacts)

2. Usc of solen e1 ymdalized Christian artifacts.

3. Discovery of candles or candle drippings.

4. Unusual drawings, symbols on wallVfloors. (pentagram, erc)

5. Non{iscernable alphabet.

6. Animal mutilations including rcmoval of specific body parts.
(anus, heart, tongue, ears, etc.)

7. usc of anumal parts (feathers, hair, bones) to form signs and
symbols on ground.

8. Abscnce of blmd on ground or in animal.

9. Altar containing artifacts (candles, chalicc, knife, erc.)

10. Effigies, like voodoo dolls stuck with pins or othenrise mutilated.)

ll. Bowls of powder or coloured salt.

12. Skulls with or without candles.

13. Robq, cspeially black, white, or scarlet.

14. R,ooms draped in black or red.

15. Books on satanism, .Magick. Rituals, etc.
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A tefibr from the Lucifer golling society of London'

rH E LUctFEF#rif#o socIErY

prFon: H.R.H. PRTNCE PtllltPrTHB DUiB OP BDII{BURGH' X.O.
PrGttd.ott THB RT' llON' tOnD WEATI|EIILL D'L

Cr/ttrl C' ?tAZlr Sl[ttoOl.q lSq'

APPENDIX WI

Allcamdmlrnr:
Tlll'HoN tctla!'

TUSHIT'
NOTTON

TAVtrSHArl. trttt [!ltllo

llo S<rik
Ftjn 3 trioa
0r76.til lll
F.r 0lrlr tr26a7

TITE FIFTT NINTII
LUCTFER COMMOTfl'EALTII

IIEETTT{G AND DINT{Ei

TltE LuClFEn coLFlNG SOCIETY OF LONDON h.t rhc phartof lnvirinjGoffcnfmm ()vcrrc.r rot&
prrr in rlrir i9,h C-o.tt-n..rlrh GolI Mcctin3 in luly' l99!'

STATUS

Any rmlrrur Mrlc Mcmtrr (lC ycrrr rndovcr)of r;ro3nird Golf Club in Th. Conr.rurtehh.rrccurlturcd froa

timc to tiar, h cllibh o cntcr prouidcd: -
t.l' ilcirr lrhirhcubit'crorrcitirtnofrprniciprtiqcourrt1t'. - ., . . .

iul iie i ,ro...nyiliii,"t iirt" -"nrry in rtrih ur c"r citt or rhich ttc b t n:nbs h rirurttd.

i.i Hc hrs I Mcdf nry Hrndlrp of lt ot lcu for lt holcr'

QUALIFflNG ROUND: l! Holcr, Srrblcford (Full Hrndlcrp) - - - - -- - ir,. Ciriiifyirt ,ornd rat i-ply.l - i""a.i, r0rhfuly, tlti. rr p?STHILL GOLP CLUB bv tlr co.n.v o[

rhrt Club.

Approriorrtcty lh.60 bctr 3666 ritl gudlT to pby in rhc FINAL'

Lurehcoa r1d Grecn Fcc rill bc Frcc of Corl to llt Comptimn'

FINALS

rllc Flnrt Comncdrlon rill trc phyed .r SUNNTNGDALE Ool.F CI.UB, by thc courtely of-rhrt Oub' on

r". j.i, iii-ilii;;i;;,-1j ;iii u. fiiiit. '. srrbtcford Bosey (Pult Hrndlcrpi. oc round on th. otd rnd alc

rcund on thc J,lcr C.oue.

Lunchcon rnd Grtcn Fcc rill bt Frcc of C.oot to rll Finrllro'

PRIZES

1lrc Pdzts to bt ccnJrrcd lot rrc as folbrr:-

A LtrClFEn TROPIIY for
(.) Tht Owrrll tPinmr of thc FINAL 5 tlolcr
(b) Thc Runncr'5 of rh. FINAL !6 Hdcl
Gi Thc Bcrt Scoe qr ch Courrc fol th FINAL
iat Thc Dcrt Scort rt var Hill QUALIFYTNG ROITND
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(c) Thc Best Score on each Course for the FINAL.
(d) The Besr Score at West Hill QUALIFYING ROUND.

No player can take morc than onc Prize. The decision of the Society to bc final on all points.

COMMOIYWEALTH DIIINER

The--Lucifer Golfing Society invite all entrants, whether or not rhey qualify, to'be their cuests at Dinneron Wedncsdry, l2th July, 1995, at the Savoy Hotel, London.

Drtss: Dinner Jackets.

ENTRIF^S

ENTRIES WILL CLosE oN TUESDAY THE 2fth JUNE, 1995, and must bc by tctrcr eddrccscd roF'W. Wetson, Lucifcr Golllng socicty, Rushctt, Norton, Frvcrshem, Kcnt MEl3 osc. ru. ol7g5 s2l23lend musl comply wtth thc following c,ondidons:-

Full N.mcs ln BLOCK LETIERS.
Ihtc of expcctcd errlvel ln Endmd.
I Tlbllc rddrcsr glvcn ln rhc Unltd Klagdom for communlcrdoar.
A Cdtiltct!. of Hendlcrn m lt Hohs Ag;.d ty ailG*t r.y of lhc plrycr,s Club.Sirtc lf c.ddh rtqulrtd.
Coofirm you lr1. tn rdlng thc Commonwcrlth lXnncr.
A rrmlttrne of t 130 Entrrne Fcc (STERLING Onfff OfWy).IH

No entrent mey ptey in thc Queli$ing Round without heving flrst peid his Entrenct Fcc.

NOTE

The Entrance Fee is all that competitors have to pay other than their personal drinks at the GolfClubs and for their caddies. All Lunchcs, Grccn Fccs, binncr including .".1t"& La Uno, erc et thccxPensr ofthc Sochty. Competitors who book caddies are rcsponsible fo=r their payment, even if they donot use them. Please bring jackets and ties to wear rn the Club House.

The Finalists playing in this competition will, by thc courresy of rhe following Golf Clubs, be able to makecasual visits to play on their courses, during July and Auguit by pre-arrangiment with the club secretary.You will be handed a rerter of introduciion after the Finais'at Sunniigaatc.

O

ALDEBURGH G.C.: SUFFOLK
BERXSHIRE G.C.: ASCOT
iLAIRCOWRIE G.C.; PERTHSHIRE
BURNHAM & BERROW G.C.: SOMERSET
HUNTERCOMEE G.C.: HENLEy ON THAMES
LITTLEHAMPTON G.C.: SUSSEX
LITILESTONE G.C.: NEW ROMNEY. KENT
PINNER HILL G.C.: PINNER HILL. MIDDX
FOITERS PARK G.C.: RADLETI. HERTS

ROYAL ASHI)OWN FTOREST G.C.: SUSSEX
ROYAL CINQIE FORTS G.C.: DEAL, KENT
ROYAL LIVERPOOL G.C.: HOyLAKE, CHESHIRE
ROYAL ST. DAVID'S G.C.: HARLECH MERIONETHSHIRE
ROYAL WIMBLEDON G.C.: LONDON S W 19
WEST HILL G.C.: BROOKWOOD. SURREY
WEST SURREY G.C.: CODALMING. SURREY
WEST SUSSEX G.C.: PULBOROUOH, SUSSEX,
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APPENDIX Wil
TheosoPhical SocietY SYmbol

Official Journal of the

Theosophical Society in East Africa
Jan/March 1969

THE THEOSOPHICAL LIGHT

THERE IS NO RELIGION HIGHER THAN TRUTH

OCCULTICSYMBOI,SONTHESEALOFTHEOSOPHICALSOCIETY
(i) Hexagram

(ii) The tan or the Emblem of the Ankh

(iii) The Swastika

(iv) Sankrit
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APPENDIX IX

Names of individuals, groups and organisations that gave
oral and/or written presentations to the commission

I. CEIYTRAL PROVINCE

I

NAME

Victor A. Musoga
Provincial Commissioner,
Central Province.

Mr. Wanyoike
District Commissioner,
Nyeri District.

District Commissioner,
Murang'a District.

District Commissioner,
Kiriny4ga District.

District Commissioner,
Nyandarua District.

District Commissioner,
Thika District.

District Commissioner,
Kiambu District

Deputy Provincial Commissioner,
Central Province.

Mrs. Mwangi, District Cultural
Officer, Nyeri

ADDRESS

Private Bag,
Nyeri

P.O. Box 32
Nyeri

P.O. Box 7
Murang'a

P.O. Box I
Kirinyaga

Private Bag,
Nyahururu

P.O. Box 128
Thika

P.O. Box 32,
Kiambu

Private Bag,
Nyeri

P.O. Box 32
Nyeri

2

3

4.

5.

6

7

8.

9
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10.

11.

12.

13.

l4

15.

r6

17.

18.

19.

Kahiuki, Munyuira
Dleputy District Education Officer

Mr. Karaba, Provincial Director
of Education, Central Province

Mr. J. K. Njeru
District Commissioner's
Offrce, Nyeri

District Education Officer
Murang'a District

Mr. Komu,
District Education Officer,
Thika District

Joseph N. Narangwi,
Officer Commanding Police Division
(OCPD) Murang'a

Headmistress, Staff and
students of Kangubiri Girls
High Schml

Headmaster, staff and students of
Murang'a High School

Hgadmaster and students of Makuyu
Mixed Sec. School

Mrs. Mwangi, Headmistress
trQmahuha Girls Sec. School

Mr. M. C. Iknorc, Principal,
trhmwenja T. T. College

P.O. Box 208
Nyeri

P.O. Box 80
Nyeri

P.O. Box 32
Nyeri

P.O.Box l18
Murang'a

P.O. Brcrx262,
Thika

P.O. Box 21,
Murang'a

Private Bag, Nyeri

P.O. Box 101,
Murang'a

P.O. Box 41

Makuyu

P.O. Box 37,
Saba saba

P.O. Box 152,
Nyeri

20.
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22.

23.

24.

25.

26.

27.

28.

29.

30.

31.

21. Mr. M. K. Wambugu, Headmaster,
Passenga Sec. School
Nyandarua District

Mrs. Pauline W. Njagi
Headmistress, Karoti Girls H. School,
Kirinyaga District

Headmaster and Deputy tUM,
Ichagaki Sec. School,
Murang'a District

Headmaster, Gikondi Secondary
School

Rose Wamahiga, Elim Bible College

Miss Judy Bernard Mugo
Karoti Girls High School
Kirinyaga District

Pastor Wainaina

Rev. Mutemi, P.C.E.A. Nyeri

Pastor Rufus Wachira

Pastor Simon Githinji
Elim Pentecostal Church

Erastus M. Muteru
P.C.E.A., Church Elder

P.O. Box 2ll
Olkalau

P.O. Box 251
Kerugoya

P.O. Box 19,
Maragua

P.O. Box 28
Mukurwe-ini

P. O. Box
Nyahururu or
Othaya

tl8,
347,

P.O. Box 251
Kerugoya

Clo lohn Muigai
Njoroge, Assistant
Chief, Nandarasi,
Kinango,p

Bethel Church
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32.

33.

34.

35.

36.

37.

38.

39.

4t.

42.

43.

Pastor lawrence Ikriuki Muraya
Full Gospel Churches of Kenya

Mr. Francis trkriuki Njimbu
Farmers Choice Co. Lttl

iWatrome Ndirangu
KANU Chairman,
IGngemi Ward, Nyeri

Peter Waithaka
Ex-freedom fighter, Nyeri

Joseph Ikruri Kagunda,
Kamuyu Life Detention Camp

Caroline Matoke, Student,
Passenga Se. School,
Nyandanra District.

Joseph A.D. Kinyua

Peter Mwangi
Nyeri Resident

4(). Edward Kinyua Gathera
Student, Gikondi Sec. School

Miss Wathiegeni, Student
Nyeri

Duncan Mindo,
I-awyer, Nyeri Disrict.

7a\*aria Kariuki

P.O. Box 47791,
Nairobi

P.O. Box 1245
Nyeri

P.O. Box 211
Olkalau

P.O. Box 1805,
Nyeri

P.O. Box 28
Mukurwe-ini
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I

2

2. COAST PR,OVINCE

Mr. Francis Baya
Provincial Commissioner,
Coast Province.

Deputy Provincial Commissioner,
Coast Province.

Mrs. Karim
Provincial Director of Education,
Coast Province

Mr. I. M. Mwachihi, Principal,
Saff and Students of Shanzu
Teachers College

Mr. Omar Matemo, Principal,
Staff urd Students of
Bandari College, Mombasa

Mr. E.L. Kisame, Principal,
Mombasa Polytechnic and
Staff of Mombasa Polytechnic

Mr. Kayila, Principal
Government Training Institutc
(GTI) Mombasa

Mr. Tunu, Principal urd
Teachers of Shimo Ia Tewa
High School

Mr. Sadique, Headmaster,
and Staff, Malindi High Schml

P.O. Box 90424
Mombasa

P.O. Box 9A424
Mombasa

P.O. Box X)2U,
Mombasa

P.O. Box 90553,
Mombasa

P.O. Box 95009
Mombasa

P.O. Box 904;U2
Mombasa

P.O. Box 84427
Mombasa

P.O. Box 90163,
Mombasa

P.O. Box 127,
Malindi

3

4

5

6.

7

8.

9
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10.

l4

15.

11. u.b. t*atrir, Municipal
Education Officer

12. IvIr" Erastus Ihrima
Ministry of Culture and
Soaial Services

13. Headmaster, Khamis Sec. School,

Headmistress, Star of the
Sea Sec. School, Mombasa

Kenya Teachers College
Principals' Association

Fnncis Mwaka, Nation
Nowspapers Ltd., Mombasa

EASTERN PROVINCE

ui. z. ogongo
Provincid Commissioner,
Eastern Province.

P.O. Box 90533,
Mombasa

P.O. Box 90392,
Mombasa

P.O. Box 82573,
Mombasa

PO. Box 8l0ll
Mombasa

P.O. Box 82001
Mombasa

P.O. Box 80708
Mombasa

P.O. Box 455,
Embu

P.O. Box 123,
Embu

P.O. Box 36
Embu

P.O. Box 1,

Machakos

P.O. Box 30041
Nairobi

3

I

2

3

4

Mr. Kavuludi
Provincial Director of
Education, F^stern Province

Embu Municipal Council

5

Ditstrict Commissioner,
Machakos District.

Hon. Justice Mathew Muli, E.G.H.
Judge of Court of Appeal

lEl



5.

10.

il.

t2.

13.

Mr. D. M. Kitunguu, District Education
Officer, Mwingi

P.O. Box 52
Mwingi

7

8

9

14. Muthambi Girls Sec. School,
Tharaka Nirhi

Mr. P. M. Ngui,
District Education Officer,
Makueni District

Mr. D. M. Ngarika
Inspector of Schools

Mr. G. Amunga
Provincial Inspector of Schools

Terry Mutuku
District Education Officer's office

Mr. Joseph Njuguna
Provincial Director of
Education's offig,
Frqtern Province

Mr. O. Muga
Ministry of Culture and Social
Services,

Mr. R. N. K. Egessa,
District Education Officer, Meru

J. N. Muthungu, Headmaster,
Gitare Mixed Sec. School

P.O Box 4

Makueni

P.O. Box 123,
Embu

P.O. Box 123
Embu

P.O. Box 28
Machakos

P.O. Box 123,
Embu

P.O. Box 200,
Embu

P.O. Box 6l
Meru

Private Bag, Meru

P.O. Box l12,
Runyenjes, Embu

15.
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16.

t7.

18.

20.

21.

22.

23.

24.

25.

26.

27.

28.

Mrs. M. Ngow, Headmistress,
Staff and students of Chuka
Commercial G. Sec. Schml

Mrs. E. M. Mwiti, Headmistress,
and staff of Kibirichia Girls Sec.

Schml

Mr. Kaaria, Headmaster, Staff and

Students of Chogoria Boys Schml

Headmaster, Katoloni Sec. School,
Machakos District.

Mr. S. K. Chabari, Headmaster,
Staff and students of Chuka
High School

Lloyd Njeru
School Headmaster

I. M. Mukindia, Headmaster
Ndagene Sec. School

Rev. Joseph Mutuku MutisYa

Haji Hassan Wako Wario
Representative of Muslim
Community in Isiolo District

Evangelist Kababu, Embu Town.

Ioseph Mwangi,
District Water Engineer

Mr. Githinji
KANU Branch, Embu

P.O. Box 3,
Chuka

P.O. Box 120,
Kibirichia

P.O. Box 52,
Chogoria

P.O. Box 375
Machakos

P.O. Box l,
Chuka

Meru District.

Machakos District

P.O. Box 542
Embu

Organizing SGcretary
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29 Florence Nyaga
Pnblic Relations Offrcer, Embu

30. James Mbugua
Electrical Technician

31. Miss W. Gaita

Mr. Iacob Kirianki Silas,
Student, Chogoria Boys
High Schml, Tharaka/Nithi District.

Dr. Mutheka - Sultan Hamud

Mercy Kirimi Meme
Student, Ndagene Sec. School

NAIROBI PROVINCE

A. D. Wabera
Adm. Offrcer, Provincial
Commissioner's office

32

33

34

4.

I

2

Private Bag, Meru

P.O. Box 52
Chogoria

Meru District

P.O. Box 30124
Nairobi

P.O. Box 30124
Nairobi

P.O.Box 30124
Nairobi

P.O. Box 30040
Nairobi

P.O. Box 30040
Nairobi

P.O. Box 74629
Nairobi

District Officer.
Kibera Division'

4.

5

6.

3. Chief, Kibera I-ocation

B.C. Mbugua
Deputy Director of Education

I. Cherotich
Assistant Director of Education

Mr. B.D. Odhiambo
Provincial Direclor of Education
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8

7. Ministry of Education P.O. Box 30040
Nairobi

P.O. Box 43844
Nairobi

P.O. Box 77155
Nairobi

P.O. Box 30/,24
Nairobi

P.O. Box 42335,
Nairobi

P.O. Box 49068
Nairobi

P.O. Box 30035
Nairobi

P.O. Box 30152
Nairobi

P.O Box 15609

Nairobi

P.O. Box 45019
Nairobi

The
Ken

Vice Chancellor,
yatta UniversitY

9. Principal, Moi Forces AcademY

10. fleadmaster, Upper Hill Sec. School

11. Mr. S. Ole Kwalla
Director of Children
Department, MinistrY of
Home Affairs and

National Heritage

13. Headmistress, Huruma Girls
Secondary Schml

14. Principal, Nairobi Schml

Headmistress, Pangani Girls
Secondary School

15.

16. Rudolf Steiner School

t7. Bishop Ezekiel Birech
African Inland Church (AIC)
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18. Rev. Joseph Mutuku Mutisya
Good News Church
of Africa

19. Pastor Dennis White
Nairobi Pentecostal
Church

The Rt. Rev. Dr. David M. Gitari
The Dean of Church
Province of Kenya (CpK)

2t. Rev. Mutava Musyimi
General Secretary
N.C.C.K.

Wcliffe Angoya
Territorial
Commander, The Salvation
A-y, E.A. Territory

23 Dr. Margarete Meck
Chairperson,
Amani Counselling Centre
and Training Institute

24 Edward W. de Vos
Lt. Colonel
Chief Secretary
The Salvation Army
E.A. Tenitory

25. Father Isiche, Director,.
Staff and Students of
St. Thomas Acquinas Seminary

26. Archbishop Manasses Kuria (Rtd)

P.O. Box 45019
Nairobi

P.O. Box 42254
Nairobi

P.O. Box 40502
Nairobi

P.O. Box 45009
Nairgbi

P.O. Box 40575
Nairobi

P.O. Box 41738
Nairobi

P.O. Box 40575
Nairobi

P.O. Box 30517
Nairobi

P.O. Box 40539
Nairobi

20.

22
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27. Rev. Dr. TimothY M. NjoYa, PCEA

28. Supreme Council of Kenya Muslims

P.O. Box 30784
Nairobi

P.O. Box 45163
Nairobi

P.O. Box 44831

Nairobi

P.O. Box 41718
Nairobi

P.O. Box 41422
Nairobi

P.O. Box 17265
Nairobi

P.O. Box 40828
Nairobi

P.O. Box 45928
Nairobi

P.O. Box 39634
Nairobi

29.

30.

31.

32.

33.

34.

35.

36.

37.

38.

39.

Mt. Ramesh Sharma, The SecretarY-

Gdneral, Hindu Council of KenYa

Kenya Students
Christian FellowshiP (KSCF)

Rev. J. Miano, PCEA

Pastor George Reuben Odongo

New Hope Mission

Major Rev. C.M.O. Gwambo
Kenya Scouts
Association

Internationd Meditation
Society (K) (Maharishi)

Freemason SocietY,
Nairobi I-odge

rhe rneosofniclt society
Nairobi I-odge

Mrs. Waweru, KenYa Medical
Training Centre

The Mormons (Church of Iesus Christ
Of latter Day Saints)

Corporal Kibinge Wa Muturi,
Kenya Police Review Magazine,
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40.

41.

42.

43.

u.

45.

46.

47.

48.

49.

50.

51.

Mohammed M. Mbwana
Author and Researcher

Dr. Daniel trkbithe
Psychologist

Benson Omolo Nyaluodhe

George Oduori

Mr. George K. Waruhiu

Mr. B. G. Bundoki
True Love Magazine,
Nairobi

Clement M. Mulwa

Mr. D.M. Ndetei, Nairobi

Dr. Samwel Gatere

Mrs. Jane Mwangi

Isabel Kwamboka Marita

Molly Gathoni Mulandi,
Post Bank

P.O. Box 73580
Nairobi

P.O. Box 61342
Nairobi

P.O. Box 33154
Nairobi

P.O. Box 47122
Nairobi

P.O. Box 43372
Nairobi

P.O. Box 302fi
Nairobi

P.O. Box 4U2j
Nairobi

P.O. Box 5,t405
Nairobi

P.O. Box 30099
Nairobi

P.O. Box 30099
Nairobi

P.O. Box 62698
Nairobi
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53.

54.

55.

56.

57.

58.

59.

60.

61.

62.

63.

5.

52. Dr. C. N. Chunge

Bernard Gathige

George Salago

Sebastian Thuo Wainaina

Patrick Nabutola

Brian Makalama

Onesmus Muthee

Kenya Times NewsPaPer articles

Daity Nation NewsPaPer articles

The Weekly Review letters
to the Editor

Finance Magazine (3lst January 195)

True Love Magazine articles

NORTH EASTERN PROVINCE

Mr. P. Makumi
Deputy Provincial Commissioner,
I'[orth Eastern Province

Mayor, Garissa MuniciPalitY
Garissa District

P.O. Box 73548
Nairobi

P.O. Box 72241
Nairobi

P.O. Box 72241
Nairobi

P.O. Box 50958
Nairobi

P.O. Box 49010
Nairobi

P.O. Box 42271
Nairobi

P.O. Box 44cD4
Nairobi

P.O. Box 43372

P.O. Private Bag,
Garissa

P.O. Box 57
Garissa

I

2
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3

4

5

Provincial Police Officer (ppO)
North F^stern province

P.O. Private Bag
Garissa

P.O. Box t
Garissa

P.O. Private Bag
Garissa

P.O. Private Bag
Kisumu

P.O.Private Bag,
Kisumu

P.O. Box 575,
Kisumu

P.O. Box 469
Homa Bay

P.O. Box 7, Siaya

P.O. Box 800
Kisumu

P.O. Box 720
Kisumu

Provincial Director of Education
North F^stern province

6. NYANZA PROVINCE

Mr. J. K. Kaguthi,
Provincial Commissioner,
Nyanza Province.

Mr. Kajumbi, Deputy provincial
Commissioner
Nyanza Province

Mr. D. Sang
Provincial Director of
Education, Nyanza province

Ioshua Ouko Angalo
Deputy Mayor, Homa Bay
Municipal Council

5. Councillor Apolo Dong Apipo

- Chairrnan, Siaya County Council6. Mr. Zombo - provincial
Police Officer

Mr. Njuguna, District Security
Intelligence Officer,
Kisumu District

Provincial Criminal Investigation
Officer (PCIO),
North Fastern province

I

2.

3

4

7

r90



8. Mr. P. Osare, District Officer
Provincial Commissioner's Office

P.O. Private Bag,
Kisumu

P.O. Box 86, Kisumu

P.O. Box 194,
Kisumu

P.O. Box l99
Siaya

P.O. Box 79
Kisii

Siaya District

Migori District

P.O. Box 22
Kisii

P.O. Box 333,
Maseno

P.O. Box 333,
Maseno

9

l0

I l.

t2.

13.

14.

17.

18.

l5 George Onyango and other
Councillors, Ugunja Urban Council, Siaya District

16. Councillors, Kisii County Council Kisii District

MArtin Onyango
Kisumu County Council

Mr. Ezekiel Akunja
District Education Officer,
Ki$umu District.

Mr. R.I.M. Chanzu
District Education Officer,
Si4ya District

Mt. Z.O. Magara
Diptrict Education Officer,
Kisii District

Councillor Ogutu,
Yala Town Council,

Peter Kongoti, Town Clerk
Migori Town Council

Peterson Omboka Musera
Nyanchwa T.T.C. - Kisii

M4. Aggrey Wanyama, Student,
Maseno University

Miss Mutua, Student,
Maseno University

19.
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2t.

22.

23.

24.

25.

26.

27.

28.

29.

20. Mr. J.L.O. Kinaro
Principal, Kisii High School

P.O. Box ll, Kisii

P.O. Sondu
Kisumu District

P.O. Bondo
Siaya District

P.O. Box 575
Kisumu

P.O. Box 575
Kisumu

P.O. Box 120
Maseno

P.O. Box 333
Maseno

P.O. Box 72
Sondu

Headmistress,
Nyakach Girls High School,

Mr. Osiema, Headmaster,
Marada High Schml,

Mr. J.O. Ayoo, Headmaster,
Kanga High School
Migori District

Mr. M.D.K. Kenyanya,
Provincial Schools Auditor, Kisumu

!I-r. M.A. Ngoka, Provincial Staffing
Officer - Nyanza province

Mr. J.E. Okinyi, Headmaster,
Homa Bay High School
Homa Bay District

Mr. J. O. Amadi, principal
Maseno High School

Miss Rahab Karanja, Student,
Maseno University

Mr. S. R. Patel, Headmaster,
D.H.T. Secondary Schml
Kisumu District

Mr. T.A. Ollando, Headmaster,
Nyabondo High Schmt
Kisumu District

30
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31. Mrs. R. Odette, Headmistress,

Ogande Girls High School,
Homa Bay District

Mrs. A. Owino, DePutY Headmistress,

Ogande Girls High Schml
Hema Bay District

Mrs. Mwango, Headmistress,

Nyabisawa Girls SecondarY School,
Migori District

Hesbon Okello Owuor, Teacher

32.

33.

34.

35.

36.

37.

38.

39.

40.

41.

KMJT, Kisumu Office,

Kisumu District

Rt. Rev. BishoP Francis Abiero
Bishop of Maseno South Diocese

CPK Church

Apollo Buyu,
Seventh Day Adventist Church

Bro. A. Okwaro,
$eventh DaY Adventist Church

Cardinal Wilson Owino and other

Officiats - I-egio Maria

Eric Limbe,
Diocesan Worker

Pastor loel NYarangi,
Seventh Day Adventist Church, Kisii

P.O. Box 6
Homa Bay

P.O. Box 6
Homa Bay

P.O. Box 43
Suna

P.O. Box 190
Kisumu

P.O. Box 380
Kisumu

P.O. Box 155

Busia (K)

P.O. Box I
Dudi via Yala

P.O. Box 380
Kisumu

P.O. Brclx22
Kisii
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42.

43.

u.

45.

46.

47.

48.

49.

50.

52.

Pastor Joel Okindo,
Seventh Day Adventist Church, Kisii

Pastor Paul Kiage

Archbishop Oluoch, Holy Trinity
Church of Fast Africa

Rev. Joshua Orao, Rai parish
Maseno South Diocese, CpK Church

Maseno University Christian Union

Ms Rose Awando, Teacher,
Obwolo Girls Sec. School,
Kisumu District

Ms Jescah - Student,
Nyabisawa Sec. School

Mr. Damji P. Mandavia,
Lake Printers and Stationers, Kisumu

Douglas Okwach,
Standard Newspaper Ltd, Kisumu

Michael Ombewa, Nation Newspapers,
Kisumu

RIFT YALLEY PROVINCE

Mr. Ishmael Chelang'a
Provincial Commissioner,
Rift Valley Province.

P.O. Box 22
Kisii

P.O. Box 380.
Kisumu

P.O. Box 380
Kisumu

P.O. Box 333
Maseno

P.O. Box 43
Suna

P.O. Box 947
Kisumu

P.O. Box 28
Nakuru

7

I
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2

3

4.

I{on. Bishop Joseph Kimani
M.P., Nakuru North
Constituency

Mayor, Eldoret
Municipal Council

Mr. Nathaniel Singoe
[{ayor, Kitale Municipal
Council

Mr. Kisuke
Deputy Provincid Director
of Education, Riftvalley Province.

Mr. F. K. Chepkiyeng
Dgputy Municipal
Education Officer
Eldorct,

Mr. Joseph lvlburu
Dlstrict Education office,
Nhkuru District.

Apel I{anyoru, Provincial
Planning Officer,
Rift Vdley

trdr. Harroun Ayiecha -
Dept of
Hbusing -
Nakuru

Japob Mwaura Gathimba
Ministry of Agriculture
Bahati Division, Nakuru District

P.O. Box 418/;2
Nairobi

P.O. Box 40
Eldoret

P.O. Box 260
Kitale

P.O. Box 259
Nakuru

P.O. Box 40
Eldoret

P.O. Box 1028
Nakuru

P.O. Box 372
Nalruru

P.O. Box 124

Nakuru

P.O. Box 44
Nakuru

5

6.

7

8.

9

10.
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ll.

12.

Mr. Henry Kasaiti
District Education Officer
We.st Pokot District

Daniel Poghisio
Nandi District Special
Branch officer

Mr. Jason M. Kinaro
District Officer,
Kapsabet Division
Nandi District

Mr. J. M. Mangira
District Commissioner,
Trans Nzoia District.

Mr. Gabriel Risie
District Officer I,
Trans-Nzoia District.

Councillor Joseph Njeru
Kitale Municipality

Mr. Saina
Officer Commanding
Police Division
Trans-Nzoia District

Dr. Okware
Ministry of Health,
Trans-Nzoia District

Paul Yatich
District Commissioner,
Nandi District.

Town Clerk
Kitale Municipal Council

Private Bag,
Kapenguria

P.O. Box 170
Kapsabet

P.O. Box 170
Kapsabet

P.O. Box l32l
Kitale

P.O. Box 1321
Kitale

P.O. Box 260
Kitale

P.O. Box l32l
Kitale

P.O. Box 98
Kitale

P.O. Box 170
Kapsabet

P.O. Box 260
KiAIC

13.

14.

15.

16.

17.

r8.

19.

20
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21.

22.

23.

24.

25.

26.

District Criminal
Inyestigation Officer
Trans-Nzoia District.

District Security
Intelligence Officer,
Trans-Nzoia District

District Commissioner,
Uasin Gishu District

Mr. Gitile Naituli
Egerton University

Eltjah K. Soi, Headmaster
Nakuru High Schml

Ms. V. Sutet, Headmistress,
Staff and Students of
Nasokol Girls'
Secondary School,

Vice - Chancellor -
Moi University

Vipe -Chancellor -
Egerton University

M$ Edna I-angat -
Tehcher at
I(4chorwa Primary School,
Nandi District

Mrs. Rop - Teacher at
Ainabkoi School Nandi District

P.O. Box l32l
Kitale

P.O. Box 1321

Kitale

P.O. bx 2962
Eldoret

P.O. Box 536
Njoro

P.O. Box 651,
Nakuru

P.O. Ikpenguria

P.O. Box 3900,
Eldoret

P.O. Box 536,
Njoro

27

28

29

30.
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31.

32.

33.

34.

35.

36.

37.

38.

39.

Mr. K. M. Kamau
Good Samaritan Outreach Ministry

Bishop Ndingi
Mwana a'Nzeki

Father Kinyanjui
Christ the King Church, Kitale

Father Naira
Immaculate Conception Church,
Kitale Town

Rev. Joseph Kimisik Mutai

Pastor Moses Maina
Crisco Fellowship Church

Mr. Kariuki
Preacher, Kitale Town

Odhiambo S. Mac Oduol
FORD (K) Nakutu Branch

Gabriel Mutinda Muli
Kenya Grain Growers
Co.operative Union
(KGGCU), Nakuru

Mark Mwithaga
Democratic Party-Chairman
Nakuru Branch

41. Mr. P. K. Kimani

P.O. Box 938,
Nakuru

P. O. Box 6i3,
Kapsabet

P.O. Box 194,
Kitale

P.O. Box 35
Nakuru

P.O. Box 2074
Kitale

40
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42

43

t
I

44.

45.

46.

47.

48.

49.

Joyce Wanjiru Kagai
C/o Good Samarian
Outreach Ministry

Headmaster, Staff and

Students of
St. Joseph's Secondary
School, Kitale

Frank Fernades
Jayesh Auto Spares

Geoffrey Wambaya
student, St. IosePh's High
Schml

Florence Lorien
student, Nasokol Girls High School

Aspel Cheruiyot

Mr. Paul Kemboi
Kenya Grain Growers Co'operative Union
(KGGCU), Eldoret

Stephen Wambugu

WESTERN PROVINCE

Mr. Yussufu Haji
Provincial Commissioner,
Western Province

Mr. J.S. Cheloti,
Provincial Director
of Education,
Western Province

P.O. Box 77
Nakuru

P.O. Box 485
Kitale

P.O. Box 40
Kitale

P.O. Box 485
Kiale

P.O. Kapenguria

P.O. Box 59,
Kapsabet

P.O. Box 4132,
Nakuru

P.O. Box 218,
Kakamega

P.O. Box 137
Kakamega

2.
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3 Mr. h/bugua
Deputy Provincial
Commissioner,
Western Pnovince

Mr. Nandasaba
Provincid Inqpector of
Schools, Western province

Mr. Raburu, District
Commissioner,
Kakamega District

Ruth Otieno, HeadmisEess,
Butere Girls High Schml

James Kedogo,
Headmaster,
Vihiga High School

Samson Wafula, Principat
Bumbe Technical Training
Institute

Provincial Information
Officer
Western Province

Joshua Alal
Ag. Clerk to Council
Vihiga County Council

Moses Masibo
Provincial Geologist

Wycliffe Okwala,
District VeErinary Offi cer,
Kakamega

P.O. Box 218
Kakamega

P.O. Box 137
trkkamega

P.O. Box 43
IGkamega

P.O. Private Bag
BuErc

P.O. Box 140
Maragoli

P.O. Box 70
Sio Port

P.O. Bor 136
Ikkamega

P.O. Box 90
Maragoli

P.O. Box 460
trktamega

P.O. Box 874
Ikkamega

4

5

6.

7.

8.

9

10.

ll.

t2
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13. Headmaster, Staff and
Students of Kakamega
High School

Rose Musungu,
Headmistress,
Bishop Njenga High School

Aggrey Kuboka,
fleadmaster,
t4gotse Sec. School

Margaret Amino,
Headmistress,
Malava Girls Sec. School
Kakamega District

Headmistress, Staff and
Students
Lugulu Girls Sec. School,
Bungoma District

Mr. Walumbe, Teacher,
Lugulu Girls High School
Bungoma

Staff and Students,
Misikhu High School,
Bungoma District

Major
Iacob Ndwiga,
Salvation A*y, Kakamega

P.O. Box 90,
Kakamega

P.O. Box 606,
Webuye

P.O. Box 332,
Kakamega

P.O. Box 18

Malava

P.O. Private Bag
Webuye

P.O. Private Bag
Webuye

P.O. Box 356
Webuye

P.O. Box 660
Kakamega

P.O. Box 117,
Chamalcanga

P.O. Bokoli, Via
Bungoma

14.

15.

16.

17.

18.

19.

20

21. Miheso Wa Am4gulu

22. F. Wanjala
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23.

24.

25.

26.

Lucia Lugalia
Business Woman

Ioshu,a Mboyo

Njege Uhue

A. Mugamangi,
Ex-Scnior l.ecturer
Eregi Teachers Training
College

P.O. Box 67
Lwandet
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WRITTEN PA]VIPHLETS, LEAILETS AND
MEMOGRAMS

Theosophical Society of Kenya

Report

The Theosophical Movement

The Signs and Symbols of Satan - Major @r) Brian Tuck

English Yug-Nirman-Yojan - I-eelapati sharma at yug Nirman
Press

Authorised West End Ritual of Craft Masonry

scientific Research on Matrarish's Transcendental Meditation
and TM-Sidhi Program
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